
Ââåäåíèå

1. Ôîðìèðîâàíèå
êîíöåïöèè ïðàâëåíèÿ â
øèèòñêîì Èðàíå.

Íåîáõîäèìî ó÷èòûâàòü
îñîáîå îòíîøåíèå øèèòîâ ê
èìàìàòó (äóõîâíîìó ðóêîâîä-
ñòâó) è ê ñâåòñêîé âëàñòè.
Ãîñóäàðñòâåííîå óïðàâëåíèå
ÿâëÿåòñÿ îäíèì èç îñíîâîïî-
ëàãàþùèõ ïðèíöèïîâ øèèòñêîé
èäåîëîãèè. Ñ ìîìåíòà ôîðìè-
ðîâàíèÿ øèèòñêîãî ó÷åíèÿ áû-
ëè âûðàáîòàíû êîíêðåòíûå
òðåáîâàíèÿ, ïðåäúÿâëÿåìûå
çàêîííîìó ïðàâèòåëþ. Íà÷è-
íàÿ ñî âðåìåí Ñåôåâèäîâ íà
ïðîòÿæåíèè ïîñëåäíèõ 500 ëåò
ïîñòåïåííî ôîðìèðîâàëàñü
êîíöåïöèÿ ïðàâëåíèÿ, â êîòî-
ðîé ìóñóëüìàíñêèé ïðàâèòåëü
îáîçíà÷àëñÿ êàê «ôàêèõ», îá-
ëàäàþùèé òàêèìè êà÷åñòâàìè
êàê ñìåëîñòü, íàâûêè óïðàâ-
ëåíèÿ, çíàíèå ñîâðåìåííûõ
ïðîáëåì è ò.ä. Ñ òå÷åíèåì
âðåìåíè äóõîâåíñòâî ñòàëî
ðÿäîì ñ ïîëèòè÷åñêîé âëàñòüþ
(øàõîì). Äóõîâåíñòâî â
ôèíàíñîâîì îòíîøåíèè íå
çàâèñåëî îò ïðàâèòåëüñòâà è
ñîäåðæàëîñü èç ñðåäñòâ,
âûäåëÿåìûõ  äëÿ óïðàâëåíèÿ
ðåëèãèîçíûìè äåëàìè îáùåñ-

Äîêòîð Ðåçà Íàçàðàõàðè
Èíñòèòóò ïîëèòè÷åñêèõ è ìåæäóíàðîäíûõ èññëåäîâàíèé (ÈÏÌÈ),

Òåãåðàí, Èðàí.

Ðåëèãèÿ è ïîëèòèêà â ñîâðåìåííîì Èðàíå
............................................................................................................................... ........

òâà. Òåì íå ìåíåå, ïîñêîëüêó
âñå ïðàâîâûå âîïðîñû, òàêèå,
êàê íàñëåäîâàíèå, ðåãèñ-
òðàöèÿ ðîæäåíèé è ñìåðòåé è
ò.ï., íàõîäèëèñü â âåäåíèè
äóõîâåíñòâà, åãî âëèÿíèå ñðå-
äè íàñåëåíèÿ çíà÷èòåëüíî
âîçðàñòàëî è áûëè âðåìåíà,
êîãäà äàæå øàõè ñòðåìèëèñü
çàðó÷èòüñÿ ïîääåðæêîé äóõî-
âåíñòâà, äàáû îáåñïå÷èòü
çàêîííîñòü ñâîåé âëàñòè.

