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MCNAM W OBLLIECTBO

Penurus v nonMTMKa B COBpeMEeHHOM MpaHe

Aokrop Pe3a Hazapaxapu

MHCTUTYT NONUTMUECKMX M MeXKayHapopaHbix uccnegosanun (MIMTMMN),

BeepeHune

1. ddopmMpoBaHHe
KOHLLeNnu1M NpaBneHMs B
WMMTCKOM MpaHe.

Heobxogumo yuutbiBaTh
ocoboe OTHOLUEHME LMMTOB K
umamary (ByxOBHOMY PYKOBOA-
CTBY) M K CBETCKOM BRacTw.
locypapcTBeHHOe ynpasneHue
SBRSI€TCS OJHMM M3 OCHOBOMO-
nararoLLpX NPUHLMMNOB LUMMTCKOM
upeonorun. C MomeHTa popMmu-
[POBaHMS LUMUTCKOrO yueHus Bbi-
nu BbipaboTaHbl KOHKpPETHbIE
TpeboBaHus, npenbsBnsemble
3aKOHHOMY npasutento. Hauu-
Has co BpemeH CedeBnpoB Ha
npoTsikeHun nocneghmx 500 net
nocTteneHHo copmupoBsanach
KOHLLENUMS MPAaBMEHUS, B KOTO-
PO MYCYNbMaHCKMI NpaBnTernb
o6o3Hauancs Kak «gakmx», ob-
naparoLpi TaKMMM KadecTBaMu
KaK CMEenocCTb, HaBblKM Yynpas-
neHus, 3HaHWE COBPEMEHHbIX
npobnem u 1.40. C TeuyeHuem
BPEMEHM [YXOBEHCTBO CTano
PSAOM C MOMUTUYECKOM BNACTbIO
(waxom). [yxoseHcTBO B
$PUMHAHCOBOM OTHOLUEHMH He
3aBMCENO OT MpPAaBMTENLCTBA M
copeprKanocb M3 CPepAcTs,
BbIOENsSEeMbIX AN YNPaBreHus
penuruosHbimu genamm obuec-

TBa. TeéM He MeHee, MOCKONbKY
BCE MPaBOBble BOMNPOCHI, TaKMe,
KaK HacrneposaHue, peruc-
TPaUMs POXKOEHUN U CMEPTEN U
T.MN., HaXOQMMUCb B BEAEHMM
LYXOBEHCTBA, €ro BhusiHue cpe-
OM HaceneHusi 3HaAYUTENbHO
Bo3pacTano u 6binu BpemeHa,
KOrga [ake Laxu CTPEMMIMCH
3apy4MTbCs NOJAEPIKKOMN Ay XO-
BeHcTBa, pabbl obecneuntb
338KOHHOCTb CBOEM BMacTw.

OyxoseHcTBo 6bINO yuacT-
HUKOM Ba)HEMLUMX MOSMTMHEC-
Kux npeobpaszosanuii B MpaHe.
OHo oTpakano TO4YKy 3peHMs
MAacc B OTHOLLEHWMM M3BPALLEHMS
LIAXaMH MYCYNbMaHCKOro yue-
HMs o Bnactu. Hanpumep, no
BOMPOCaM TOProenu Tabakom,
KOHTPOIS Haf, TOProBbIMM MyTs-
MM M HauMOHanM3aumm HedTsi-
HOM NMPOMBILLNEHHOCTH [y XOBEH-
CTBO BCTYMMIIO B MPOTMBOCTO-
SIHME C MOMUTUYECKOMN BNACTbIO.
Korpa B 60-70 rr. nonutnyeckas
BnacTb (Lax) nocteneHHo crana
BbITECHATb [YyXOBEHCTBO M
MCMaMCKMX NIMAEPOB, pasHorna-
cMs MeXay HMmu obocTpUmcs.
B koHue koHuoB, B 1979 rogy
LYXOBEHCTBO, CBEPrHYB MOMMUTH-
YECKYIO BMacTb, BMEPBbIE B350
Ha cebs PyHKUMM MONUTUUECKOM
M PENUrMO3HOM BIacTH OJHOBPE-
MEHHO.

TerepaH, UpaH.

