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Ñàìîîïðåäåëåíèå èñëàìñêèõ
îáùèí, êàê ðåëèãèîçíûõ
îðãàíèçàöèé.

Ñàìîèäåíòèôèêàöèÿ ìó-
ñóëüìàí Êûðãûçñòàíà ïðåäïî-
ëàãàåò öåëîñòíîñòü ñîöèîêóëü-
òóðíûõ îñíîâàíèé. Îíà - ÷àñòü
ïðîöåññîâ ñàìîîïðåäåëåíèÿ
êûðãûçñòàíöåâ.

Èñëàìñêîå âîçðîæäåíèå
ïîñëå îáðåòåíèÿ íåçàâèñèìîñ-òè
ðàçâèâàåòñÿ âøèðü. Êûðãûçû –
â îñíîâíîì ñóííèòû õàíàôèòñ-
êîãî ìàçõàáà. Âîçâðàùåíèå ê
èñòîêàì èñëàìà ïîäðàçóìåâàåò
îáðàùåíèå ê ðàííèì ìîäåëÿì,
êîòîðûå ôîðìèðîâàëè ñîöèàëü-
íûé îáðàç âïîëíå îïðåäåëåííîãî
òèïà. Ïî Ì. Âåáåðó, èñëàì – ýòî
ðåëèãèÿ âîèíîâ-çàâîåâàòåëåé,
÷ëåíîâ  ðûöàðñêîãî îðäåíà áîð-
öîâ çà âåðó. Ê. Ïîïïåð óòî÷íÿåò,
÷òî ñ òî÷êè çðåíèÿ ñîöèîëîãèè,
èñëàì – ýòî ñîñëîâíî îðãàíèçî-
âàííàÿ âîåííàÿ ðåëèãèÿ. Èìåííî
óêàçàííûå ÷åðòû - âîèíñòâåí-
íîñòü, ðûöàðñêèé àñêåòèçì, âîç-
ìîæíîñòü îáðàçîâàíèÿ îðäåíñ-
êîé çàêðûòîé îðãàíèçàöèè –
ïðèâëåêàþò óìû ìîëîäåæè. Ïî
äàííûì ãîñêîìèññèè ïî äåëàì
ðåëèãèé 80% íàñåëåíèÿ – ïðè-
âåðæåíöû èñëàìà. Áîëüøå
ïîëîâèíû èç íèõ ñîñòàâëÿþò êûð-
ãûçû, 15% - óçáåêè. Îñòàëüíûå
- óéãóðû, äóíãàíå, êàçàõè, òàòà-
ðû, áàøêèðû, òóðêè, ÷å÷åíöû,

äàðãèíöû è ò.ä.1

Ïðîòèâîðå÷èÿ ðåëèãèîç-íîé
è ýòíè÷åñêîé èäåíòè÷íîñòè
ïðåîäîëåâàþòñÿ çà ñ÷åò ðàñ-
ïðîñòðàíåíèÿ ïåðåâîäîâ Êîðàíà.
Â ãîðîäå Êàðà-Ñó ñîçäàí åäèíñò-
âåííûé â Öåíòðàëüíîé Àçèè
Öåíòð èçó÷åíèÿ Êîðàíà. Çäåñü
ïðåäñòàâëåíû òåêñòû íà 70
ÿçûêàõ ìèðà. Â Èðàíå ïðåäñòàâ-
ëåí ïåðåâîä Êîðàíà íà 80 ÿçûêîâ
ìèðà. Êîðàí èçäàí íà óéãóðñêîì,
êàçàõñêîì, òóðêìåíñêîì ÿçû-
êàõ, íà ðóññêîì ÿçûêå â ïåðå-
âîäå Áîãóñëàâñêîãî. Íàáëþ-
äàåòñÿ ñèëüíûé êîëè÷åñòâåííûé
ðîñò ðåëèãèîçíûõ îðãàíèçàöèé.

Â 1991 ãîäó áûëî 39 ìó-
ñóëüìàíñêèõ ìå÷åòåé. Ñåé÷àñ èõ
1225.

Îòíîñèòåëüíî íîâîå ÿâëå-
íèå - ðåëèãèîçíûå ðàäèêàëû 90-
ûõ ãîäîâ. Îíî ïðîèçâîäíî îò
âíåøíåé ñðåäû ðåãèîíà, îò
ýêñïàíñèîíèñòñêîé àíòèèñëàì-
ñêîé ïîëèòèêè, è èçíóòðè çàâè-
ñèò îò ðåïðåññèâíûõ äåéñòâèé
îòäåëüíûõ ãîñóäàðñòâ. Îòñþäà
ïðîáëåìû èñëàìñêîé ìîáèëè-
çàöèè è ðîñòà ýêñòðå-ìèçìà.

Â Çàïàäíîé Åâðîïå, íà
Áëèæíåì Âîñòîêå è â Þãî-
Âîñòî÷íîé Àçèè ýêñòðåìèñòñêèå
îðãàíèçàöèè ìîæíî êâàëèôè-
öèðîâàòü ïî îïðåäåëåííûì
ïðèçíàêàì. Èõ òèïîëîãèÿ ñòðî-
èëàñü ïî ïðèçíàêàì “ïðàâûå” è
“ëåâûå”. Èíîå äåëî â Öåíòðàëü-

íîé Àçèè: çäåñü íåò ÷èñòûõ
ôîðì, à íàáëþäàåòñÿ ñëîæíîå
ïåðåïëåòåíèå ðàçëè÷íûõ âèäîâ.

Íà íàø âçãëÿä, ÷òîáû ðà-
çîáðàòüñÿ â ýòîì ñëîæíîì
êëóáêå ïîíÿòèé îá ýêñòðå-
ìèçìå, íóæíî âíà÷àëå âûñ-
òðîèòü äâà ýòàæà ïîíèìàíèÿ.
Ñïîðû è äèñêóññèè ÷àùå âñåãî
âåäóòñÿ íà ïåðâîì ýòàæå. Çäåñü
îïðåäåëèëèñü äâà ëàãåðÿ. Ïåð-
âûé îòðàæàåò ïîçèöèþ ñâÿùåí-
íîñëóæèòåëåé è ëþäåé, ãëóáîêî
âåðóþùèõ. Âòîðîé – ïîçèöèþ
ó÷åíûõ, ïûòàþùèõñÿ äàòü îáúåê-
òèâíóþ  îöåíêó ïîëèòè÷åñêèì
ÿâëåíèÿì. Çäåñü ïðîèñõîäÿò áóð-
íûå äèàëîãè, ïîñêîëüêó ñòàë-
êèâàþòñÿ äâà ìèðîâîççðåíèÿ:
íàó÷íîå è ðåëèãèîçíîå.