Äóõîâåíñòâî áûëî ó÷àñò-
íèêîì âàæíåéøèõ ïîëèòè÷åñ-
êèõ ïðåîáðàçîâàíèé â Èðàíå.
Îíî îòðàæàëî òî÷êó çðåíèÿ
ìàññ â îòíîøåíèè èçâðàùåíèÿ
øàõàìè ìóñóëüìàíñêîãî ó÷å-
íèÿ î âëàñòè. Íàïðèìåð, ïî
âîïðîñàì òîðãîâëè òàáàêîì,
êîíòðîëÿ íàä òîðãîâûìè ïóòÿ-
ìè è íàöèîíàëèçàöèè íåôòÿ-
íîé ïðîìûøëåííîñòè äóõîâåí-
ñòâî âñòóïèëî â ïðîòèâîñòî-
ÿíèå ñ ïîëèòè÷åñêîé âëàñòüþ.
Êîãäà â 60-70 ãã. ïîëèòè÷åñêàÿ
âëàñòü (øàõ) ïîñòåïåííî ñòàëà
âûòåñíÿòü äóõîâåíñòâî è
èñëàìñêèõ ëèäåðîâ, ðàçíîãëà-
ñèÿ ìåæäó íèìè îáîñòðèëèñü.
Â êîíöå êîíöîâ, â 1979 ãîäó
äóõîâåíñòâî, ñâåðãíóâ ïîëèòè-
÷åñêóþ âëàñòü, âïåðâûå âçÿëî
íà ñåáÿ ôóíêöèè ïîëèòè÷åñêîé
è ðåëèãèîçíîé âëàñòè îäíîâðå-
ìåííî.

2. Kàê â 1979 ãîäó ïðîøëî
ñëèÿíèå ïîëèòè÷åñêîé
âëàñòè ñ ðåëèãèåé è êàêîé
ìåõàíèçì áûë íàìå÷åí äëÿ
âçàèìîäåéñòâèÿ ýòèõ äâóõ
ýëåìåíòîâ.

Äëÿ ýòîãî íåîáõîäèìî
ïðîàíàëèçèðîâàòü Îñíîâíîé
çàêîí (Êîíñòèòóöèþ)  ñòðàíû
è ðàññìîòðåòü ðîëü ïðåäñòà-
âèòåëÿ âëàñòè - «ôàêèõà» - â
êà÷åñòâå ïîñëåäîâàòåëÿ èñëà-
ìà è â òî æå âðåìÿ ó÷àñòíèêà
ïîëèòè÷åñêîé æèçíè. Ïðåäñòà-
âèòåëü âëàñòè – «ôàêèõ» -
äîëæåí îáëàäàòü êà÷åñòâàìè,
ïåðå÷èñëåííûìè  âûøå. Îí
îñóùåñòâëÿåò êîíòðîëü íàä
ñóäåáíîé âëàñòüþ, àðìèåé,
âîîðóæåííûìè ñèëàìè, òåëå-
âèäåíèåì è ðàäèî, ñîâåòîì
ñòàðåéøèí è ò.ä. Âìåñòå ñ
òåì, íàðîä èçáèðàåò ïðåçè-
äåíòà, äåïóòàòîâ ìåäæëèñà è
Ñîâåòà Óëåìîâ, ñëîâîì, òî
ðóêîâîäñòâî, êîòîðîå íàçíà-
÷àåò ôàêèõîâ ïðåäñòàâèòåëÿ-
ìè âëàñòè. Ïîýòîìó ìîæíî
ïîïûòàòüñÿ ïîñòàâèòü èñëàìñ-
êîå íà÷àëî ðÿäîì ñ ðåñïóá-
ëèêàíñêèì íà÷àëîì.  Ïî ñëî-
âàì òåîðåòèêîâ ðåâîëþöèè,
èñëàìñêîå íà÷àëî ðåæèìà –
ýòî äóõ, à ðåñïóáëèêàíñêîå
íà÷àëî -  òåëî, èëè, èíûìè
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Introduction

1. The shaping of the concept
of governance in Shia Iran.

Any research on this issue
should first and foremost take
into account the special two-
fold Shia perception of the reli-
gious leadership; the Imamat, on
the one hand, and the govern-
ment, or secular authorities, on
the other. The philosophy of
state governance is one of the
main principles of Shia ideology.
From the earliest stages of it
emergence, Shia ideology had
worked out and elaborated con-
crete requirements to the head
of state. Over the last 500 years
– since the Sefevi dynasty - the
concept of governance has
been gradually shaped. The
Muslim leader was defined as
the “faghih”, a leader whose vir-
tues are courage, governance
skills and a good knowledge of
present day problems and re-
alities etc. As time passed, reli-
gious leadership moved closer
to the political authorities, the
Shah. Financially, religious lead-
ership was not dependent on
the government and was spon-
sored through allocations made
to cover the needs of the reli-

gious affairs of the society. Nev-
ertheless, since all the legal is-
sues and civil record acts, such
as will documentation, issue of
birth and death certificates etc,
were under the jurisdiction of
the religious authorities, their
influence among the population
mounted to the point where
even the Shahs sought their sup-
port to legitimize their own
power.