2. Kak B 1979 ropy npowno
CnMsiHME MOJNIMTMYECKOM
BNacTM C penmMrmei M KaKom
MeXaHM3M Obin HameueH ans
B3aMMOJENCTBMSA 3THMX ABYX
3N1e MEHTOB.

Ons atoro Heob6xogmumo
npoaHanuampoBatb OCHOBHOM
3akoH (KoHcTuTyumo) cTpatbl
M paccMoOTpeTb porb npepcra-
BUTENS BRacTm - «cpakuxa» - B
KadyecTBe nocrneposarens ucna-
Ma M B TO XKE BPEMS yHaCTHMKA
nonmMTnyeckom >kusnu. MNpepcra-
BUTENb BNacTM — «daKux» -
nomkeH obnapaTth KadyecTsamu,
nepeuvncrneHHoiMu  Bbiwe. OH
OCYLLECTBNSIET KOHTPOMb Hap,
cynebHoM BnacTbto, apMHeHN,
BOOPYEHHbIMM CHUIIaMM, Tene-
BMOEHMEM M PagMO, COBETOM
cTapenwmH U T.40. Bmecte ¢
TeM, Hapopg nsbupaer npesu-
OEHTa, OenyTaTtoB MemKnmca u
Coeeta Ynemos, crnoBom, TO
PYKOBOOCTBO, KOTOPOE Ha3Ha-
yaeT PaKMxOB MpPepcTaBuTens-
mn Bnactu. lNoatomy MoxHO
MOMbITaTbCS NMOCTABMTb MCIIAMC-
KOe Hadano pspgom ¢ pecny6-
NMKaAHCKMM Hadanom. [lo cno-
BaM TEOPETUKOB PEBOJIIOLMMU,
MCNaMCKOE Havano pexuma —
3To pyx, a pecnybnmkaHckoe
Hayano - TEeno, WMIM, MHbIMK
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1. The shaping of the concept
of governance in Shia Iran.

Any research on this issue
should first and foremost take
info account the special two-
fold Shia perception of the reli-
gious leadership; the Imamat, on
the one hand, and the govern-
ment, or secular authorities, on
the other. The philosophy of
state governance is one of the
main principles of Shia ideology.
From the earliest stages of it
emergence, Shia ideology had
worked out and elaborated con-
crete requirements to the head
of state. Over the last 500 years
— since the Sefevi dynasty - the
concept of governance has
been gradually shaped. The
Muslim leader was defined as
the "faghih”, a leader whose vir-
tues are courage, governance
skills and a good knowledge of
present day problems and re-
alities etc. As time passed, reli-
gious leadership moved closer
to the political authorities, the
Shah. Financially, religious lead-
ership was not dependent on
the government and was spon-
sored through allocations made
to cover the needs of the reli-

gious affairs of the society. Nev-
ertheless, since all the legal is-
sues and civil record acts, such
as will documentation, issue of
birth and death certificates etc,
were under the jurisdiction of
the religious authorities, their
influence among the population
mounted to the point where
even the Shahs sought their sup-
port to legitimize their own
power.

The religious leadership was
actively involved in carrying out
key political reforms and
changes in Iran. It mirrored the
general mood and the discon-
tent of the public at large with
all the distortions by the Shahs
of the Muslim concept of power
and state governance. For in-
stance, the religious leadership
was in opposition to the state
in issues like tobacco trade,
control of trade routes and the
nationalization of the oil indus-
try. When in the 1960-1970s,
the political leadership, the
Shah, gradually began to oust
Islamic leaders from the politi-
cal arena, tensions escalated. In
1979 they reached boiling point.
The religious leadership over-
threw the Shah and concen-
trated the merged political and
religious powers in its hands for

the first time ever.

2. The merging of political
power and religion in 1979
and the interaction mecha-
nisms between these two
realms.

To address this question
one must examine the Law of
the Land (the Constitution), and
observe the duel role of the
representative of the authorities
— the 'faghih’ - as an adherent
of Islam and as a political actor.
The ‘faghih’ himself should be
endowed with certain charac-
teristics mentioned above. He
controls the judiciary, the army,
the security forces, radio and
television and the Council of the
Elders. At the same time it is
the people that elect the Presi-
dent, the members of the Majlis
and the members of the Assem-
bly of Ulems (Experts). In plainer
words, they elect the leader-
ship, which further on appoints
the authorities representatives
(faghihs). Therefore we can
speak of two principles, Islamic
and republican, standing next to
each other. According to the
forefathers of the revolution, the
Islamic principle is the Spirit,
while the republican principle is
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CrIOBaMM, B MCIIAMCKOM Hauane
3akntoyeHbl obwme crpateru-
YECKME LEeNnn PeXXmMma, a B pec-
ny6nMKaHCKOM — ero npaktu-
yecKasi OesTerbHOCTb.