Íî åñòü è âòîðîé ýòàæ ÿâ-
ëåíèÿ. Îí ñâÿçàí ñ ðàñòóùèì
òðàíñíàöèîíàëüíûì ïðîñòðàíñò-
âîì, êîòîðîå ïûòàåòñÿ çàíÿòü
ðàäèêàëüíûé èñëàì. Ýòî âèðòó-
àëüíîå ïðîñòðàíñòâî ñîâðåìåí-
íûõ êîììóíèêàöèé, ñâÿçè, ÑÌÈ
è, ãëàâíûì îáðàçîì, èíòåðíåòà.
Òàêîå ïðîñòðàíñòâî îáëàäàåò
ãëîáàëüíûìè õàðàêòåðèñòèêàìè
ìèðîâûõ ñâÿçåé è ñîöèîêóëü-
òóðíûì ñîäåðæàíèåì, ïðèâíîñè-
ìûì â íåãî 21 âåêîì. Ïðîñò-
ðàíñòâî ðàñïîëàãàåò ñâîèì
öåëåïîëàãàíèåì, îïåðèðóåò
íîâûìè ñìûñëàìè è êàòåãîðè-
ÿìè àíòèãëîáàëèçàöèè2 . Íà ýòîì
óðîâíå áåññìûñëåííî ñïîðèòü,

1 Æîðîáåêîâ Æ. Ðåëèãèîçíàÿ
ïîëèòèêà Êèðãèçñòàíà â òðàí-
çèòíûé ïåðèîä. Áèøêåê, 2000.
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Self-determination of Islamic
communities as religious
organizations.

The entirety of certain social
and cultural preconditions should
precede the process of self-iden-
tification of Muslims in Kyrgyzs-
tan. This search for religious iden-
tity is an indivisible part of self-
determination processes in Kyr-
gyzstan.

The Islamic recovery in post-
independence times is expand-
ing. The overwhelming majority
of the Kyrgyz are Sunnis adher-
ing to the Hanafi Mazhab. The
return to the roots of Islam is a
return to the earlier patterns,
which have shaped a special pro-
totype of the societal idiosyncra-
sy of this religion. According to
M. Weber, Islam is the religion
of warriors and conquerors, form-
ing Orders of Knights fighting for
their faith. K.Popper goes even
further by stating that from the
sociological point of view, Islam
is a socially stratified military reli-
gion. It is the above-mentioned
features, militant spirit, ascetic
principles of knighthood, and the
possibility to establish closed
Orders that attract the younger
generation. According to the
data provided by the State Com-

mittee on Religious Affairs, 80%
of the population worship Islam.
The majority of them are Kyrgyz
and 15% are Uzbek. The rest are
Uygur, Dungan, Kazakh, Tatar,
Bashkir, Turkish, Chechen, Dargin
etc.1

The discord between reli-
gious and ethnic identities is over-
come through distribution of
translations of the Koran. A
unique Center for the Study of
the Koran was established in the
city of Kara-Su. There are origi-
nal texts in 70 languages in this
Center. Iran has texts of the Ko-
ran translated into 80 languages
in its depositaries. The Koran is
published in the Uygur, Kazakh,
Turkmen languages, and is trans-
lated into Russian by Mr. Bo-
guslavski. One can notice that the
number of religious organizations
is being significantly increased.
There were only 39 Muslim
mosques in 1991. Now their num-
bers went up to as many as
1,225.

The emergence of a radical
branch in religious movement in
the 90s is a relatively new phe-
nomenon. This was provoked and
triggered by external factors, i.e.
by the expansionist anti-Islamic
policy and is dependent on the
scale and magnitude of repres-

sive measures each country takes
against this radical element do-
mestically. This is what gives birth
to Islamic mobilization and ex-
tremism.

In Western Europe, the Mid-
dle East and South-East Asia ex-
tremist Islamic organizations can
be classified according to certain
characteristic features. Their type
is decided upon the principle of
whether they belong to the “left
wing” or the “right wing”. Cen-
tral Asia is a different case, for it
does not have clear-cut definite
types, but rather a mixture of
them.

We believe that in dealing
with the complex notion of ex-
tremism, one should pass through
two cognitive levels. Debates and
discussions are most often held
at the first level. There are two
camps in these debates. The
Muslim clergy and the ardent
believers belong to the first
camp, while scholars who try to
give an objective evaluation to
political processes represent the
second. Most stormy and heat-
ed debates are waged here, for
it is the juncture where religion
and science clash. But there is also
the second level of cognition. It
deals with the expanding tran-
snational space, which Islam is

1 Zhorobeckov Zh. Religious
Policy in Kyrgyzstan in Transition
Period. Bishkek, 2000 (in Russian).
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÷òî ëó÷øå - ðåëèãèÿ èëè àòåèçì.
È òî, è äðóãîå îðãàíè÷åñêè
âïëåòàþòñÿ â èçìåíåííóþ êàð-
òèíó ìèðà. Íå çàìå÷àòü ýòîãî
çíà÷èò ñïîñîáñò-âîâàòü ýâîëþöèè
ïîëèòèçàöèè ïðîöåññîâ ïî ñõåìå:
èñëàìñ-êèé ôàêòîð – èñëàìñêèé
ôóí-äàìåíòàëèçì – èñëàìñêèé
ðà-äèêàëèçì – èñëàìñêèé ýêñò-
ðåìèçì. Ïðè÷åì ÿâëåíèå íå
îãðàíè÷èâàåòñÿ óçêèìè íàöèî-
íàëüíûìè ðàìêàìè. Ñëåäîâà-
òåëüíî, ìåðû ïðåäóïðåæäåíèÿ
è óïðàâëåíèÿ êîíôëèêòàìè òàêæå
äîëæíû áûòü òðàíñíàöèîíàëü-
íûìè.