The religious leadership was
actively involved in carrying out
key polit ical reforms and
changes in Iran. It mirrored the
general mood and the discon-
tent of the public at large with
all the distortions by the Shahs
of the Muslim concept of power
and state governance. For in-
stance, the religious leadership
was in opposition to the state
in issues like tobacco trade,
control of trade routes and the
nationalization of the oil indus-
try. When in the 1960-1970s,
the political leadership, the
Shah, gradually began to oust
Islamic leaders from the politi-
cal arena, tensions escalated. In
1979 they reached boiling point.
The religious leadership over-
threw the Shah and concen-
trated the merged political and
religious powers in its hands for

the first time ever.

2. The merging of political
power and religion in 1979
and the interaction mecha-
nisms between these two
realms.

To address this question
one must examine the Law of
the Land (the Constitution), and
observe the duel role of the
representative of the authorities
– the ‘faghih’ - as an adherent
of Islam and as a political actor.
The ‘faghih’ himself should be
endowed with certain charac-
teristics mentioned above. He
controls the judiciary, the army,
the security forces, radio and
television and the Council of the
Elders. At the same time it is
the people that elect the Presi-
dent, the members of the Majlis
and the members of the Assem-
bly of Ulems (Experts). In plainer
words, they elect the leader-
ship, which further on appoints
the authorities representatives
(faghihs). Therefore we can
speak of two principles, Islamic
and republican, standing next to
each other. According to the
forefathers of the revolution, the
Islamic principle is the Spirit,
while the republican principle is
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ñëîâàìè, â èñëàìñêîì íà÷àëå
çàêëþ÷åíû îáùèå ñòðàòåãè-
÷åñêèå öåëè ðåæèìà, à â ðåñ-
ïóáëèêàíñêîì – åãî ïðàêòè-
÷åñêàÿ äåÿòåëüíîñòü.

Òðè ýòàïà èñëàìñêîé
ðåñïóáëèêè

1. Ïåðâûé ýòàï: 1979-1989 ãã.,
Ñ ïîáåäû ðåâîëþöèè äî
êîí÷èíû Èìàìà Õîìåéíè.

Îá ýòîì ýòàïå äîëãî ãîâî-
ðèòü íå ïðèõîäèòñÿ, èáî 8 ëåò
ýòîãî ïåðèîäà çàíèìàëà âîé-
íà, èëè, äðóãèìè ñëîâàìè, çà-
ùèòà îò èðàêñêîãî íàïàäåíèÿ
íà èðàíñêèå ãðàíèöû. Òåì íå
ìåíå äàííûé ýòàï ïîçâîëÿåò
ñäåëàòü îäèí ñóùåñòâåííûé
âûâîä: èñëàì â ñîñòîÿíèè
îáåñïå÷èòü áåçîïàñíîñòü
ñòðàíû. Äîêàçàòåëüñòâîì
ýòîãî ìîæíî ñ÷èòàòü òîò ôàêò,
÷òî â 1941-42 ãîäàõ, êîãäà
ñèëû ñîþçíèêîâ îêêóïèðîâàëè
Èðàí, øàõñêàÿ àðìèÿ íå ñìîã-
ëà îêàçàòü èì íè ìàëåéøåãî
ïðîòèâîäåéñòâèÿ. Äàæå â 1979
ã. õîðîøî âîîðóæåííàÿ àðìèÿ
øàõà íå ñìîãëà ñïàñòè ñòðàíó.
À âîò ïîñëå ðåâîëþöèè ýòà æå
àðìèÿ, âñòàâ ïëå÷îì ê ïëå÷ó
ñ ñòðàæàìè ðåâîëþöèè, äâè-
æèìàÿ ðåëèãèîçíûìè óáåæäå-
íèÿìè è ïîíèìàíèåì òîãî, ÷òî
èñëàìñêàÿ ðåâîëþöèÿ ñòàëà
îáúåêòîì ïîñÿãàòåëüñòâà è
èñëàìñêîé ñàìîáûòíîñòè ãðî-
çèò îïàñíîñòü, íå òîëüêî âûä-
âîðèëà èðàêöåâ èç ñâîåé
çåìëè, íî è ñóìåëà íà ìíîãî
êèëîìåòðîâ óãëóáèòñÿ íà
èðàêñêóþ òåððèòîðèþ. Òåì

ñàìûì áûëà äîêàçàíà ñïîñîá-
íîñòü èñëàìà îáåñïå÷èòü
áåçîïàñíîñòü ñòðàíû.