Tpu 3Tana MCRaMCKOM
pecny6nmku

1. Mepebi 31an: 1979-1989 rr.,
C nobeabl pesonoumMm fO
KOHYMHbI MMama XOMeMHHM.

O6 3TOM 3Tane Aonro roso-
puTb He npuxogutcs, nbo 8 ner
3TOro nepvopa 3aHuMmana BOM-
Ha, M1, BPYrMMH CrIOBaMM, 3a-
LIMTA OT MPAKCKOro HanapgeHus
Ha MPaHCKWE rpaHuubl. Tem He
MEHe [aHHbIM 3Tan nossonseT
caenatb OfMH CYLLECTBEHHbIN
BbIBOL: MCNam B COCTOSIHMM
ob6ecneunt 6esonacHocTb
cTpaHbl. JlokasaTtenbcTBoMm
3TOrO MOXKHO CUYMTaTb TOT haKT,
yto B 1941-42 ropax, Korpga
CMIbl COFO3HMKOB OKKYMMPOBarM
MpaH, Wwaxckas apmus He CMOr-
na oKasaTb MM HM ManeuLiero
npoTtueogencTems. Haxke B 1979
. XOPOLLUO BOOPYKEHHAsl apMMsl
LLIaxa He CMOrfa CnacTh CTPaHy.
A BOT nocne peBontoLymn 3Ta Xe
apMMs, BCTaB MNEYOM K Mneuvy
C CTpa)amMu pPeBOMNIOLMM, OBM-
YKMMas penmruosHbimm yberxkae-
HUSIMM M MOHMMAHHUEM TOTO, YTO
McnamcKas peBonioumus cTana
o6bEeKTOM nocsratenscrea M
MCnamcKom camobbITHOCTH rpo-
3MT ONAacHOCTb, HE TOMbKO Bbif-
BOpMIa MpPaKLEeB M3 CBOEMN
3EMMM, HO M CyMerna Ha MHOro
KMnomeTpoB yrnyburcs Ha
UpaKCcKyto TeppuTopuio. Tem

cambIM Bbina gokasaHa cnocob-
HocTb Mcnama obecneuuTb
6e30nacHOCTb CTpaHbl.

2. Bropou 3tan: 1989-1997rr.,
Mepuop npaBneHmMs Asitonnbl
Xawmmn- PadpcaHpiKaHu.

OTOT Nepuog, xapaKkTepmsy-
€TCs NomMbITKaMM J0Ka3aTb, YTO
MCMamM COBMECTMM C 3KOHO-
MHYECKMM BrarococTosHmem u
nporpeccom. lNpepcTtaBnexus
BPEMEH BOMHbI M BbI3BaHHbIE €O
pa3pyLeHns, MOBMeKLMe 3a
coboii KonoccanbHOe 3KOHOMM-
YeCcKoe [aBrieHMe Ha CTPaHy,
CTUXMIHO nopogunm yberxkpeHne
B TOM, YTO MCNaM COMPSIXKEH C
TPYZHOCTSIMM, @ B CTpaHe, rge
yCTaHaBNMBAlOTCS MCNamcKue
NOPSAKH, HeYpPSaaMLbl Hensberx-
Hbl. Bonpekn nopobHbim npe-
nyb6expeHnsM, B MATHUYHbIX
mornuTeax Tex net 6bino mMHoro
nponoeegen o 6rarococTosHum,
coumanbHOM M 3KOHOMMUYECKOM
crnpaBepnMBOCTH, OCHOBAHHbIX
Ha ydeHun mcnama. C uensio
nosbilweHns GnarococTosiHus
HaceneHus nop, CeHbIO MCramc-
KOro yuenusi 6GbinM NocTpoeHs!
OECSATKHU TbICAY KMNOMETPOB
aBTOMOBMMBHBIX M XKEne3HbIX
JOPOr, HECKOMbKO a3ponopToB,
BENMMcb paboTbl No ctpouTensc-
TBY TErepaHCKOro MeTpo MK
MCNONb30BaHMIO ra3a B3ameH
HedTn. B 3aTh rogbl B cTpaHe
ycunmMem Tex, KTO BOEBan Ha
dpoHTax, a TaKk»Ke ocTanbHbIX
cneupanucTos Bbina 3ano)eHa
3KoHOMMUecKas 6asa MpaHcKo-
ro obuwecrea. MNossunmcs nep-
Bbl€ MPM3HAKM 3KOHOMMYECKOM