Â ðÿäó òàêèõ ÿâëåíèé –
ðåèíêàðíàöèÿ ïàðòèè “Õèçá-óò–
òàõðèð” â Öåíòðàëüíîé Àçèè.
Ðîñò åå âëèÿíèÿ â ÖÀ íå ñðàâíèì
ñ âëèÿíèåì íà àðàáñêîì Âîñòîêå.
Ñïåöèôè÷åñêîå ìåñòî ìîáèëè-
çàöèè – Ôåðãàíñêàÿ äîëèíà.
Ïîãðàíè÷íûå ãðóïïû ðàäèêàëü-
íûõ ðåëèãèîçíûõ îðãàíèçàöèé:
“Íóð”, “Òîâáà”, “Èñëîì ëàøêàð-
ëàðè”, “Èñëàìñêîå äâèæåíèå
Óçáåêèñòàíà”3 .Â Êûðãûçñòàíå
ïðåäñòàâëåí ïî÷òè âåñü ñïåêòð
èñëàìñêèõ îðãàíèçàöèé ÖÀ.

Ðàñïðîñòðàíåíèþ ðàäèêà-
ëèçìà ïðåïÿòñòâóþò òðàäèöèè
èñëàìà â Öåíòðàëüíîé Àçèè. Â
ðåñïóáëèêå äåéñòâóþò òðèäöàòü
âîñåìü ìåäðåñå è âîñåìü
èñëàìñêèõ èíñòèòóòîâ. Çà ðó-
áåæîì âî Âñåìèðíîì óíèâåð-
ñèòåòå “Àëü-Àçêàð”, â Òóðöèè, â
Ïàêèñòàíå, â Ñèðèè è  â Êóâåéòå
îáó÷àåòñÿ äî 277 ÷åëîâåê4 . Â
Îøå äåéñòâóåò Àññîöèàöèÿ
ðåëèãèîçíûõ ó÷åáíûõ çàâåäåíèé.
Åñòü äâå ãàçåòû: ðåñïóáëèêàíñêàÿ
- “Èñëàì ìàäàíèÿòû” (Áèøêåê) è
îáëàñòíàÿ - “Ìóñóëüìàíèí”

(Äæàëàë-Àáàä).
Êîíôåññèîíàëüíàÿ èäåí-

òè÷íîñòü ðåàëèçóåòñÿ ÷åðåç ïðè-
îáùåíèå ê èñëàìñêîé êóëüòóð-
íîé òðàäèöèè. Äëÿ áîëåå ãëó-
áîêîãî àíàëèçà íåîáõîäèìî
âûâåñòè íåñêîëüêî ñîöèóìíûõ
óðîâíåé ôîðìèðîâàíèÿ èäåí-
òè÷íîñòè: ëè÷íîñòíûé, íàöèîíàëü-
íûé, ðåãèîíàëüíûé è ãëîáàëüíûé.

Ìàëî èçó÷åí â ñâåòå ñî-
áûòèé 11 ñåíòÿáðÿ èìåííî ãëî-
áàëüíûé óðîâåíü. Îí çà÷àñòóþ
ïîäàåòñÿ îäíîñòîðîííå, áåç àíà-
ëèçà ïðîöåññîâ àíòèãëîáàëè-
çàöèè - è íàîáîðîò: ìíîãî
âíèìàíèÿ óäåëÿåòñÿ èñëàìñêîìó
ôàêòîðó âíå îðãàíè÷åñêîé ñâÿçè
ñ óñòàíîâëåíèåì íîâîãî ìèðî-
âîãî ïîðÿäêà.

Ìîæíî ðàññóæäàòü î êî-
ðûñòíîé çàèíòåðåñîâàííîñòè
ãîñóäàðñòâ Öåíòðàëüíîé Àçèè â
ñîòðóäíè÷åñòâå ñ çàðóáåæíûìè
ìóñóëüìàíñêèìè ñòðàíàìè,
âèäåòü â ýòîì â ïåðâóþ î÷åðåäü
äèïëîìàòè÷åñêóþ èãðó èëè
íàïðîòèâ - èñêðåííåå ê íåìó
òÿãîòåíèå. Âî âñÿêîì ñëó÷àå,
Öåíòðàëüíàÿ Àçèÿ îòîæäåñòâëÿåò
ñåáÿ ñ ìèðîì òàê æå, êàê ñ
ìóñóëüìàíñêèì ìèðîì, êîòî-
ðûé, â ñâîþ î÷åðåäü, íåñìîòðÿ
íà èçâåñòíûå êîëåáàíèÿ, ïðèç-

íàåò åå ñâîåé ñîñòàâíîé ÷àñòüþ.
Îäíàêî è äëÿ ìóñóëüìàíñ-

êîãî ìèðà è äëÿ ÖÀ òðàíñ-
íàöèîíàëüíûé õàðàêòåð óãðîç è
ñîâðåìåííûå ñåòåâûå ôîðìû
îðãàíèçàöèè äåéñòâèé ðåëèãè-
îçíûõ ýêñòðåìèñòñêèõ îðãàíè-
çàöèé îñòàþòñÿ ñåðüåçíîé ïðîá-
ëåìîé. Ñóùåñòâóþò ïðîáëåìû
àìáèâàëåíòíîñòè (êàê âåðóþùèõ
è êàê ãðàæäàí) ïîçèöèè ìóñóëü-
ìàí ðåñïóáëèêè, ó÷àñòèÿ â
ïåðåäåëå ñôåð âëèÿíèÿ. Ïîã-
ðàíè÷íàÿ ñ ïîëèòèêîé äåÿòåëü-
íîñòü èñëàìñêèõ ðàäèêàëüíûõ
ðåëèãèîçíûõ îðãàíèçàöèé ÿâëÿ-
åòñÿ íàèáîëåå îñòðîé ïðîá-
ëåìîé.Ñäåëàííîå â ìàðòå 2002
ãîäà çàÿâëåíèå ÄÓÌ Êûðãûçñ-
òàíà ïî ïîâîäó äåÿòåëüíîñòè
õðèñòèàíñêèõ ñåêò âûÿâèëî
ìåæêîíôåññèî-íàëüíûå òðåíèÿ,
ñâÿçàííûå ñ ïåðåäåëîì ñôåð
âëèÿíèÿ â ðåñïóáëèêå. 15 òûñÿ÷
êûðãûçîâ ïåðåøëè â õðèñòèàíñ-
òâî. Â Ñóçàêñêîì ðàéîíå Äæà-
ëàë-Àáàäñêîé îáëàñòè ïÿòüñîò
îäíîñåëü÷àí âûñòóïèëè ïðîòèâ
âîñüìè ñåìåé, ïðèíÿâøèõ âåðó
åâàíãåëèñòîâ5. Ê ñîæàëåíèþ, ýòè
ôàêòû ñèëüíî ïîëèòèçèðóþòñÿ
ðàçíûìè ñóáúåêòàìè îáùåñòâåí-
íîãî ìíåíèÿ, â òîì ÷èñëå è ÑÌÈ.

