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I1p06neMb| caMmoornpepeneHma UCnamMCKMx opraHu3a|.|,m”1 B Kblprbl3CTaHe

CamoonpepeneH1e MCIAMCKMX
OBLWMH, KaK PenMruO3HbIX
OpraHM3aLMM.

CamoupeHTndUKaumus Mmy-
cynbmaH KbiprbiactaHa npegrio-
naraeT LEenoCTHOCTb COLWMOKYIb-
TypHbIX ocHoBaHui. OHa - 4acTb
NPOLLECCOB CamMoOOomNpeaeneHus
KbIPrbI3CTaHUEB.

Mcnamckoe BospoxkpeHue
nocrie obpeTeHns He3aBUCMMOC-TH
passuBaetcs Bwmpb. Kbiprbisbl —
B OCHOBHOM CYHHWTbI XaHacputc-
Koro masxaba. BosspaweHne k
MCTOKaM MCriaMa nogpasyMmeBaeT
obpalLeHre K paHHUM MOLENSIM,
KOTOpble POpPMMPOBaNnM coLparb-
Hb1M 06pas BrionHe onpeneneHHoro
tmna. Mo M. Bebepy, ucnam — ato
pernuris BOMHOB-3aBOEBaTeENewN,
UEHOB PbILAPCKOro opaeHa 6op-
uos 3a sepy. K. lNonnep ytouHser,
UTO C TOYKM 3PEHMSI COLMONOru,
MCMam — 3TO COCIIOBHO OPraHM30-
BaHHasi BOeHHasi permrms. MmeHHo
YKa3saHHble 4YepTbl - BOMHCTBEH-
HOCTb, PbILLAPCKMI aCKETU3M, BO3-
MOXHOCTb 0BpaszoBaHMs opaeHC-
KOM 3aKpbITOM opraHusaumm —
NPMBIEKAOT yMbl monogexu. Mo
[aHHbIM FOCKOMMCCHMM MO Aernam
permrit 80% HaceneHus — npu-
BEepXeHubl ucnama. bonbwe
MOMOBMHbI M3 HUX COCTaBMSIOT KbIp-
rbisbl, 15% - y36exn. OctanbHbie
- YWMrypbl, gyHraHe, Ka3saxu, Tarta-
pbl, 6alKMPbI, TYPKM, YEYEHLbI,

B. Xammcos
y4yeHbii cekpeTtapb MMCH,

npepcepatens Pl YKLLA TNPM KoHcopumnyma

JapruHub! 1 T.4."

[MNpoTHBOpEUMS PENMIrMO3-HOM
M 3ITHUYECKON MOEHTMHYHOCTM
NpeofoneBaroTCsl 3a CYET pac-
npocTtpaHeHus nepesogos KopaHa.
B ropope Kapa-Cy cospaH eguHcT-
BeHHbIM B LleHTpanbHon Aszuu
Lentp nayuenns KopaHa. 3pechb
npepcraeneHbl Tekctbl Ha 70
si3blkax mupa. B MpaHe npepcras-
neH nepesog KopaHa Ha 80 s3bikos
mupa. KopaH nspgaH Ha yrrypckom,
Ka3axCKOM, TYPKMEHCKOM $3bl-
Kax, Ha PYCCKOM si3biKe B nepe-
Boge borycnasckoro. Habnio-
JAETCS CHIbHbIM KOMMYECTBEHHbIM
POCT PENUrMO3HbIX OpPraHM3aLyi.

B 1991 rogy 6bimo 39 my-
cynbmaHcknx meveten. Cenvac mx
1225.

OtHocuTENbHO HOBOE siBNE-
HUe - penmrmosHble pagmKansl 90-
bix rogos. OHO npousBogHO OT
BHELLHEN cpepbl peruoHa, ot
3KCMNaHCUMOHUCTCKOM aHTMMCNaMm-
CKOM MOSMTHMKM, M M3HYTPMU 3aBu-
CUT OT PEnPEeCcCHBHbIX AEHUCTBMM
otgernbHbix rocypapcte. Otcropga
npobrnembl UCNaMCKon Mobunu-
3aLM M POCTa 3KCTPE-MM3Ma.

B 3anagHon Eepone, Ha
Brnu>kHem Boctoke u B HOro-
BocTouHon Asmm akcTpemmcTckme
opraHu3aupmmM MOXHO KBanudu-
uMpoBaTbh MO oOMNpeaeneHHbIM
npu3Hakam. Mx tunonorus ctpo-
unacb Mo npusHakam ‘‘npaebie” u
"nesbie”. NHoe peno B LleHTpansb-

1 YKopobekos M. PenurnosHas
nonntnka Kupruscrana B tpaH-
3uTHbIN nepmog. buwkex, 2000.

HOM A3uM: 30€Cb HET YMUCTbIX
dopM, a Habrropaetcs crnoxkHoe
nepenneTeHMe PasfuuHbIX BUOOB.

Ha Haw B3rnsg, utobbl pa-
306paThCs B 3TOM CMOMXHOM
Knybke noHsatui o6 akcTpe-
MM3ME, HYXHO BHaudane BbiC-
TPOMTb ABa 3TaXa MOHMMaHMS.
Cnopbl M gUCKyccuM yallle BCero
BEOYTCS HA MEPBOM 3TaxKe. 3aech
onpepenmnucb aga nareps. [lep-
BbIM OTPAXAET MO3MLMIO CBSILLIEH-
HOCTTy>KMTENen 1 nogen, rmyboko
Bepyrowpx. Bropon — nosuupto
YHEHbIX, NbITAFOLLMXCS AaTb OObeEK-
TMBHYIO OLEHKY MOMUTUUECKUM
SBMNEHMSIM. 3aeck nporcxogst Byp-
Hble [uMarnoru, MOCKOMbKY cTan-
KMBAIOTCSl B8 MMPOBO33PEHMSI:
Hay4HOe M PEMNMrMO3HOE.

