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Ïðîáëåìû, ñâÿçàííûå ñ
èñëàìîì è åãî ðîëüþ â ñîâðå-
ìåííûõ ñîöèàëüíî-ïîëèòè÷åñ-
êèõ ñîáûòèÿõ, ïðèâëåêàþò ê
ñåáå âíèìàíèå èññëåäîâàòå-ëåé
âñåãî ìèðà. Ýòî îáúÿñíÿåòñÿ íå
òîëüêî òåì, ÷òî èñëàì ÿâëÿåòñÿ
îäíîé èç ìíîãî÷èñ-ëåííûõ
ðåëèãèé, íî òàêæå åãî àêòèâíûì
âëèÿíèåì íà ñîâðåìåííóþ
ïîëèòèêó, èäåîëîãèþ, ìàññî-
âûå ñîöèàëüíûå äâèæåíèÿ.
Ñîáûòèÿ ïîñëåäíèõ ëåò –
îáîñòðåíèå ñèòóàöèè íà Áëèæ-
íåì Âîñòîêå, â Àôãàíèñòàíå,
Ïàêèñòàíå è â íåêîòîðûõ ðåñ-
ïóáëèêàõ Öåíòðàëüíîé Àçèè -
ïîêàçàëè íà ïðàêòèêå, êàêóþ
íåìàëîâàæíóþ ðîëü èãðàåò
ðåëèãèîçíûé, â ÷àñòíîñòè, èñ-
ëàìñêèé ôàêòîð. Ýòî ëèøíèé
ðàç óáåæäàåò èññëåäîâàòåëåé
â òîì, íàñêîëüêî âàæíî îïðå-
äåëèòü ðîëü è ôóíêöèè ðåëè-
ãèè â ñîâðåìåííîé æèçíè,
îñîçíàòü, ÷òî îíà ÿâëÿåòñÿ íå
òîëüêî ÷àñòüþ êóëüòóðû è
öèâèëèçàöèè íàðîäîâ, íî è
àêòèâíîé ñîöèàëüíîé ñèëîé,
ñïîñîáíîé îêàçûâàòü áîëüøîå
âëèÿíèå íà æèçíåäåÿòåëüíîñòü
îáùåñòâà â öåëîì.

Èìåííî èçó÷åíèå èñëàìà
êàê ñîöèàëüíîãî ÿâëåíèÿ äàåò
âîçìîæíîñòü óñòàíîâèòü åãî
ôóíêöèîíàëüíîå ñâîåîáðàçèå
íà ðàçíûõ ýòàïàõ èñòîðèè. Íà
ñåãîäíÿ â êàçàõñòàíñêîì îá-

ùåñòâå èçìåíåíèå ðîëè è
ôóíêöèè èñëàìà – ýòî ïðîöåññ
ïîñòåïåííîãî ðàñøèðåíèÿ ðîëè
è ôóíêöèé ìóñóëüìàíñêîé ðå-
ëèãèè â ðàçëè÷íûõ ñôåðàõ æèç-
íåäåÿòåëüíîñòè îáùåñòâà è èí-
äèâèäà, ïðîèñõîäÿùèé ïîä
âîçäåéñòâèåì êàê âíåøíèõ, òàê
è âíóòðåííèõ ôàêòîðîâ. Ðåëèãè-
îçíàÿ ñèñòåìà, ñóùåñòâîâàâ-
øàÿ íà ïðîòÿæåíèè ìíîãèõ âå-
êîâ â óñëîâèÿõ äîðåâîëþöèîí-
íîé Öåíòðàëüíîé Àçèè, âûñòó-
ïàëà â êà÷åñòâå îñíîâíîé ôîð-
ìû îáùåñòâåííîãî ñîçíàíèÿ.
Ïîä åå âëèÿíèåì îáðàçîâàëñÿ
êîìïëåêñ èíñòèòóòîâ, îõâàòûâà-
þùèõ ñîöèàëüíóþ æèçíü îá-
ùåñòâà. Â ãîäû ÑÑÑÐ ýòà ñèñ-
òåìà áûëà ïîëíîñòüþ ðàçðó-
øåíà. Ðàññìàòðèâàÿ ðîëü ðå-
ëèãèè â ñîâðåìåííîì êàçàõ-
ñòàíñêîì îáùåñòâå, íàäî îò-
ìåòèòü, ÷òî èñëàì óæå íå
âûïîëíÿåò âñåõ òåõ ôóíêöèé,
êîòîðûå ïðèñóùè òðàäèöèîí-
íîé ìóñóëüìàíñêîé îáùèíå1 .
Îñîáåííî ýòî êàñàåòñÿ íåêî-
òîðûõ âçàèìîäîïîëíÿþùèõ
ôóíêöèé èñëàìà, òàêèõ êàê
èíòåãðàòèâíàÿ è ðåãóëÿòèâíàÿ
ôóíêöèè, êîòîðûå çàâèñåëè îò
ôîðìèðîâàíèÿ èñëàìà êàê
öåííîñòíîé îðèåíòàöèè äëÿ
âñåãî îáùåñòâà, ðåãóëèðóþ-
ùåé îòíîøåíèÿ è íàêëàäûâàþ-