Âîçìîæåí ëè äèàëîã
îáùåñòâà ñ ðåëèãèîçíûìè
îðãàíèçàöèÿìè? Êîëåáàíèÿ
ïîëèòèêè â îáëàñòè ðåëèãèè.

Îãðàíè÷åíèÿ ðåëèãèîçíîé
ñâîáîäû âî èìÿ íàöèîíàëüíîé
áåçîïàñíîñòè èìåþò âïîëíå
îïðåäåëåííûå âðåìåííûå ðàì-
êè, ñâÿçàííûå ñ àãðåññèåé
ìåæäóíàðîäíûõ òåððîðèñòîâ íà

2 Õàìèñîâ Â. Î ïðîáëåìàõ
ðåëèãèîçíîãî ýêñòðåìèçìà â
Êûðãûçñêîé ÷àñòè Ôåðãàíñêîé
äîëèíû Ïðîáëåìû ðåëèãèîç-
íîãî ýêñòðåìèçìà â Öåíòðàëüíîé
Àçèè.Àëìàòû,2001.

3 Ìîëäàëèåâ Î. Ðåëèãèîçíûé
ýêñòðåìèçì è ìåæäóíàðîäíûé
òåððîðèçì, êàê ôàêòîðû äå-
ñòàáèëèçàöèè Öåíòðàëüíîé Àçèè.
Ðàáî÷àÿ ãðóïïà ïî ÖÀ.
Àëìàòû,2001.

4 Ñïðàâî÷íèê ïî ðåëèãèîçíûì
ôîíäàì, ó÷åáíûì çàâåäåíèÿì,
ïðîøåäøèì ó÷åòíóþ ðåãèñòðà-
öèþ. Áèøêåê,2001.
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trying to fill. It is a virtual reality
space created by sophisticated
modern means of communication,
information networks, mass me-
dia, and last but not least, the
Internet. This space is filled with
social and cultural contents and
reflects global connections among
world processes, brought in by
the 21st century. Yet this space
defines the set of its own goals
and objectives, and operates with
new notions and categories of
anti-globalization.2   At this level
there is no sense in debating what
is better, religion or atheism? Both
are organically interwoven into
the canvas of the changing world.
If this reality is ignored, then it
becomes a stimulus for and leads
to the following politicized for-
mula: Islamic factor-Islamic funda-
mentalism-Islamic radicalism- and
eventually- Islamic extremism. It
is noteworthy that this phenom-
enon spreads above and beyond
national boundaries. Therefore,
conflict prevention and manage-
ment measures should be tran-
snational as well.

The reincarnation of “Hisb-
ut-Tahrir” party should be viewed
within the context mentioned
above. The growth of its influ-
ence in Central Asia is incompa-
rable with the same phenome-
non in the Arab countries. The
center of its activity and concen-
tration is the Fergana valley. The
border district’s radical religious
organizations are “Nour”,
“Tovba”, “Islam Lashkarlari” and
“The Islamic Movement of Uz-
bekistan”.3  The whole diverse
spectrum of Islamic organizations

of Central Asia is represented in
Kyrgyzstan.

The traditions of Islam in
Central Asia are a natural barri-
cade against the penetration and
spread of radicalism in this region.
Thirty-eight madrasahs and eight
Institutes of Islam currently oper-
ate in Kyrgyzstan and 277 stu-
dents from the republic study
abroad - in the International Uni-
versity of Al-Azkar in Turkey, as
well as in Pakistan, Syria and Ku-
wait.4  There is an Association of
Religious Education Institutions in
the city of Osh. There are two
religious newspapers one of
which, “Islam Madaniyati” (pub-
lished in Bishkek), is national and
the other one, “A Muslim” (pub-
lished in Jalal-Abad), is local.

Denominational identity is
realized through the study of Is-
lamic cultural tradition. A more
thorough research demands an
analysis of various societal levels
where this identity is being
shaped, such as personal, nation-
al, regional and global.

In the light of the events of
the 11th of September, the glo-
bal level is least investigated. It
is often presented one-sidedly,
without the study of anti-globali-
zation processes, whereas an

exaggerated attention is paid to
the Islamic factor, isolated from
the organic connection of these
events with the establishment of
the new world order.

One can dwell and capital-
ize upon the self-seeking nature
of the interest the Central Asian
republics show to cooperate with
the Muslim countries and the dip-
lomatic game behind it. But it is
no less justified to perceive this
interest as a sincere longing. In
any case Central Asia identifies
itself with the world at large just
as it feels itself a part of the
Muslim world, which in its turn,
despite certain hesitation, sees
Central Asia as its indivisible part.

But for both Central Asia and
the Muslim world the transnation-
al character of the threats and
modern sophisticated network of
extremist religious organizations
constitute a serious problem.
There are problems of ambiva-
lent mode of conduct of Muslims
(as believers and civilians) in Kyr-
gyzstan when it comes to the
sphere of influence in the life of
the country. The para- political
activity of the radical religious
organizations is a burning prob-
lem for the republic. The state-
ment made by the Department
of Muslim Affairs of Kyrgyzstan
(DMAK) on the activity of cer-
tain Christian Sects exposed in-
ter-denominational tensions,
which are connected with the
change of the sphere of influence
within the country. Fifteen thou-
sand Kyrgyz chose to be con-
verted to Christianity. In the Su-
zak district of the region of Jalal-

2 Khamisov V. On the Problems
of Religious Extremism in the
Kyrgyz Part of Fergana Valley
Problems of Religious Extremism in
Central Asia. Alma-Ata, 2001 (in
Russian).

3 Moldaliev O. Religious Extrem-
ism and International Terrorism as
Destabilizing Factors in Central
Asia. CA Working group, Alma-Ata,
2001 (in Russian).

4 A Guide to the Registered Reli-
gious Funds and Educational Insti-
tutions. Bishkek, 2001 (in Russian).
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Þãå Êûðãûçñòàíà. Íàñòóïëåíèå
íà ðåëèãèîçíûé ðàäèêàëèçì áûëî
âûçâàíî òðåáîâàíèÿìè ñèëîâûõ
ñòðóêòóð ïî óæåñòî÷åíèþ ñòàòåé
Óãîëîâ-íîãî Êîäåêñà è âíåñåíèþ
äî-ïîëíåíèé ðåïðåññèâíîãî
õàðàêòåðà â äåéñòâóþùèé Çàêîí.