Ho ectb u BTOpOM 3TaX sB-
nenusi. OH CBsI3aH C pacTyLym
TPaHCHAUMOHAsbHbIM MPOCTPAHCT-
BOM, KOTOPOE MbITAETCSl 3aHsTb
papuKanbHbIM Mcnam. 3TO BUPTY-
anbHOE MPOCTPAaHCTBO COBPEMEH-
HbIX KOMMYHMKaLy, cesisn, CMU
W, rMaBHbIM 0BPa3OM, MHTEPHETA.
Takoe npocTpaHcTBo obnapaet
rnoBanbHbIMM XapPaKTEPHCTUKaMM
MMPOBbIX CBSI3€M U COLMOKYIb-
TYPHbIM CONEPIKaHUEM, MPUBHOCU-
MbIM B Hero 21 sekom. [poct-
paHCTBO pacnofaraeT CBOMM
uenenonaraHuem, onepupyet
HOBbIMM CMbICIIAMK U KaTeropu-
amu aHturnobanmsaupm? . Ha atom
YypoBHE 6ECCMBICIIEHHO CMOPUTb,
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Self-determination of Islamic
communities as religious
organizations.

The entirety of certain social
and cultural preconditions should
precede the process of self-iden-
tification of Muslims in Kyrgyzs-
tan. This search for religious iden-
tity is an indivisible part of self-
determination processes in Kyr-
gyzstan.

The Islamic recovery in post-
independence times is expand-
ing. The overwhelming majority
of the Kyrgyz are Sunnis adher-
ing to the Hanafi Mazhab. The
return to the roots of Islam is a
return to the earlier patterns,
which have shaped a special pro-
totype of the societal idiosyncra-
sy of this religion. According to
M. Weber, Islam is the religion
of warriors and conquerors, form-
ing Orders of Knights fighting for
their faith. K.Popper goes even
further by stating that from the
sociological point of view, Islam
is a socially stratified military reli-
gion. It is the above-mentioned
features, militant spirit, ascetic
principles of knighthood, and the
possibility to establish closed
Orders that attract the younger
generation. According to the
data provided by the State Com-

mittee on Religious Affairs, 80%
of the population worship Islam.
The majority of them are Kyrgyz
and 15% are Uzbek. The rest are
Uygur, Dungan, Kazakh, Tatar,
Bashkir, Turkish, Chechen, Dargin
etc.

The discord between reli-
gious and ethnic identities is over-
come through distribution of
translations of the Koran. A
unique Center for the Study of
the Koran was established in the
city of Kara-Su. There are origi-
nal texts in 70 languages in this
Center. Iran has texts of the Ko-
ran translated into 80 languages
in its depositaries. The Koran is
published in the Uygur, Kazakh,
Turkmen languages, and is trans-
lated into Russian by Mr. Bo-
guslavski. One can notice that the
number of religious organizations
is being significantly increased.
There were only 39 Muslim
mosques in 1991. Now their num-
bers went up to as many as
1,225.

The emergence of a radical
branch in religious movement in
the 90s is a relatively new phe-
nomenon. This was provoked and
triggered by external factors, i.e.
by the expansionist anti-Islamic
policy and is dependent on the
scale and magnitude of repres-

1 Zhorobeckov Zh. Religious
Policy in Kyrgyzstan in Transition
Period. Bishkek, 2000 (in Russian).

Security Studies Institutes.

sive measures each country takes
against this radical element do-
mestically. This is what gives birth
to Islamic mobilization and ex-
tremism.

In Western Europe, the Mid-
dle East and South-East Asia ex-
tremist Islamic organizations can
be classified according to certain
characteristic features. Their type
is decided upon the principle of
whether they belong to the "left
wing"” or the “right wing"”. Cen-
tral Asia is a different case, for it
does not have clear-cut definite
types, but rather a mixture of
them.

We believe that in dealing
with the complex notion of ex-
tremism, one should pass through
two cognitive levels. Debates and
discussions are most often held
at the first level. There are two
camps in these debates. The
Muslim clergy and the ardent
believers belong to the first
camp, while scholars who try to
give an objective evaluation to
political processes represent the
second. Most stormy and heat-
ed debates are waged here, for
it is the juncture where religion
and science clash. But there is also
the second level of cognition. It
deals with the expanding tran-
snational space, which Islam is
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YTO NyULLIE - PENMIMS UMM ATEU3M.
M 10, U Ogpyroe opraHu4ecku
BrNIETAIOTCS B M3MEHEHHYIO Kap-
TMHY mupa. He 3ameuatb atoro
3HAUMT CNOcoBCT-BOBaTH 3BOTFOLMM
MOMUTU3ALYM MPOLIECCOB MO CXEME!
MCNamC-Kni haKToOP — MCIaMCKMM
PYH-OAMEHTANMM3M — MUCMAMCKMH
pa-oMKanM3m — MCIAMCKMM 3KCT-
pemusm. lNpuuem senexHue He
OrPaHMYMBAETCSl Y3KMMM HauMO-
HanbHbiIMM pamkamu. Cneposa-
TENbHO, MEpPbI NPeynpPeXaeHHs
W YNPaBneHmsi KOHPIMKTaMM TaKKe
[OMKHbI BbITb TPaHCHALMOHArb-
HbIMM.