2. Âòîðîé ýòàï: 1989-1997ãã.,
Ïåðèîä ïðàâëåíèÿ Àÿòîëëû
Õàøèìè- Ðàôñàíäæàíè.

Ýòîò ïåðèîä õàðàêòåðèçó-
åòñÿ ïîïûòêàìè äîêàçàòü, ÷òî
èñëàì ñîâìåñòèì ñ ýêîíî-
ìè÷åñêèì áëàãîñîñòîÿíèåì è
ïðîãðåññîì. Ïðåäñòàâëåíèÿ
âðåìåí âîéíû è âûçâàííûå åþ
ðàçðóøåíèÿ, ïîâëåêøèå çà
ñîáîé êîëîññàëüíîå ýêîíîìè-
÷åñêîå äàâëåíèå íà ñòðàíó,
ñòèõèéíî ïîðîäèëè óáåæäåíèå
â òîì, ÷òî èñëàì ñîïðÿæåí ñ
òðóäíîñòÿìè, à â ñòðàíå, ãäå
óñòàíàâëèâàþòñÿ èñëàìñêèå
ïîðÿäêè, íåóðÿäèöû íåèçáåæ-
íû. Âîïðåêè ïîäîáíûì ïðå-
äóáåæäåíèÿì, â ïÿòíè÷íûõ
ìîëèòâàõ òåõ ëåò áûëî ìíîãî
ïðîïîâåäåé î áëàãîñîñòîÿíèè,
ñîöèàëüíîé è ýêîíîìè÷åñêîé
ñïðàâåäëèâîñòè, îñíîâàííûõ
íà ó÷åíèè èñëàìà. Ñ öåëüþ
ïîâûøåíèÿ áëàãîñîñòîÿíèÿ
íàñåëåíèÿ ïîä ñåíüþ èñëàìñ-
êîãî ó÷åíèÿ áûëè ïîñòðîåíû
äåñÿòêè òûñÿ÷ êèëîìåòðîâ
àâòîìîáèëüíûõ è æåëåçíûõ
äîðîã, íåñêîëüêî àýðîïîðòîâ,
âåëèñü ðàáîòû ïî ñòðîèòåëüñ-
òâó òåãåðàíñêîãî ìåòðî è
èñïîëüçîâàíèþ ãàçà âçàìåí
íåôòè. Â ýòè ãîäû â ñòðàíå
óñèëèåì òåõ, êòî âîåâàë íà
ôðîíòàõ, à òàêæå îñòàëüíûõ
ñïåöèàëèñòîâ áûëà çàëîæåíà
ýêîíîìè÷åñêàÿ áàçà èðàíñêî-
ãî îáùåñòâà. Ïîÿâèëèñü ïåð-
âûå ïðèçíàêè ýêîíîìè÷åñêîé

ñòàáèëüíîñòè, áûë âçÿò êóðñ
íà ïðåîäîëåíèå çàâèñèìîñòè
îò ýêñïîðòà íåôòè â öåëÿõ
óìåíüøåíèÿ ýêîíîìè÷åñêîé
óÿçâèìîñòè.

3. Òðåòèé ýòàï: ñ 1997 ã. ïî
íàñòîÿùåå âðåìÿ, Ïåðèîä
ïðîâåäåíèÿ Õàòàìè.