Íî ïîñëå ïðåêðàùåíèÿ
àãðåññèè è ðàçãðîìà òàëèáîâ
ìîòèâàöèè óêðåïëåíèÿ íàöèî-
íàëüíîé áåçîïàñíîñòè, ê ñî-
æàëåíèþ, ñîõðàíèëèñü. Òåí-
äåíöèÿ ê îãðàíè÷åíèþ ðåëè-
ãèîçíîé ñâîáîäû ïðîÿâëÿåòñÿ,
íàïðèìåð, â äåÿòåëüíîñòè Ãîñ-
êîìèññèè ïî äåëàì ðåëèãèé. Îíà
íàñòàèâàåò íà óæåñòî÷åíèè
ðåæèìà ðåãèñòðàöèè ðåëèãèîç-
íûõ îðãàíèçàöèé. Îòäåëüíûå
ÑÌÈ íàçûâàþò íåçàðåãèñòðè-
ðîâàííûå îðãàíèçàöèè íåëåãàëü-
íûìè, ÷òî íå ñîâñåì âåðíî. Ýòî
òàê íàçûâàåìàÿ “ñåðàÿ çîíà”,
êîòîðàÿ íå ïîäïàäàåò íè ïîä îäíó
ñòàòüþ äåéñòâóþùåãî çàêîíî-
äàòåëüñòâà.

Â äîêóìåíòàõ î ðåëèãè-
îçíûõ îðãàíèçàöèÿõ äîïóñêà-
þòñÿ ïåðåêîñû.

Â ïðîåêòå Êîíöåïöèè ãîñó-
äàðñòâåííîé ïîëèòèêè â îòíî-
øåíèè ðåëèãèé è ðåëèãèîçíûõ
îðãàíèçàöèé äàíî èñòîðè÷åñêîå
çíà÷åíèå äåéñòâóþùåãî Çàêîíà,
íî íå î÷åð÷åí êðóã âîïðîñîâ,
êîòîðûé äîëæåí îõâàòûâàòüñÿ
íîâûì Çàêîíîì. Îòñóòñòâóþò
ìîäåëè ìåõàíèçìîâ äåéñòâèÿ
ïîëèòèêè. Îòñóòñòâóåò îðèåíòà-
öèÿ íà äèàëîãîâûå ôîðìû
âçàèìîäåéñòâèÿ è ñîòðóäíè÷åñò-
âà. Àâòîðû ïðîåêòà èñêðåííå
ñ÷èòàþò, ÷òî ãîñóäàðñòâî ìîæåò
îáåñïå÷èòü ”çàùèòó ðåëèãèîçíûõ
ìåíüøèíñòâ è íåâåðóþùèõ îò

ïîòåíöèàëüíîé äèñêðèìèíàöèè
ìàæîðèòàðíûìè (èìåþùèìè â
ñâîåì ñîñòàâå áîëüøóþ ÷àñòü
íàñåëåíèÿ) ðåëèãèÿìè”6 . Áîëüøå
òîãî, çîíà äåéñòâèé ñëóæáû
íàöèî-íàëüíîé áåçîïàñíîñòè
âîîáùå îêàçàëàñü ïðîïóùåííîé.
Íî èìåííî ýòî âåäîìñòâî è äîáè-
âàëîñü óæåñòî÷åíèÿ ñòàòåé
ïðåñëåäîâàíèé. Ïðîåêò Êîí-
öåïöèè âîçëîæèë íà ãîñêî-
ìèññèþ ïî äåëàì ðåëèãèé íå
ìíîãî è íå ìàëî, êàê “ðàçðà-
áàòûâàòü è îñóùåñòâëÿòü ãîñó-
äàðñòâåííóþ ïîëèòèêó â îòíî-
øåíèè ðåëèãèé è ðåëèãèîçíûõ
îðãàíèçàöèé”. Åñòåñòâåííîé
ðåàêöèåé Ïðàâèòåëüñòâà ðåñïóá-
ëèêè áûëî îñâîáîæäåíèå ïðåä-
ñåäàòåëÿ êîìèññèè îò äîëæíîñòè
è íàïðàâëåíèå Êîíöåïöèè íà
äîðàáîòêó.

Ïðîåêò çàêîíà Êûðãûçñ-êîé
Ðåñïóáëèêè “Î ñâîáîäå âåðîèñ-
ïîâåäàíèÿ è ðåëèãèîçíûõ îðãà-
íèçàöèÿõ” ââåë ñòàòüè îá àëüòåð-
íàòèâíîé ñëóæáå, îá îáó÷åíèè
ãðàæäàí ðåëèãèè è äðóãèå ñòàòüè.
Ïîä÷åðêíóòà ðîëü ÑÌÈ è ðåëè-
ãèîçíûõ îðãàíèçàöèé. Îäíàêî
ýêîíîìè÷åñêàÿ ñôåðà îòíîøåíèé
ãîñóäàðñòâà è ðåëèãèîçíûõ
îðãàíèçàöèé, â ÷àñòíîñòè, îòíî-
øåíèÿ ïî ïîâîäó çåìëè è ñïå-
öèôè÷åñêèõ ôîðì íàëîãîîá-
ëîæåíèÿ òàê è îñòàëèñü íåðàñ-
êðûòûìè7 . Íå ðàñêðûòà âîç-
ìîæíàÿ çàêîíîòâîð÷åñêàÿ ðîëü

ðåëèãèîçíûõ îðãàíèçàöèé. Â
÷àñòíîñòè, îò èñëàìñêèõ ðåëè-
ãèîçíûõ îðãàíèçàöèé Êûðãûçñ-
òàíà ïîñòóïèëè ïðåäëîæåíèÿ
ñàìîãî îáùåãî õàðàêòåðà, íå
âîøåäøèå â îêîí÷àòåëüíóþ
ðåäàêöèþ çàêîíà. À ìåæäó òåì,
ìóñóëüìàíñêàÿ ïðàâîâàÿ êóëü-
òóðà òðàäèöèîííî ñèëüíà â
âîïðîñàõ íàñëåäîâàíèÿ, ñåìåé-
íîãî ïðàâà, â íåêîòîðûõ âèäàõ
êîììåð÷åñêèõ è áàíêîâñêèõ
ñäåëîê è, îñîáåííî, â áëàãî-
òâîðèòåëüíîé äåÿòåëüíîñòè.