B pspy Takux sBneHum —
peuvHkapHaupsi naptm ' Xuz6-y1—
Taxpup” B LleHTpanbHoM Asuum.
Poct ee BrmsHms B LIA He cpasHm
C BrMsiHMeM Ha apabckom BocToke.
Crneupdpmueckoe mecto Mobunu-
3aumm — MDepraHckas pgonuHa.
MorpaHnyHble rpynnbl pagyKarnb-
HbIX PENUrMO3HbIX OPraHU3aLi:
"Hyp", “Toe6a", "Ucrom nawkap-
napu"”, "Ucnamckoe pgsuxKeHue
Y36ekncraHa'®.B KeiproiscraHe
MPEQCTaBneH MoYyTH BECb CMEKTP
MCNaMcKmx opranmsaupmi LIA.

Pacnpoctpanenunto pappka-
NM3ma MNpPEensTCTBYIOT Tpagmumm
ucnama B LleHtpanbHon Aszmm. B
pecnybrmke OencTBYOT TPUOLATL
BOCEMb MEApPECEe M BOCEMb
MCNaMCKMX MHCTMTYTOB. 3a py-
6exxom Bo BcemmpHom yHuBep-
curete "Anb-Askap”, B Typuym, B
Makucrane, B Cvpmm u B Kysere
obyuaetcs go 277 uenoeek’. B
Owe pericteyetr Accoumaums
PEMMIMO3HbIX Y4EBHbIX 3aBEOEHMN.
Ectb gse raserni: pecrybnmkaHcKas
- "Mcnam maparmstsl” (Bulikek) m
obnactHas - “MycynbmanuH"

(O>xanan-A6ap).

KoHdeccuoHanbHas upeH-
TUYHOCTb PeanM3yeTcs Yepes npu-
obLueHUe K MCraMCKOM KynbTyp-
Hou Tpapmumm. Ons Gonee rny-
6okoro aHanusa Heobxogumo
BbIBECTU HECKOMbKO COLMYMHbIX
YPOBHEN (POPMMPOBAHMS MOEH-
TUYHOCTM: JIMHYHOCTHBIM, HaLWOHarb-
HbIM, PErMoHarbHbIM 1 rrobarbHbIA.

Mano usy4yeH B cBeTe co-
6bimi 11 ceHTsbpst MMeHHO rno-
GanbHbI ypoeeHb. OH 3adacTyto
nopjaeTcsi OHHOCTOPOHHE, 6e3 aHa-
nMsa npoueccosB aHTurnobanm-
3aumm - u HaobopoT: MHOro
BHMMAHHS YOEMSAETCS MCNAMCKOMY
haKTOpPY BHE OpPraHM4ECKOM CBSI3U
C YCTaQHOBMEHMEM HOBOrO MMPO-
BOro nopsigKa.

MoxkHO paccy»pgatb o Ko-
PbICTHOM 3auMHTEPECOBAHHOCTH
rocypapcts LleHtpansHon Aszum B
coTpygHMYecTBe C 3apy6erKHbIMM
MYCYNbMaHCKMMM CTPaHamu,
BMOETb B 3TOM B NEPBYIO ouepenp
OUNNOMATUUECKYIO MUIPY MIM
HanpPOTUB - UCKPEHHEE K HeMY
TaroteHne. Bo Bcskom cnyuae,
LleHTpanbHas Asus otoxpecTenser
cebs ¢ MMPOM TaK e, Kak ¢
MYCYINIbMaHCKMM MMPOM, KOTO-
PbiM, B CBOIO o4Yepedb, HECMOTPS
Ha M3BECTHble KonebaHus, npms-

2 Xamucos B. O npobrnemax
PEenMrno3HOro 3KCTPeMHU3Ma B
Kbipreiackobi Hactn PepraHckos
AonuHbl [Mpobnemsr pennrmnos-
HOro aKcTpemmnama B LlentpansHosi
Asum.Anmarei,2001.

3 Mongannes O. Penurno3sHsbivi
SKCTPEMM3IM M MEXLYHAPOLHbIH
TeppopHM3M, KaK haKTopsl fe-

crabunmnzaupm LleHtpansHos Asum.

Pa6ouyas rpynna no LA.
Anmarsi1,2001.

4 CnpaBo4HMK MO Penmruo3HbIM
oHzam, y4ebHbIM 3aBeAEHMSIM,
MPOLUEALUMM yHETHYIO Permcrpa-
umro. buwkex,2001.

HaeT ee CBOeW COCTaBHOM YacTbiO.

OpHako 1 pgns MycynbmaHc-
koro mupa u gna LUA TpaHc-
HaLUMOHArbHbIM XapaKTep Yrpos3 M
COBPEMEHHbIE ceTeBble (POPMblI
opraHusaumm OEUCTBUM PENUrn-
O3HbIX 3KCTPEMMCTCKMX OpraHu-
3aUpi OCTAKOTCS CEPbe3HOM NPo6-
nemon. Cyuwiecteyror npobrnembi
ambueaneHTHOCTH (KaK BEpYHOLLMX
M KaK rpagaH) nosvupm Mycyrb-
MmaH pecnybnuku, ydacTtus B
nepegene cdep BnusHus. [lor-
PaHMuYHas C MONMUTUKOM OesTerb-
HOCTb MCMaMCKMX PauKanbHbIX
PEMMrMO3HbIX opraHmsau,mﬁ aBns-
ertcs Hanbonee ocTtpon npob-
nemon.CgenanHoe B mapte 2002
ropa 3aseneHne OYM Kbiprbisc-
TaHa NoO noBoAy AeATeNlbHOCTU
XPUCTUAHCKUX CEKT BbISBMUNIO
MEXKKOHECCHMO-HamNbHbIE TPEHMS,
CBsi3aHHble C nepepenom coep
BrmsHus B pecnybrmke. 15 Tbicsu
KbIPrbi3OB Nepelim B XpHUCTHaHC-
t80. B Cy3akckom parioHe [ka-
nan-Abapckor obnacti nsTbCOT
OogHocCenb4YaH BbICTYnMIM NpPOTUB
BOCbMM CEMEM, MPMHSBLUMX BEPY
esaHrermctor’ . K coxanenmo, atm
daKTbl CUNBbHO MONMUTU3MPYIOTCS
pasHbiMu cyEbekTamu obLLecTBEH-
HOro MHeHus, B Tom umcrne u1 CMA.