ctabunbHocTH, BbIN B3AT KypC
Ha nMpeoponeHMe 3aBUCMMOCTH
OT 3KcnopTa HedTH B LEensax
YMEHbLUEHNS 3KOHOMMUYECKOM
Y SI3BUMOCTM.

3. Tpetwr 3tan: ¢ 1997 r. no
HacTtosiee Bpems, Mepuopg
npoBepeHnss XaTamM.

[JaHHbIM 3Tan o3HamMeHoBaH
HOBbIMM MOMbITKAMM PACKPbITb
B MpaHe ewe opgHO nuuo
ucnama, To4YHee, rnoKasarb, YTO
MCram COBMECTMM C AEMOKpa-
Tmen. lNpesmnpeHt Xatamun Bbic-
TynaeT 3a CO3[aHue rpakgaHc-
Koro obuiecTsa 1 peanusaumio
OcHoeHOro 3akoHa B 4acTu
BO3POXOEHUS AEeMOKpaThiec-
KMX LLEHHOCTEM Hapspy C nopg-
AepyKaHneM pecnybnmkaHcKkoro
Hauyana pe>kmma, u gobusaercs
B 3TOM ycnexa. Bospocno B
HECKOSbKO pa3 KOMUYECTBO W3-
OAaBaeMbIx raser, pacLumpwurcs
KPYr 3aTparMBaeMmbiX MMMU TEM.
Tene- 1 pagnonporpammebl npe-
Tepnenu 6bicTpble M KadecT-
BEHHbIE M3MEHEHMs. Takum
obpasom, nocreneHHo popMm-
pPYIOTCS 3N€MEHTbI rpagaHc-
Koro obwectea. lMpesugeHT
XatamMu MOBEPHYMCS NULOM K
OrPOMHOM apMMKU MPAHCKOM
MoOSoOeHM, nocTaparncs npuc-
MYWAaTbhCs K MX HYXKAAM, C TEM,
utobbl B MpaHe ykpenunocb
rocynapcTeo, roToBO€e B3siTh Ha
cebs OTBETCTBEHHOCTb M OT-
KNMUKHYTbCS Ha noTpebHocTH
Monopgoro nokonenus. [laeas
EHLMHAM BO3MOXHOCTb 3a-
HMMaTb BbICOKME rOCYAapCTBEH-
Hbleé MOCTbl, B TOM 4YMClle B
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deemed as the Body of the
same organism. To put it differ-
ently, the Islamic principle is
responsible for the comprehen-
sive strategic goals of the re-
gime, whereas the republican
principle reflects its practical
activity.

Three Stages in the History of
the Islamic Republic

1. The first stage: 1979-
1989, From the victory of the
revolution to the death of
Ayatollah Khomeini.

Not much can be said about
this stage since most of it was
the eight-year war, i.e. the de-
fense of Iranian borders against
Iragi aggression. Nevertheless
this stage leads us to one im-
portant conclusion: Islam is able
to safeguard national security.
Another piece of evidence in
favor of this conclusion is the
fact that in 1941-42, the Shah's
army proved helpless against
the occupation of Iran by the
Allied Forces. Even in 1979 the
well-armed Shah's army failed
to save the country. Yet after
1979, the same army, allied with
revolutionary guards, inspired
by religious values and aware
of the fact that the Islamic revo-
lution had become the target
of global assault and that its
religious identity was at stake,
not only managed to drive the
Iraqi forces out from the Iranian
borders but penetrated deep
into the territory of Iraq. This is

how Islam proved its ability to
protect national security.