Äàííûé ýòàï îçíàìåíîâàí
íîâûìè ïîïûòêàìè ðàñêðûòü
â Èðàíå åùå îäíî ëèöî
èñëàìà, òî÷íåå, ïîêàçàòü, ÷òî
èñëàì ñîâìåñòèì ñ äåìîêðà-
òèåé. Ïðåçèäåíò Õàòàìè âûñ-
òóïàåò çà ñîçäàíèå ãðàæäàíñ-
êîãî îáùåñòâà è ðåàëèçàöèþ
Îñíîâíîãî Çàêîíà â ÷àñòè
âîçðîæäåíèÿ äåìîêðàòè÷åñ-
êèõ öåííîñòåé íàðÿäó ñ ïîä-
äåðæàíèåì ðåñïóáëèêàíñêîãî
íà÷àëà ðåæèìà, è äîáèâàåòñÿ
â ýòîì óñïåõà. Âîçðîñëî â
íåñêîëüêî ðàç êîëè÷åñòâî èç-
äàâàåìûõ ãàçåò, ðàñøèðèëñÿ
êðóã çàòðàãèâàåìûõ èìè òåì.
Òåëå- è ðàäèîïðîãðàììû ïðå-
òåðïåëè áûñòðûå è êà÷åñò-
âåííûå èçìåíåíèÿ. Òàêèì
îáðàçîì, ïîñòåïåííî ôîðìè-
ðóþòñÿ ýëåìåíòû ãðàæäàíñ-
êîãî îáùåñòâà. Ïðåçèäåíò
Õàòàìè ïîâåðíóëñÿ ëèöîì ê
îãðîìíîé àðìèè èðàíñêîé
ìîëîäåæè, ïîñòàðàëñÿ ïðèñ-
ëóøàòüñÿ ê èõ íóæäàì, ñ òåì,
÷òîáû â Èðàíå óêðåïèëîñü
ãîñóäàðñòâî, ãîòîâîå âçÿòü íà
ñåáÿ îòâåòñòâåííîñòü è îò-
êëèêíóòüñÿ íà ïîòðåáíîñòè
ìîëîäîãî ïîêîëåíèÿ. Äàâàÿ
æåíùèíàì âîçìîæíîñòü çà-
íèìàòü âûñîêèå ãîñóäàðñòâåí-
íûå ïîñòû, â òîì ÷èñëå â
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deemed as the Body of the
same organism. To put it differ-
ently, the Islamic principle is
responsible for the comprehen-
sive strategic goals of the re-
gime, whereas the republican
principle reflects its practical
activity.

Three Stages in the History of
the Islamic Republic

1. The first stage: 1979-
1989, From the victory of the
revolution to the death of
Ayatollah Khomeini.

Not much can be said about
this stage since most of it was
the eight-year war, i.e. the de-
fense of Iranian borders against
Iraqi aggression. Nevertheless
this stage leads us to one im-
portant conclusion: Islam is able
to safeguard national security.
Another piece of evidence in
favor of this conclusion is the
fact that in 1941-42, the Shah’s
army proved helpless against
the occupation of Iran by the
Allied Forces. Even in 1979 the
well-armed Shah’s army failed
to save the country. Yet after
1979, the same army, allied with
revolutionary guards, inspired
by religious values and aware
of the fact that the Islamic revo-
lution had become the target
of global assault and that its
religious identity was at stake,
not only managed to drive the
Iraqi forces out from the Iranian
borders but penetrated deep
into the territory of Iraq. This is

how Islam proved its ability to
protect national security.

2. The second stage: 1989-
1997, The rule of Ayatollah
Hashemi Rafsanjani.

The peculiarity of this pe-
riod is that an attempt was
made to prove that Islam is quite
compatible with economic pros-
perity and progress. The echo
and the memory of the war
period, which brought about
devastation and destruction
combined with immense eco-
nomic pressure, created a de-
liberate impression that Islam
must walk hand in hand with
poverty and that turmoil is in-
evitable in countries with Islamic
rule. In the face of this preju-
dice, the Friday prayers of
those years dealt at length with
prosperity, social and economic
justice based on Islam. To raise
living standards and the pros-
perity of the people, tens of
thousand of miles of highways
and railways, and several air-
ports were built in the name of
Islam. The construction of the
Tehran Underground, and the
ousting of oil for gas in the do-
mestic economy could be
added to this list. During these
years, those who had fought in
the war, as well as the rest of
the country’s labor force, laid
the foundation stone of the new
Iranian economy. As the first
signs of economic stability
emerged, Iran embarked upon
a new course to depend less

on oil exports and diminish eco-
nomic vulnerability.