Bo3moyxeH nm guanor
oblecTBa C PenMrMo3HbIMM
opraHmsaumsamn! Konebanms
NOMMTHMKM B OGNacTH penmrmm.

OrpaHuyeHus penMrmosHom
ceobopgpl BO MMS HaLMOHArNbHOM
6e30MacHOCTU MMEIOT BMOMHE
onpepeneHHble BpeMEHHbIE pam-
KM, CBsi3aHHble C arpeccuem
MEXOYHAPOOHbIX TEPPOPUCTOB Ha
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trying to fill. It is a virtual reality
space created by sophisticated
modern means of communication,
information networks, mass me-
dia, and last but not least, the
Internet. This space is filled with
social and cultural contents and
reflects global connections among
world processes, brought in by
the 21+ century. Yet this space
defines the set of its own goals
and objectives, and operates with
new notions and categories of
anti-globalization.? At this level
there is no sense in debating what
is better, religion or atheism? Both
are organically interwoven into
the canvas of the changing world.
If this reality is ignored, then it
becomes a stimulus for and leads
to the following politicized for-
mula: Islamic factor-Islamic funda-
mentalism-Islamic radicalism- and
eventually- Islamic extremism. It
is noteworthy that this phenom-
enon spreads above and beyond
national boundaries. Therefore,
conflict prevention and manage-
ment measures should be tran-
snational as well.

The reincarnation of “Hisb-
ut-Tahrir” party should be viewed
within the context mentioned
above. The growth of its influ-
ence in Central Asia is incompa-
rable with the same phenome-
non in the Arab countries. The
center of its activity and concen-
tration is the Fergana valley. The
border district’s radical religious
organizations are “Nour”,
"Tovba", "Islam Lashkarlari" and
"The Islamic Movement of Uz-
bekistan”.® The whole diverse
spectrum of Islamic organizations

of Central Asia is represented in
Kyrgyzstan.

The traditions of Islam in
Central Asia are a natural barri-
cade against the penetration and
spread of radicalism in this region.
Thirty-eight madrasahs and eight
Institutes of Islam currently oper-
ate in Kyrgyzstan and 277 stu-
dents from the republic study
abroad - in the International Uni-
versity of Al-Azkar in Turkey, as
well as in Pakistan, Syria and Ku-
wait.* There is an Association of
Religious Education Institutions in
the city of Osh. There are two
religious newspapers one of
which, “Islam Madaniyati” (pub-
lished in Bishkek), is national and
the other one, "A Muslim" (pub-
lished in Jalal-Abad), is local.

Denominational identity is
realized through the study of Is-
lamic cultural tradition. A more
thorough research demands an
analysis of various societal levels
where this identity is being
shaped, such as personal, nation-
al, regional and global.

In the light of the events of
the 11t of September, the glo-
bal level is least investigated. It
is often presented one-sidedly,
without the study of anti-globali-
zation processes, whereas an

2 Khamisov V. On the Problems
of Religious Extremism in the
Kyrgyz Part of Fergana Valley
Problems of Religious Extremism in
Central Asia. Alma-Ata, 2001 (in
Russian).

3 Moldaliev O. Religious Extrem-
ism and International Terrorism as

Destabilizing Factors in Central
Asia. CA Working group, Alma-Ata,
2001 (in Russian).

4 A Guide to the Registered Reli-
gious Funds and Educational Insti-
tutions. Bishkek, 2001 (in Russian).

exaggerated attention is paid to
the Islamic factor, isolated from
the organic connection of these
events with the establishment of
the new world order.

One can dwell and capital-
ize upon the self-seeking nature
of the interest the Central Asian
republics show to cooperate with
the Muslim countries and the dip-
lomatic game behind it. But it is
no less justified to perceive this
interest as a sincere longing. In
any case Central Asia identifies
itself with the world at large just
as it feels itself a part of the
Muslim world, which in its turn,
despite certain hesitation, sees
Central Asia as its indivisible part.

But for both Central Asia and
the Muslim world the transnation-
al character of the threats and
modern sophisticated network of
extremist religious organizations
constitute a serious problem.
There are problems of ambiva-
lent mode of conduct of Muslims
(as believers and civilians) in Kyr-
gyzstan when it comes to the
sphere of influence in the life of
the country. The para- political
activity of the radical religious
organizations is a burning prob-
lem for the republic. The state-
ment made by the Department
of Muslim Affairs of Kyrgyzstan
(DMAK) on the activity of cer-
tain Christian Sects exposed in-
ter-denominational tensions,
which are connected with the
change of the sphere of influence
within the country. Fifteen thou-
sand Kyrgyz chose to be con-
verted to Christianity. In the Su-
zak district of the region of Jalal-

7
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FOre KbiprbiactaHa. Hacrynnexme
Ha PENMrMo3HbIM papyKansm Gbino
BbI3BaHO TPeBOBaHMSMM CUMOBBIX
CTPYKTYP MO YXKECTOUEHUIO CTaTeMN
Yronos-Horo Kogekca u BHeceHuto
AO-NMONIHEHMM PenpecCcUBHOTo
XapaKTepa B AeNCTBYHOLLYM 3aKOoH.