2. The second stage: 1989-
1997, The rule of Ayatollah
Hashemi Rafsanjani.

The peculiarity of this pe-
riod is that an attempt was
made to prove that Islam is quite
compatible with economic pros-
perity and progress. The echo
and the memory of the war
period, which brought about
devastation and destruction
combined with immense eco-
nomic pressure, created a de-
liberate impression that Islam
must walk hand in hand with
poverty and that turmoil is in-
evitable in countries with Islamic
rule. In the face of this preju-
dice, the Friday prayers of
those years dealt at length with
prosperity, social and economic
justice based on Islam. To raise
living standards and the pros-
perity of the people, tens of
thousand of miles of highways
and railways, and several air-
ports were built in the name of
Islam. The construction of the
Tehran Underground, and the
ousting of oil for gas in the do-
mestic economy could be
added to this list. During these
years, those who had fought in
the war, as well as the rest of
the country's labor force, laid
the foundation stone of the new
Iranian economy. As the first
signs of economic stability
emerged, Iran embarked upon
a new course to depend less

on oil exports and diminish eco-
nomic vulnerability.

3. The third stage: 1997 to
the present day, The rule of
Seyed Mohammad Khatami.

This stage is characterized
by an attempt to give Islam one
more face, to be more precise,
to show its compatibility with
democracy. President Khatami
successfully advocates the cre-
ation of civil society and the
realization of the Law of the
Land (Constitution), which is in
part responsible for the rebirth
of democratic values along with
the maintenance of the republi-
can principle of the regime. The
number of newspapers pub-
lished in Iran has increased dra-
matically, and so has the num-
ber of topics they discuss. Tele-
vision and radio programs have
undergone rapid and drastic
changes. Thus the elements of
the civil society have been
gradually shaped. President
Khatami also turned his face to
the huge army of Iranian youth,
trying to understand their prob-
lems, in order to strengthen the
State and make it respond to
the needs of the younger gen-
eration. By giving women a right
to hold high-ranking state and
government positions, he tries
to engage all sections of the
population in the nation-build-
ing process. Two referenda,
held in 1997 and 2001, showed
that many people, especially
the younger generation, have
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NpPaBUTENbLCTBE, OH CTPEMMTCS
LOHECTHM ronoc BCEX CNOEB
HaceneHus, BKItOYasi CaMMX
*eHwmH. [IBa pedepeHpgyma
nposegeHHble B 1997 u 2001
rojax rokasanu, Kak Hapopg M
ocobeHHO Monogexb, KoTopas,
OCTaBasCb He3aMe4yeHHOM,
BcnepcTeue rnobanbHon MHdop-
MaTM3auunM U CTPEMMTENBHOrO
MOBbILLUEHUS] €€ BO3MOMHOCTH O
mupe, B ocobeHHOCTH, O 3a-
nage, nogobHo B gpyrux Toukax
CcBeTa, OTOpBanacb OT CTaporo
MOKOMNEHMs M KapAMHaNbHO Me-
HSIeT CBOM B3rmsgpbl, OTHOCSATCS
K pexxumy (Tem bonee, uto ga-
)K€ B 3anagHbix CTpaHax Mpou-
30w nogobHbie M3MEHEHMS BO
B3rNsQax), TakXKe TO, YTO OHM
NPUBEPIKEHbI UCNIAMCKMM PaM-
Kam peXMma M CBA3bIBAIOT C
HUM HageXgbl.

TyT BO3HMKaeT Bonpoc, Kak
MOXHO OXapaKTepMu30BaTb M3-
MEHEeHus, npousowegme 3a
nepsble 2 — 3 roga NpesmaeHTC-
tBa Xatamun?! Cnepyet ckasarb,