3.  The third stage: 1997 to
the present day, The rule of
Seyed Mohammad Khatami.

This stage is characterized
by an attempt to give Islam one
more face, to be more precise,
to show its compatibility with
democracy. President Khatami
successfully advocates the cre-
ation of civil society and the
realization of the Law of the
Land (Constitution), which is in
part responsible for the rebirth
of democratic values along with
the maintenance of the republi-
can principle of the regime. The
number of newspapers pub-
lished in Iran has increased dra-
matically, and so has the num-
ber of topics they discuss. Tele-
vision and radio programs have
undergone rapid and drastic
changes. Thus the elements of
the civil society have been
gradually shaped. President
Khatami also turned his face to
the huge army of Iranian youth,
trying to understand their prob-
lems, in order to strengthen the
State and make it respond to
the needs of the younger gen-
eration. By giving women a right
to hold high-ranking state and
government positions, he tries
to engage all sections of the
population in the nation-build-
ing process. Two referenda,
held in 1997 and 2001, showed
that many people, especially
the younger generation, have
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ïðàâèòåëüñòâå, îí ñòðåìèòñÿ
äîíåñòè ãîëîñ âñåõ ñëîåâ
íàñåëåíèÿ, âêëþ÷àÿ ñàìèõ
æåíùèí. Äâà ðåôåðåíäóìà
ïðîâåäåííûå â 1997 è 2001
ãîäàõ ïîêàçàëè, êàê íàðîä è
îñîáåííî ìîëîäåæü, êîòîðàÿ,
îñòàâàÿñü íåçàìå÷åííîé,
âñëåäñòâèå ãëîáàëüíîé èíôîð-
ìàòèçàöèè è ñòðåìèòåëüíîãî
ïîâûøåíèÿ åå âîçìîæíîñòè î
ìèðå, â îñîáåííîñòè, î çà-
ïàäå, ïîäîáíî â äðóãèõ òî÷êàõ
ñâåòà, îòîðâàëàñü îò ñòàðîãî
ïîêîëåíèÿ è êàðäèíàëüíî ìå-
íÿåò ñâîè âçãëÿäû, îòíîñÿòñÿ
ê ðåæèìó (òåì áîëåå, ÷òî äà-
æå â çàïàäíûõ ñòðàíàõ ïðîè-
çîøëè ïîäîáíûå èçìåíåíèÿ âî
âçãëÿäàõ), òàêæå òî, ÷òî îíè
ïðèâåðæåíû èñëàìñêèì ðàì-
êàì ðåæèìà è ñâÿçûâàþò ñ
íèì íàäåæäû.

Òóò âîçíèêàåò âîïðîñ, êàê
ìîæíî îõàðàêòåðèçîâàòü èç-
ìåíåíèÿ, ïðîèçîøåäøèå çà
ïåðâûå 2 – 3 ãîäà ïðåçèäåíòñ-
òâà Õàòàìè? Ñëåäóåò ñêàçàòü,

÷òî ýëåìåíòû ãðàæäàíñêîãî
îáùåñòâà íà Çàïàäå, ÷òîáû
ôóíêöèîíèðîâàòü, èìåþò
êîíêðåòíûå îïðåäåëåíèÿ è
êîíêðåòíûå ðàìêè äåÿòåëü-
íîñòè. Ýòè ðàìêè íàïðàâëåíû
íà òî, ÷òîáû ïðè ëèáåðàëüíîì
ðåæèìå íå áûëî ïîñÿãà-
òåëüñòâ íà ìàòåðèàëüíûå èíòå-
ðåñû è ëè÷íûå ñâîáîäû ãðàæ-
äàí. Îäíàêî èíèöèàòîðû ñîç-
äàíèÿ ãðàæäàíñêîãî îáùåñòâà
â Èðàíå, õîòÿ è ïûòàëèñü
âîçðîäèòü âûøåóïîìÿíóòûé
ïðèíöèï ðåñïóáëèêàíñêîãî
íà÷àëà ðåæèìà, íî íå èìåëè
ïðåäñòàâëåíèÿ îá îãðàíè÷è-
òåëüíûõ ðàìêàõ äëÿ ýòèõ ýëå-
ìåíòîâ. Åñòåñòâåííî, ýòî
ãðàæäàíñêîå îáùåñòâî â
Èðàíå äîëæíî áûëî áûòü ñ
îòå÷åñòâåííûì ëèöîì. Îòå-
÷åñòâåííûì îíî íà÷àëî ñòàíî-
âèòñÿ òîãäà, êîãäà óêîðåíèâ-
øèåñÿ ýëåìåíòû â ñòðàíå êîí-
êðåòèçèðîâàëè ðàìêè ãðàæ-
äàíñêîãî îáùåñòâà. Ýòè ðàìêè
ãëàâíûì îáðàçîì ñâîäèëèñü ê