Ho nocne npekpaweHus
arpeccum n pasrpoma tanmbos
MOTMBALMM YKPEMSIEHUSI HALMO-
HanbHOM 6e3onacHoCTH, K co-
}KAarneHuto, COXpPaHUNMUcb. TeH-
OEHUMS K OrpaHUHeHuro penu-
rmosHon ceoboppl nposensercs,
Hanpumep, B gesrenbHocti [oc-
Kommceum no penam penmriid. OHa
HacTauMBaeT Ha YXECTOYEHMUM
peXXMMa perucTpauym penMrmos-
Hbix opraHuzauun. OTpenbHble
CMM HasbiBaloT He3zaperucTpm-
[pOBaHHbIE OpraHM3aLpm Henerarb-
HbIMM, YTO HE COBCEM BEPHO. DTO
TaK Ha3biBaemas '‘cepas 30Ha",
KOTOpasi He MOANafaeT Hu rnog, ogHy
CTaTblO OEMCTBYIOLLLEIO 3aKOHO-
JaTenbCTBa.

B pokymeHTax o penuru-
O3HbIX OpraHuM3aumsx LonycKa-
FOTCSI MEPEKOCHI.

B npoekte KoHuenum rocy-
OAPCTBEHHOMN MOSIUTMKM B OTHO-
LUEHUN PEMUrMI U PESIMIUMO3HBIX
opraH1saupi JaHO MCTopUYecKoe
3Ha4eHue gencTeyrollero 3aKoHa,
HO HE O4YepYeH KPYr BOMPOCOB,
KOTOpPbIM JOMKEH OXBATbIBATLCS
HoBbiM 3akoHom. OrtcyTcTBylOT
MOLENMM MEXaHM3IMOB OENCTBMS
normtkn. OTCyTCTBYET OpueHTa-
UMs Ha Auanoroeble OOPMbI
B3aMMOZENCTBUSI U COTPYOHMHECT-
Ba. ABTOpPbl MPOEKTa MCKPEHHE
CUMTALOT, UTO rOCYAAPCTBO MOMET
obecneumtb "'3alLpTy PEMMIMO3HbIX
MEHBLLUMHCTB M HEBEPYIOLLMX OT

NOTEHUMANbHON OUCKPUMMHALMM
MaOPHTapHbIMU (MMEIOLLMMU B
cBoeM cocTtaBe Bonbluyto YacTb
HaceneHus) penmrsimun’'e . bonblue
TOro, 30Ha AEWUCTBMM CryK6bl
Haumo-HanbHoM 6e30nacHOCTH
BooDbLLE OKa3arnach MPOrMyLLEHHOM.
Ho nmenHo ato BegomcTeo m gobu-
BanocCb YXECTO4YEeHUs cTaTen
npecnegosaHui. NpoekTt Koh-
Lenuuu BO3MOXMN Ha rOCKO-
MMUCCUIO MO Jenam Penurumi He
MHOro U He Mmarno, kak "paspa-
6aTbiBaTb M OCYLUECTBASTL rocy-
OAPCTBEHHYIO MOMUTMKY B OTHO-
LIEHWMM PENUIUH U PENUrMO3HBIX
opranusaumn’. EctectseHHOM
peakupeii MNpaeutenscrea pecny6-
MMKn Bbino ocsoborkpeHre npep-
ceparensi KOMUCCHM OT JOIHKHOCTH
u Hanpaenenne KoHuenuum Ha
gopaborky.

MpoekT 3akoHa Kbiprbizc-kom
Pecny6rmkn “O ceobope Bepouc-
MOBEOAHWS U PENMIMO3HbIX Opra-
HU3aupsix” BBen cratbu ob anbTep-
HaTMBHOM cny»6e, 06 obyueHm
rpaaaH Penmrim 1 gpyrue CTaTbu.
MopuepkHyTa pons CMU u penmu-
rMo3HbIx opraHusaumi. OpgHako
3KOHOMMHECKas crepa OTHOLLIEHMH
rocynapcTsa U PENMruosHbix
opraHusaupi, B 4aCTHOCTM, OTHO-
LLUEHMS MO MOBOZY 3€MIM M Crie-
upudpHHeCcKnXx PopM Harnoroob-
MOXKEHWSI TaK M OCTalnMCb Hepac-
KpbiTbiMK’ . He packpbiTa BO3-
MOXKHasl 3aKOHOTBOPHECKasl POrib

5 lagyposa C. [emorpagpmuyec-
kas cutyauyms Ha HOre Kbiproi-
3craHa. Kpyrneisi cton. Ow, 2001

6 Cm. KoHuenuymus rocypgapcr-
BEHHOWM MOJIMTUKU B OTHOLUEHUM
pennurum M pPenmrno3HbiXx opra-
Hu3aumi. Mpoekt.2001.

7 [llpoekt 3akoHa Keipreisckos
Pecny6nuku “O csBoboge Bepo-
MCrOBEeAAaHMSI M O PEesIMrnO3HbIX
opranmnzaumsx” 2002.

penurmosHbix opraHuMsauui. B
YaCTHOCTH, OT MCIAMCKMX Penu-
rMo3Hbix opranm3aupui Kbiprbisc-
TaHa MOCTYMUIU MPELNOMKEHUS
camoro obuiero xapakrepa, He
BOLUEALIME B OKOH4YATESIbHYIO
PEenaKUMIO 3aKOHA. A MEXKIY TEM,
MYCYNbMaHCKasl NMpaBoBasl Kyrb-
Typa TPagMUMOHHO CHIIbHA B
BOMPOCaX HacrnegoBaHus, CeMen-
HOro MnpaBa, B HEKOTOPbIX BMOAX
KOMMEPYECKMX U BaHKOBCKMX
cpenok u, ocoberHHo, B 6naro-
TBOPMTENBHON OESTENbHOCTH.