Ýòè ïðèìåðû ïðèâåäåíû äëÿ
òîãî, ÷òîáû ïîêàçàòü, ÷òî ìíîãèå
çíà÷èìûå äîêóìåíòû, îñîáåííî
â ñôåðå ðåëèãèè, äîëæíû ïðåä-
ñòàâëÿòü ñîáîé äîãîâîð (êîí-
âåíöèþ) íåñêîëüêèõ ñòîðîí,
ïðèíÿòûé ïóòåì êîíñåíñóñà
äèàëîãîâûìè ñïîñîáàìè. Òàêèå
ïîïûòêè åñòü, íî îíè íå âîøëè â
ïîâñåä-íåâíóþ ïðàêòèêó. Òîëüêî
îäèí ïðèìåð: èñëàìñêèå ó÷åá-
íûå çàâåäåíèÿ íå ïîëó÷èëè ëè-
öåíçèþ Ìèíèñòåðñòâà îáðàçîâà-
íèÿ. Ìèíèñòåðñêèå ÷èíîâíèêè íå
îòâàæèâàþòñÿ âçÿòü íà ñåáÿ
îòâåòñòâåííîñòü çà ó÷åáíûå
ïðîãðàììû è íå äàþò ýòî
ñäåëàòü ñàìèì ðåëèãèîçíûì
îðãàíèçàöèÿì. Ïðè÷åì ôîð-
ìàëüíûì îñíîâàíèåì ÿâëÿåòñÿ
ÿâíî óñòàðåâøèé ïðèêàç ìè-
íèñòðà îáðàçîâàíèÿ 1995 ãîäà8 .

Òàêîé ïóòü ïðåîäîëåíèÿ
ïðåïîí òÿæåë è èçâèëèñò. Äëÿ
ðàçâèòèÿ äèàëîãîâûõ ôîðì â
Êûðãûçñòàíå ñîçäàíà íåïðà-
âèòåëüñòâåííàÿ îðãàíèçàöèÿ
“Îáùåñòâî ïî çàùèòå ïðàâ
ðåëèãèîçíûõ îðãàíèçàöèé”.
Ïðåçèäåíò – äåïóòàò ÆÊ Àëè-
øåð Ñàáèðîâ, âèöå-ïðåçèäåíòû

5 Ãàôóðîâà Ñ. Äåìîãðàôè÷åñ-
êàÿ ñèòóàöèÿ íà Þãå Êûðãû-
çñòàíà. Êðóãëûé ñòîë. Îø, 2001

6 Ñì. Êîíöåïöèÿ ãîñóäàðñò-
âåííîé ïîëèòèêè â îòíîøåíèè
ðåëèãèè è ðåëèãèîçíûõ îðãà-
íèçàöèé. Ïðîåêò.2001.

7 Ïðîåêò Çàêîíà Êûðãûçñêîé
Ðåñïóáëèêè “Î ñâîáîäå âåðî-
èñïîâåäàíèÿ è î ðåëèãèîçíûõ
îðãàíèçàöèÿõ” 2002.
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Abad, 500 villagers rose against
eight families who chose to be-
long to the Evangelical denomi-
nation.5  Unfortunately, these
facts are being strongly politi-
cized by the mass media, as well
as various institutions responsible
for public opinion.

Can there be a dialogue be-
tween the society and religious
organizations? Policy swings in
the field of religion.

Restrictions of religious
freedoms in the name of national
security are accounted for by the
activities of international terror-
ists in South Kyrgyzstan, and thus
are temporary measures. The
campaign against religious radi-
calism was provoked by the de-
mands of the power ministries to
toughen up the articles of the
Criminal Code and to amend the
existing Law so that it could en-
visage additional repressive
measures. But unfortunately, af-
ter the aggression was stopped
and the Taliban forces defeated,
the tendency and motivation to
strengthen national security re-
mained unchanged. The tenden-
cy to restrict religious freedoms
could be, for example, discerned
in the activity of the State Com-
mittee on Religious Affairs. It in-
sists on the toughening of the
regulations for the registration of
religious organizations. A number
of newspapers and periodicals
label the unregistered religious
organizations as illegal, which is
not quite correct. These organi-
zations belong to a so-called

“gray zone”, which is not cov-
ered by any article of the exist-
ing legislation. The papers on
religious organizations are often
not politically correct.

The Draft Concept of the
State Policy on Religion and Reli-
gious Organizations stresses the
historic importance of the exist-
ing legislation, but the issues and
questions the new Law should
deal with are not clearly outlined.
There are no policy implementa-
tion mechanisms in this Draft. Nor
is there an intention to address
the emerging issues through dia-
logue and cooperation. Those
who authored the Draft are sin-
cere in their presumption that the
State is able to safeguard “the
protection of the rights of reli-
gious minorities and non-believ-
ers against a potential discrimi-
nation by the religious majority,
or the mainstream religion.”6  To
crown it all, the Draft says noth-
ing on the definition of the field
of activity of the National Securi-
ty Ministry. Yet it was this very
ministry that sought to toughen
up the articles envisaging repres-
sive measures. The Draft Concept
overburdened the State Commit-
tee on Religious Affairs with an
un-surmountable task “to work
out and implement the state pol-
icy on religion and religious or-
ganizations”. The dismissal of the

Chairman of the Committee and
the return of the Draft for cor-
rections was a natural reaction by
the Government of Kyrgyzstan.

The Draft Law of the Kyr-
gyz Republic “On the Freedom
of Religious Worship and Reli-
gious Organizations,” includes
articles on alternative army serv-
ice, on the study of religion in
education institutions, etc. It also
underlines the role of mass me-
dia and religious organizations.
Yet the Draft Law leaves out the
economic aspect of relations be-
tween the State and religious
organizations, in particular, the
issues of land, property and spe-
cific forms of taxation.7   The pos-
sibility of law-making activity by
religious organizations is not en-
visaged either. For instance, a lot
of conceptual proposals submit-
ted by various Islamic organiza-
tions were never included in the
Draft Law. However, it is com-
mon knowledge, that the Mus-
lim juridical tradition has been
strong in civil record acts, such
as in will and inheritance adminis-
tration, family affairs, as well as
in some commercial and banking
deals, and, of course, charity
activity management.