UYTO 3MEMEHTbl FPaXKAaHCKOro
obuwectea Ha 3anage, uTo6bI
PYHKLMOHMPOBATL, MMEIT
KOHKPETHbIE OMNpepeneHus M
KOHKPETHbIE PaMKWU AesTerb-
HOCTM. DTM PaMKM HarpaBneHbl
Ha 1o, 4To6bI NpU NMbepanbHOM
pexume He 6bino nocsra-
TENbCTB HA MaTepMarbHblE MHTE-
pecbl 1 nmuHble cBoboppl rpark-
gaH. OpgHako MHMUMAaTOpPbl CO3-
JaHus rpaxkgaHckoro obuiecTtsa
B MpaHe, xoTs M nbiTanucb
BO3POOMTb BbILLIEYNOMSHYTbIN
npuHumMn pecny6bnuMkaHckoro
Havarna peXmma, HO HE MMENM
npepcraenerdns o6 orpaHuum-
TEMbHbIX PAMKax Afis 3TUX 3ne-
meHTOoB. EcTtectBeHHO, 3TO
rpaxpaHckoe obuwecTtso B
MpaHe pomxHo 6bino 6biTh ¢
oTeyecTBeHHbIM nuuom. OrTe-
YECTBEHHbIM OHO Ha4arno CTaHo-
BUTCSI TOrAa, KOrga YKOPEHMB-
LUMECS 3MEMEHTbI B CTPAHE KOH-
KPETU3UPOBAaNM PamKu rpax-
AaHcKoro obuiectsa. U paMKu
rnaeHbiM obpasom ceogmmch K

OBYM MOMEHTaM: HaUMOHAasbHas
6e30MacHOCTb M PENUrMO3HbIE
yb6expenus Hacenenms. Moato-
MY PEnUruo3sHble CTPYKTYpPbl B
MpaHe, He UTHOPUPY S CTPYKTYP
rpapaHckoro obuiectsa, KOH-
KPETM3UPOBanM paMKu mx ges-
TenbHoctn. OueBupgHO, nocne
TOrO, Kak CTPYKTYpbl rpa-
JaHckoro obuwecTtea B MpaHe,
roe Mbl CErogHs sBAsemcs
CBUOETENSMU BHYTPEHHENO COr-
nacus 3TMX OBYX NapameTpoB:
ucnamckoro u pecny6bnukaHc-
KOro Hauyan B npepgenax 3Tux
pamok, obpenn csoe cobct-
BEHHOE MNULO, Mbl MOXEM
yTBEPXKAaTb, YTO Ucnam B Mpa-
He Hapspy ¢ obecneyeHnem Ha-
uMoHanbHoW 6es3onacHocTH
(nepsbii 3Tan), akoHoMMuec-
Koro 6narococtosiHusi u npor-
pecca (BTopo# aTan), B COCTO-
sHuM obecneuntb M OEeMOKpa-
TMIO — OTeYecTBEHHYO (TpeTui
atan).

MNepeBop, ¢ nepcupckoro

X. Makcyposa,

KaHgMAaTa PUNoONornvyecKkux
Hayk, akcnepta HAHCMUT
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dramatically changed their
views of the world, and the
West in particular. This is as a
result of information networks
and flows turning global. In the
Western countries, too, atti-
tudes towards lIran have
changed greatly.

One is tempted to ask,
what is the essence of the
changes made during the first
two to three years of Khatami's
presidency? It is noteworthy
that to properly function in the
West, all elements of the civil
society should be carefully de-
fined, stratified and delimited
in terms of their activity. These
stratification and limitation is
aimed at protecting the prop-
erty and the personal rights of

civilians against any possible
encroachment. But the initiators
of the creation of the civil so-
ciety in Iran, although they tried
to redeem the above-men-
tioned republican principle of
the regime, were not immedi-
ately aware of the importance
of stratification and a clear-cut
definition of the elements of the
civil society. It is natural that civil
society in Iran should have a
national face. It starts to acquire
national traits when the corre-
sponding ethnic and religious
features have defined the limits
of activity of the civil society.
This stratification and limitation
could be related to two main
realms, national security and
religion. That is why the religious
structures in Iran, without ig-

noring the structures of the civil
society, have concretized and
defined the field of their activ-
ity. It is clear that Iran, a coun-
try where today we witness
harmony and accord between
the Islamic and republican prin-
ciples, has evolved its own civil
society structures with their own
unique identities. Now we can
state that Islam in Iran, having
proved its ability to safeguard
the national security of the coun-
try at the first stage and its
ability to secure economic pros-
perity and progress at the sec-
ond stage, has now entered a
third stage at which it proves
its ability to build democracy
with an identity of its own.
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