O™ NpUMepbI NPUBELEHDI A5t
TOro, 4robbl MoOKasarb, 4TO MHOrHe
3HaYMble JOKYMEHTbI, 0cobeHHO
B cdhepe penmrim, OOMmKHbI npen-
ctaensatb coboit porosop (KoH-
BEHLMIO) HECKOMbKMX CTOPOH,
NMPUHSATBIM MYTEM KOHCEeHcyca
amarnoroebimn criocobamu. Takue
MOMbITKW €CTb, HO OHU HE BOLLIMM B
NOBCEA-HEBHYHO MPaKTHKY. TOMbKO
OfMH MPUMEP: MCramckue yueb-
HblE 3aBEJEHMSI HE MOMyYMrM Nn-
ueH3uo Munnctepctea obpazosa-
H1sl. MUHUCTEPCKME YMHOBHMKM He
OTBa)MBAOTCA B3sTb Ha cebs
OTBETCTBEHHOCTb 3a y4yebHble
nporpamMMmbl MU He patoT 3TO
cpenatb CaMMM PENUIMO3HBIM
opranusaumusm. [Npuyem dop-
MarbHbIM OCHOBAHMEM SIBISIETCS
SIBHO YCTapeBLUMM MPUKa3 MM-
HUcTpa obpaszosaHms 1995 ropad.

Takon nyTb npeoponexHus
NPEnoH TsXKen M m3sunmct. Ons
pPa3BMTMS OManoroebix POPM B
KbipreisctaHe cospgaHa Henpa-
BMTENbCTBEHHASI OpraHM3aums
"O6buwecTBo Mo 3awmMTe npas
penurnosHbix opraHusauun’.
Mpe3supent — penytat KK Anum-
wep Cabupos, BULE-NPE3MOEHTbI
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Abad, 500 villagers rose against
eight families who chose to be-
long to the Evangelical denomi-
nation.® Unfortunately, these
facts are being strongly politi-
cized by the mass media, as well
as various institutions responsible
for public opinion.

Can there be a dialogue be-
tween the society and religious
organizations? Policy swings in
the field of religion.

Restrictions of religious
freedoms in the name of national
security are accounted for by the
activities of international terror-
ists in South Kyrgyzstan, and thus
are temporary measures. The
campaign against religious radi-
calism was provoked by the de-
mands of the power ministries to
toughen up the articles of the
Criminal Code and to amend the
existing Law so that it could en-
visage additional repressive
measures. But unfortunately, af-
ter the aggression was stopped
and the Taliban forces defeated,
the tendency and motivation to
strengthen national security re-
mained unchanged. The tenden-
cy to restrict religious freedoms
could be, for example, discerned
in the activity of the State Com-
mittee on Religious Affairs. It in-
sists on the toughening of the
regulations for the registration of
religious organizations. A number
of newspapers and periodicals
label the unregistered religious
organizations as illegal, which is
not quite correct. These organi-
zations belong to a so-called

"gray zone", which is not cov-
ered by any article of the exist-
ing legislation. The papers on
religious organizations are often
not politically correct.

The Draft Concept of the
State Policy on Religion and Reli-
gious Organizations stresses the
historic importance of the exist-
ing legislation, but the issues and
questions the new Law should
deal with are not clearly outlined.
There are no policy implementa-
tion mechanisms in this Draft. Nor
is there an intention to address
the emerging issues through dia-
logue and cooperation. Those
who authored the Draft are sin-
cere in their presumption that the
State is able to safeguard “the
protection of the rights of reli-
gious minorities and non-believ-
ers against a potential discrimi-
nation by the religious majority,
or the mainstream religion.”¢ To
crown it all, the Draft says noth-
ing on the definition of the field
of activity of the National Securi-
ty Ministry. Yet it was this very
ministry that sought to toughen
up the articles envisaging repres-
sive measures. The Draft Concept
overburdened the State Commit-
tee on Religious Affairs with an
un-surmountable task “to work
out and implement the state pol-
icy on religion and religious or-
ganizations". The dismissal of the

5 Gafurova S. The Demographic
Situation in South Kyrgyzstan.
Round Table. Osh, 2001 (in Rus-
sian).

6 Draft Concept of the State Policy
on Religion and Religious Organi-
zations. 2001 (in Russian).

7 Draft Law of the Kyrgyz Repub-
lic “On the Freedom of Religious
Worship and Religious Organiza-
tions”, 2002 (in Russian).

Chairman of the Committee and
the return of the Draft for cor-
rections was a natural reaction by
the Government of Kyrgyzstan.

The Draft Law of the Kyr-
gyz Republic "On the Freedom
of Religious Worship and Reli-
gious Organizations,” includes
articles on alternative army serv-
ice, on the study of religion in
education institutions, etc. It also
underlines the role of mass me-
dia and religious organizations.
Yet the Draft Law leaves out the
economic aspect of relations be-
tween the State and religious
organizations, in particular, the
issues of land, property and spe-
cific forms of taxation.” The pos-
sibility of law-making activity by
religious organizations is not en-
visaged either. For instance, a lot
of conceptual proposals submit-
ted by various Islamic organiza-
tions were never included in the
Draft Law. However, it is com-
mon knowledge, that the Mus-
lim juridical tradition has been
strong in civil record acts, such
as in will and inheritance adminis-
tration, family affairs, as well as
in some commercial and banking
deals, and, of course, charity
activity management.