äâóì ìîìåíòàì: íàöèîíàëüíàÿ
áåçîïàñíîñòü è ðåëèãèîçíûå
óáåæäåíèÿ íàñåëåíèÿ. Ïîýòî-
ìó ðåëèãèîçíûå ñòðóêòóðû â
Èðàíå, íå èãíîðèðóÿ ñòðóêòóð
ãðàæäàíñêîãî îáùåñòâà, êîí-
êðåòèçèðîâàëè ðàìêè èõ äåÿ-
òåëüíîñòè. Î÷åâèäíî, ïîñëå
òîãî, êàê ñòðóêòóðû ãðàæ-
äàíñêîãî îáùåñòâà â Èðàíå,
ãäå ìû ñåãîäíÿ ÿâëÿåìñÿ
ñâèäåòåëÿìè âíóòðåííåãî ñîã-
ëàñèÿ ýòèõ äâóõ ïàðàìåòðîâ:
èñëàìñêîãî è ðåñïóáëèêàíñ-
êîãî íà÷àë â ïðåäåëàõ ýòèõ
ðàìîê, îáðåëè ñâîå ñîáñò-
âåííîå ëèöî, ìû ìîæåì
óòâåðæäàòü, ÷òî èñëàì â Èðà-
íå íàðÿäó ñ îáåñïå÷åíèåì íà-
öèîíàëüíîé áåçîïàñíîñòè
(ïåðâûé ýòàï), ýêîíîìè÷åñ-
êîãî áëàãîñîñòîÿíèÿ è ïðîã-
ðåññà (âòîðîé ýòàï), â ñîñòî-
ÿíèè îáåñïå÷èòü è äåìîêðà-
òèþ – îòå÷åñòâåííóþ (òðåòèé
ýòàï).

Ïåðåâîä ñ ïåðñèäñêîãî
Õ. Ìàêñóäîâà,
êàíäèäàòà ôèëîëîãè÷åñêèõ
íàóê, ýêñïåðòà ÍÀÍÑÌÈÒ
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dramatically changed their
views of the world, and the
West in particular. This is as a
result of information networks
and flows turning global. In the
Western countries, too, atti-
tudes towards Iran have
changed greatly.

One is tempted to ask,
what is the essence of the
changes made during the first
two to three years of Khatami’s
presidency? It is noteworthy
that to properly function in the
West, all elements of the civil
society should be carefully de-
fined, stratified and delimited
in terms of their activity. These
stratification and limitation is
aimed at protecting the prop-
erty and the personal rights of

civilians against any possible
encroachment. But the initiators
of the creation of the civil so-
ciety in Iran, although they tried
to redeem the above-men-
tioned republican principle of
the regime, were not immedi-
ately aware of the importance
of stratification and a clear-cut
definition of the elements of the
civil society. It is natural that civil
society in Iran should have a
national face. It starts to acquire
national traits when the corre-
sponding ethnic and religious
features have defined the limits
of activity of the civil society.
This stratification and limitation
could be related to two main
realms, national security and
religion. That is why the religious
structures in Iran, without ig-

noring the structures of the civil
society, have concretized and
defined the field of their activ-
ity. It is clear that Iran, a coun-
try where today we witness
harmony and accord between
the Islamic and republican prin-
ciples, has evolved its own civil
society structures with their own
unique identities. Now we can
state that Islam in Iran, having
proved its ability to safeguard
the national security of the coun-
try at the first stage and its
ability to secure economic pros-
perity and progress at the sec-
ond stage, has now entered a
third stage at which it proves
its ability to build democracy
with an identity of its own.
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