These examples are brought
to show that many important
documents, particularly, those
dealing with religious affairs,
should be adopted by consen-
sus and through dialogue to
eventually become an agreement
(convention) signed by several
parties. There are attempts to do
this, but they have not yet be-
come everyday practice. Just one

5 Gafurova S. The Demographic
Situation in South Kyrgyzstan.
Round Table. Osh, 2001 (in Rus-
sian).

6 Draft Concept of the State Policy
on Religion and Religious Organi-
zations. 2001 (in Russian).

7 Draft Law of the Kyrgyz Repub-
lic “On the Freedom of Religious
Worship and Religious Organiza-
tions”, 2002 (in Russian).
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– Êèìñàíáàéàæû – Ïðåä-
ñåäàòåëü ÄÓÌÊ, è Àëåêñàíäð
Àëÿí÷èêîâ – æóðíàëèñò. Öåëü
îáùåñòâà – çàùèòà ðåëèãèîçíîé
ñâîáîäû. Îñíîâà äåéñòâèé –
ïðèíöèïû òîëåðàíòíîñòè9 . Ê
ñîæàëåíèþ, äóõîâíîå óïðàâ-
ëåíèå ìóñóëüìàí ïîðîé íå
ïîñïåâàåò çà ñîáûòèÿìè. Ñëàáî
èñïîëüçóþòñÿ âîçìîæíîñòè
Èñëàìñêîãî Öåíòðà â ã. Îø.
Íåäîñòàòî÷íî ðàçâèòà áëàãî-
òâîðèòåëüíîñòü ñî ñòîðîíû
èñëàìñêèõ îðãàíèçàöèé äëÿ
çàêëþ÷åííûõ, áåñïðèçîðíèêîâ è
äðóãèõ íóæäàþùèõñÿ ãðóïï
íàñåëåíèÿ ñòðàíû.

Â ðåñïóáëèêå îáùåñòâåí-
íîñòü íå ðàç ñòàâèëà âîïðîñ î
äèàëîãå ñ “Õèçá-óò-òàõðèð”.
Íåäàâíî äàæå ïðåäñåäàòåëü
Ãîñêîìèñññèè ïî äåëàì ðåëèãèè
ãîñïîäèí Ìàìàþñóïîâ âûñêà-
çàëñÿ ïî ýòîìó ïîâîäó íà ñòðà-
íèöàõ ðåñïóáëèêàíñêîé ïå÷àòè,
íî çàòåì äåçàâóèðîâàë ñâîå
âûñòóïëåíèå, ñîñëàâøèñü íà òî,
÷òî åãî ÿêîáû íåïðàâèëüíî
ïîíÿëè æóðíàëèñòû. Ãëàâíûì
ïðå-ïÿòñòâèåì äëÿ òàêîãî äèàëîãà
ñëóæèò êîíñòèòóöèîííûé çàïðåò
íà ðåãèñòðàöèþ äåÿòåëü-íîñòè
ïîëèòè÷åñêèõ ðåëèãèîçíûõ ïàð-
òèé. Íà ñåãîäíÿ äèàëîã ñ ðåëè-
ãèîçíîé ïàðòèåé íåâîçìîæåí. Íî
îí âïîëíå âîçìîæåí ñ
íåïàðòèéíûìè ðåëèãèîçíûìè
îðãàíèçàöèÿìè Êûðãûçñòàíà.

Ýêñïåðòíàÿ îöåíêà ðàçâèòèÿ
èñëàìñêèõ îðãàíèçàöèé
Êûðãûçñòàíà.

Ñîöèàëüíàÿ ñòàáèëüíîñòü â
Êûðãûçñòàíå â íàñòîÿùåå âðåìÿ

íàõîäèòñÿ ïîä âîïðîñîì. Òåð-
ïèìîñòü íàñåëåíèÿ ê ñîöèàëüíûì
íåâçãîäàì â ïðîøëûå ãîäû
ïîäïèòûâàëàñü áîÿçíüþ íåñòà-
áèëüíîñòè, êîòîðóþ ïîðîäèëè
âîéíà â Òàäæèêèñòàíå è óãðîçà
àãðåññèè ñî ñòîðîíû  Àôãà-
íèñòàíà. Ñåé÷àñ êðóïíûå âíåø-
íèå óãðîçû ñíÿòû äåéñòâèÿìè
ñòðàí àíòèòåððîðèñòè÷åñêîé
êîàëèöèè. Íî íà áóäóùåå âñå
áîëåå âåðîÿòåí ðîñò èñëàìñ-êîãî
ðàäèêàëèçìà íà ôîíå îáíèùà-
íèÿ øèðîêèõ ìàññ íàñåëåíèÿ.
Ñîáûòèÿ â Àê-Ñûéñêîì ðàéîíå
ïîêàçàëè îòñóòñòâèå êðåàòèâà è
ñòåðåîòèïû äåéñòâèÿ âëàñòåé. Â
ñâÿçè ñ ýòèì ñâîåâðåìåííûìè
ïðåäñòàâëÿþòñÿ äåéñòâèÿ ïî
ïðåäîòâðàùåíèþ ñîöèàëüíûõ
âçðûâîâ. Ýòî ëó÷øå íåæåëè
æäàòü êîãäà ðàäèêàëèçì âûëü-
åòñÿ â ýêñòðåìèñòñêèå ôîðìû.
Ñ ðîñòîì îïïîçèöèè, â òîì ÷èñëå
ðåëèãèîçíîé,  âëàñòü ïðîäîëæàåò
áîðîòüñÿ íå ýôôåêòèâíûìè
àâòîðèòàðíûìè ìåòîäàìè. À
ýêñòðåìèñòñêèå îðãàíèçàöèè
èñïîëüçóþò ñîâðåìåííûå ñåòå-
âûå òåõíîëîãèè îðãàíèçàöèè è
óïðàâëåíèÿ. Âûñîêàÿ ñòåïåíü
îáðàòíîé ñâÿçè è ïåðñîíàëüíîå
ðàç-äåëåíèå ðèñêîâ âíóòðè îðãà-
íèçàöèé çíà÷èòåëüíî ïîâûøà-åò
èõ ýâîëþöèîííûå âîçìîæíîñòè
è àäàïòèâíîñòü ê ïðèíèìàåìûì
ïðîòèâ íèõ ìåðàì. Â Èíòåðíåòå