These examples are brought
to show that many important
documents, particularly, those
dealing with religious affairs,
should be adopted by consen-
sus and through dialogue to
eventually become an agreement
(convention) signed by several
parties. There are attempts to do
this, but they have not yet be-
come everyday practice. Just one

79



80

MCJIAM B LIEHTPAJIbHOM A3MM

— Kumcanbaraxb — [peg-
cepatens OYMK, u Anekcangp
AnsH4KOB — >KypHanmcT. Llenb
obLuecTBa — 3aLpMTa PENUIMO3HOM
ceobopbl. OcHoBa pgencTeum —
npuHumMnbl TonepaHtHocTn’ . K
COXareHWo, OYyXOBHOE Yynpas-
feHMEe MYCYnbMaH MOpPoOKN He
nocnesaet 3a cobbimuamu. Cnabo
UCMONb3YyOTCS BO3MOXHOCTH
Mcnamckoro LleHtpa B r. Oww.
HepocratouHo paseurta 6naro-
TBOpHTeI‘IbHOCTb co CTOpOHbI
MCNaMCKMX OpraHmM3aumi pns
3aKMHOYEHHbIX, BECNPU3OPHUKOB 1
APYrMX HYX[aloLWMXcs rpynn
HaceneHusl CTpaHbl.

B pecnybnuke obwecteeH-
HOCTb HE pa3 CTaBura BOMpPOC O
puanore ¢ "Xusb-yt-raxpup".
HepaeHo pa)xe npepcepartens
lockommccenn Mo genam penmrim
rocnogH MamarocynoB BbiCKa-
3arncs no 3ToMy rosofy Ha cTpa-
HULAX pecrybrMKaHcKoM nedartw,
HO 3aTem [fe3aByMpoBan CBoe
BbICTYMNEHWE, COCMaBLUMCb Ha TO,
4yTO €ro ﬂKO6bI Henpasmano
MOHSANM XYypPHanMcTbl. [NnaBHbIM
npe-nsTcTBMEM sl TAKOro gparnora
CIYMT KOHCTUTYLIMOHHBIM 3anpeT
Ha perucTpaumio AesTenb-HOCTH
NONMMTUYHECKUX penmrmo3Hb|x nap-
™. Ha ceropgHs pupanor ¢ penm-
rMO3HOM NapTHEN HEBO3MOXKeH. Ho
OH BMOMHE BO3MOXEH C
HeﬂapTMl‘:iHblMM pel'erMO3HbIMVI
OpraHVI3aLU4$IMM Kblprbl3CTaHa.

SKCnepTHas OLEeHKa pa3BUTHS
MCNAMCKMX OpraHM3aLi
Kbipreiscrana.

CoupanbHas ctabunbHOCTb B
KblprbizcTaHe B HacTosiLLEee BpeEMS

Haxo@uTCs Mof, BOMPOCOM. Tep-
MMMOCTb HaceneHms K coumarnbHbIM
HeB3rogam B npouwnbie rogbl
nogrmTbiBanack 6os3HbIO HecTa-
BUIbHOCTH, KOTOPYHO MOPOAMIM
BOMHA B Ta@KMKUCTaHE M Yrposa
arpeccmMm co cTopoHbl Adora-
HucTtaHa. Celyac KpynHble BHeLL-
HUE Yrpo3bl CHSATbl OENUCTBUSIMM
CTPaH aHTMTEPPOPMCTUHECKOM
koarmym. Ho Ha Gypywee Bce
Boriee BEPOSITEH POCT MCIAaMC-KOro
pagmKanmama Ha doHe obHMLLa-
HUS LUMPOKMX MAcC HaceneHms.
Cobbitnsi B Ak-CbIICKOM paiioHe
roKasanu OTCYTCTBME KpeaTwBa M
CTEepeoTUNbI JeHCTBUS Bnacten. B
CBA3M C 3TUM CBOEBPEMEHHbIMU
NPenCcTaBnsaroTCs AEUCTBMS MO
NPepoTBPALLEHNIO COLMArbHbIX
B3PbIBOB. JTO Ny4LUE HEXENM
MKOATb KOrga PapyKanmsm Bblirlb-
eTCcsl B 3KCTPEMMCTCKME hopMbl.
C pOCTOM OMMNO3uLMM, B TOM UMCTe
PENMIMO3HOM, BMACTb MPOJOIKAET
6opoTbcs HE 3PPEKTUBHBIMM
aBTOPUTAPHbIMU METOOAMM. A
3KCTPEMMUCTCKME OpraHu3aumm
UCMONb3YHOT COBPEMEHHbIE CeTe-
Bbleé TexXHOonormn opraHuvsauym m
ynpaeneHus. Bbicokas crteneHb
0oBpaTtHOM CBSI3M M NepcoHarnbHoe
|pas-aeneHune PUCKOB BHYTPM opra-
Hl43aLlMl‘:1 3HQYUTENBbHO MOBbLILLA-E€T
Ux 3BONMOUMOHHbIE BO3MOXKHOCTU
N apanTMBHOCTb K MPUHUMAEMbIM
npoTMB HMX mepam. B MHtepHete

8 MWeaHosa M. Ceob6ogombiciime B
KsipreizctaHe: nytm mexxpenn-
ruosHoro ananora/ /LlentpansHas
A3us u KyneTypa mupa, N1-2.2000.

9 Cabupos A. O pabore O6-
LecTsa no 3almTe npas pesnu-
rMo3HbIX opraHu3aumui. Kpyrnbivi
cron MHCTUTYTa permoHasnbHbix
uccnegosaHmi.2002.

10 UrHateHko A. 3eneHsbii
internetyumonan//HT -
Penunrns.1999.7 anpens.

CYLLLECTBYHOT CalTbl 3KCTPEMMCTC-
Kux opraHusaumui. Ckaxkem, y
Tarmbos 6bin hitp:/ /taliban.com;
y naptvn Xusbyt-Taxpup ectb
CanTbl Ha KbIPrbi3CKOM, y36ekc-
KOM, M pycckom sisbikax — hitp:/
/www.hizb-ut-tahrir.org; vy
MexxpyHapopHoro ucrnamckoro
poHTa Bopbbbl NPOTHE MyaEEB K
KpecToHocues Ycambl 6eH JlageHa
— http:// www.obm.clara.net/iif-
main.htmp'®. C 3atumun mare-
pranamu cepeepoB u3 Benu-
KOBPHUTaHMM 3HAKOMMTCS MOIO-
gexb. M penaet cootBeTcTBY-
toLupe BbIBOfb! 4fisi COBCTBEHHOrO
camoonpepgenenus. C 3aseplue-
HUEM AHTUTEPPOPUCTUHECKOM
akum B AdpraHuctaHe, K coxka-
NEHMIO, HE COKPATUIMCh HW AKCTPE-
MM3M, HM MPUTOK HAPKOTMKOB M
opyus. Ectb MHOro m gpyrux
BOMPOCOB TPaHCHAaLMOHANbHOro
XapakTepa, KOTOpblE€ HYXHO
pelwate coBMecTHo. [Motomy Tak
Heobxomma obLuepervoHarnbsHas
cTpaTterus NPeoponeHusl HecTa-
6unbHocTn B LleHtpanbHon Asmm.
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more example, the Islamic edu-
cation institutions were not giv-
en a license by the Ministry of
Education. But Ministry employ-
ees do not venture to take re-
sponsibility to draft education
programs and curricula, nor do
they permit the religious organi-
zations to do that. The formal
argument behind it is the outdat-
ed decree (signed in 1995) of the
Minister of Education.?

Thus this encounter with bu-
reaucracy is thorny and full of
obstacles. To bring in the culture
of dialogue in Kyrgyzstan, an
NGO, "The Society for the Pro-
tections of the Rights of Religious
Organizations,” has been estab-
lished with MP Alisher Sabirov as
its president, and Kimsanbay-
azhi, Chairman of the DMAK, and
journalist Alexander Alyanchikov
as vice-presidents. The goal of
the Society is the protection of
religious rights. Its activity is
based upon the principle of tol-
erance.’” Unfortunately, the reli-
gious leadership of Muslims
sometimes fails to keep pace with
events. The Islamic Center in the
city of Osh does not function to
its full capacity. The charitable
activity by the Islamic organiza-
tions to help convicts, vagrants
and other needy groups of the
population is not sufficiently de-
veloped.

The issue of a dialogue with
"Hizb-ut-Tahrir" has been raised
repeatedly in public discussions.
Recently, the Chairman of the
State Committee on Religious
Affairs, Mr. Mamayusov shared
his views on this issue in an inter-

view with a national newspaper
only to later take back his words
and claim that the journalist had
misquoted him. The main obsta-
cle to this dialogue is the consti-
tutional ban on the registration
of religious political parties. To-
day a dialogue with a religious
political party is impossible. Yet
it can be held with non-political
religious organizations of Kyr-
gyzstan.

Expert analysis of the devel-
opment of Islamic organiza-
tions in Kyrgyzstan

Social stability is currently a
matter of doubt in Kyrgyzstan.
People have endured social pri-
vations in recent years for fear
of instability, caused by the war
in Tajikistan and possible Afghan
aggression. Now all imminent
external threats have been lifted
by the efforts of the anti-terror-
ist coalition. But the expansion of
Islamic radicalism in the future is
quite possible against the back-
ground of impoverishment of a
large section of the population.
The events in the district of Ak-
Siy showed that the authorities
lack creativity in their actions and
are governed by stereotype

8 Ivanova I. Free Thinking in
Kyrgyzstan: A Path fo Interregional
Dialogue // Central Asia and the
World Culture, no. 1-2, 2000 (in
Russian).

9 Sabirov A. On the Work of the
Society on Protection of the Rights
of Religious Organizations. Round
Table of the Institute of Regional
Studies, 2002 (in Russian).

10 Ignatenko A. Green ‘Internet-
tional’ // NG-Religii (Nezavismaya
Gazeta supplement on religion),
April 7, 1999 (in Russian).

thinking. In this sense it would be
more prudent to try to prevent
social turmoil, rather than to wait
until radicalism has assumed ex-
tremist forms. The authorities
continue to fight the growing
opposition, religious included,
with authoritarian methods. Ex-
tremist organizations use modern
technology and governance net-
works to carry out their plans.
Sophisticated communications,
and a strict division of personal
risks within the organization, en-
hance their evolution capacities
and help them adapt easily to
the measures taken against them.
There are web pages of extrem-
ist organizations on the Internet.
The Taliban used to have http//
taliban.com; Hizb-ut-Tahrir have
web-sites in the Kyrgyz, Uzbek,
and Russian languages, http:
www.hizb-ut-tahrir.org ; http:
www.obm.clara.net/iif-
main.htmp. belongs to the Inter-
national Islamic Front against Jews
and Crusaders headed by Osa-
ma Bin Laden.'? These web sites
provided by servers from Great
Britain are accessible to the
younger generation, who might
be influenced by the materials
they find there. Unfortunately,
upon the completion of the anti-
terrorist campaign in Afghanistan,
extremism did not cease to ex-
ist, neither did drug-trafficking
and illegal arms sales. There are
many other transnational issues
that should be addressed jointly.
This is why a regional strategy to
overcome instability in Central
Asia is a must today.
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