ñóùåñòâóþò ñàéòû ýêñòðåìèñòñ-
êèõ îðãàíèçàöèé. Ñêàæåì, ó
òàëèáîâ áûë http://taliban.com;
ó ïàðòèè Õèçáóò-Òàõðèð åñòü
ñàéòû íà êûðãûçñêîì, óçáåêñ-
êîì, è ðóññêîì ÿçûêàõ – http:/
/www.hizb-ut-tahrir.org; ó
Ìåæäóíàðîäíîãî èñëàìñêîãî
ôðîíòà áîðüáû ïðîòèâ èóäååâ è
êðåñòîíîñöåâ Óñàìû áåí Ëàäåíà
– http:// www.obm.clara.net/iif-
main.htmp10 . Ñ ýòèìè ìàòå-
ðèàëàìè ñåðâåðîâ èç Âåëè-
êîáðèòàíèè çíàêîìèòñÿ ìîëî-
äåæü. È äåëàåò ñîîòâåòñòâó-
þùèå âûâîäû äëÿ ñîáñòâåííîãî
ñàìîîïðåäåëåíèÿ. Ñ çàâåðøå-
íèåì àíòèòåððîðèñòè÷åñêîé
àêöèè â Àôãàíèñòàíå, ê ñîæà-
ëåíèþ, íå ñîêðàòèëèñü íè ýêñòðå-
ìèçì, íè ïðèòîê íàðêîòèêîâ è
îðóæèÿ. Åñòü ìíîãî è äðóãèõ
âîïðîñîâ òðàíñíàöèîíàëüíîãî
õàðàêòåðà, êîòîðûå íóæíî
ðåøàòü ñîâìåñòíî. Ïîòîìó òàê
íåîáõîäèìà îáùåðåãèîíàëüíàÿ
ñòðàòåãèÿ ïðåîäîëåíèÿ íåñòà-
áèëüíîñòè â Öåíòðàëüíîé Àçèè.

8 Èâàíîâà È. Ñâîáîäîìûñëèå â
Êûðãûçñòàíå: ïóòè ìåæðåëè-
ãèîçíîãî äèàëîãà//Öåíòðàëüíàÿ
Àçèÿ è êóëüòóðà ìèðà, N1-2.2000.

9 Ñàáèðîâ À. Î ðàáîòå Îá-
ùåñòâà ïî çàùèòå ïðàâ ðåëè-
ãèîçíûõ îðãàíèçàöèé. Êðóãëûé
ñòîë Èíñòèòóòà ðåãèîíàëüíûõ
èññëåäîâàíèé.2002.

10 Èãíàòåíêî À. Çåëåíûé
i n t e r n e t ö è î í à ë / / Í Ã -
Ðåëèãèÿ.1999.7 àïðåëÿ.
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more example, the Islamic edu-
cation institutions were not giv-
en a license by the Ministry of
Education. But Ministry employ-
ees do not venture to take re-
sponsibility to draft education
programs and curricula, nor do
they permit the religious organi-
zations to do that. The formal
argument behind it is the outdat-
ed decree (signed in 1995) of the
Minister of Education.8

Thus this encounter with bu-
reaucracy is thorny and full of
obstacles. To bring in the culture
of dialogue in Kyrgyzstan, an
NGO, “The Society for the Pro-
tections of the Rights of Religious
Organizations,” has been estab-
lished with MP Alisher Sabirov as
its president, and Kimsanbay-
azhi, Chairman of the DMAK, and
journalist Alexander Alyanchikov
as vice-presidents. The goal of
the Society is the protection of
religious rights. Its activity is
based upon the principle of tol-
erance.9  Unfortunately, the reli-
gious leadership of Muslims
sometimes fails to keep pace with
events. The Islamic Center in the
city of Osh does not function to
its full capacity. The charitable
activity by the Islamic organiza-
tions to help convicts, vagrants
and other needy groups of the
population is not sufficiently de-
veloped.

The issue of a dialogue with
“Hizb-ut-Tahrir” has been raised
repeatedly in public discussions.
Recently, the Chairman of the
State Committee on Religious
Affairs, Mr. Mamayusov shared
his views on this issue in an inter-

view with a national newspaper
only to later take back his words
and claim that the journalist had
misquoted him. The main obsta-
cle to this dialogue is the consti-
tutional ban on the registration
of religious political parties. To-
day a dialogue with a religious
political party is impossible. Yet
it can be held with non-political
religious organizations of Kyr-
gyzstan.

Expert analysis of the devel-
opment of Islamic organiza-
tions in Kyrgyzstan

Social stability is currently a
matter of doubt in Kyrgyzstan.
People have endured social pri-
vations in recent years for fear
of instability, caused by the war
in Tajikistan and possible Afghan
aggression. Now all imminent
external threats have been lifted
by the efforts of the anti-terror-
ist coalition. But the expansion of
Islamic radicalism in the future is
quite possible against the back-
ground of impoverishment of a
large section of the population.
The events in the district of Ak-
Siy showed that the authorities
lack creativity in their actions and
are governed by stereotype

thinking. In this sense it would be
more prudent to try to prevent
social turmoil, rather than to wait
until radicalism has assumed ex-
tremist forms. The authorities
continue to fight the growing
opposition, religious included,
with authoritarian methods. Ex-
tremist organizations use modern
technology and governance net-
works to carry out their plans.
Sophisticated communications,
and a strict division of personal
risks within the organization, en-
hance their evolution capacities
and help them adapt easily to
the measures taken against them.
There are web pages of extrem-
ist organizations on the Internet.
The Taliban used to have http//
taliban.com; Hizb-ut-Tahrir have
web-sites in the Kyrgyz, Uzbek,
and Russian languages, http:
www.hizb-ut-tahrir.org ; http:
www.obm . c l a r a . n e t/ i i f -
main.htmp. belongs to the Inter-
national Islamic Front against Jews
and Crusaders headed by Osa-
ma Bin Laden.1 0 These web sites
provided by servers from Great
Britain are accessible to the
younger generation, who might
be influenced by the materials
they find there. Unfortunately,
upon the completion of the anti-
terrorist campaign in Afghanistan,
extremism did not cease to ex-
ist, neither did drug-trafficking
and illegal arms sales. There are
many other transnational issues
that should be addressed jointly.
This is why a regional strategy to
overcome instability in Central
Asia is a must today.

8 Ivanova I. Free Thinking in
Kyrgyzstan: A Path to Interregional
Dialogue // Central Asia and the
World Culture, no. 1-2, 2000 (in
Russian).

9 Sabirov A. On the Work of the
Society on Protection of the Rights
of Religious Organizations. Round
Table of the Institute of Regional
Studies, 2002 (in Russian).

10 Ignatenko A. Green ‘Internet-
tional’ // NG-Religii (Nezavismaya
Gazeta supplement on religion),
April 7, 1999 (in Russian).
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