ùåé íà íèõ îïðåäåëåííóþ,
îáùóþ äëÿ âñåõ ñèñòåìó îáÿ-
çàííîñòåé è ïðåäïèñàíèé. Èñ-
ëàì áûë òîé ñèëîé, êîòîðàÿ îá-
ëåã÷àëà ñóùåñòâîâàíèå ðàçëè÷-
íûõ ïëåìåí, óêðåïëÿÿ èõ
âçàèìîîòíîøåíèÿ èçíóòðè,
îáåñïå÷èâàëà èõ âíåøíèå ñâÿçè,
ñìÿã÷àÿ è ñòèðàÿ ðàçëè÷èÿ
ìåæäó ïëåìåíàìè, ýòíè÷åñêè-
ìè îáùíîñòÿìè. Èíòåãðèðó-
þùåé è ðåãóëèðóþùåé ðîëè
èñëàìà â îáùåñòâå ñïîñîáñòâî-
âàëè ãîñïîäñòâî ñèñòåìû ðåëè-
ãèîçíîãî îáðàçîâàíèÿ è èñïîëü-
çîâàíèå øàðèàòà. Ðåëèãèÿ, ïî
ñóùåñòâó, áûëà åäèíñòâåííîé
ñèëîé, îêàçûâàþùåé âñåñòî-
ðîííåå âëèÿíèå íà æèçíü ëþ-
äåé, óñòîé÷èâîå ôîðìèðîâàíèå
îáùåñòâåííîé ïñèõîëîãèè. Â
îáùåñòâå íå áûëî äðóãîé
èäåîëîãèè, ïðîòèâîñòîÿùåé
èñëàìó, à äóõîâåíñòâî âûñòó-
ïàëî åäèíñòâåííîé èäåîëîãè-
÷åñêîé ñèëîé îáùåñòâà. Èñëàì
áûë òåñíî âïëåòåí â ñòðóêòóðó
ãîñóäàðñòâåííîãî óïðàâëåíèÿ.
Âïîëíå åñòåñòâåííî, ÷òî â òàêèõ
óñëîâèÿõ äîãìàòû èñëàìà ñòàëè
îäíîâðåìåííî ïîëèòè÷åñêèìè
àêñèîìàìè.

Âåäóùóþ ðîëü â îñóùåñò-
âëåíèè èñëàìîì ñâîèõ ôóíê-
öèé â æèçíè îáùåñòâà èãðàëà
ñèñòåìà íàðîäíîãî îáðàçî-
âàíèÿ. Áîëüøèíñòâî øêîë â
äîðåâîëþöèîííîé Öåíòðàëü-

1 Ñàèäáàåâ Ò.Ñ. Èñëàì è îá-
ùåñòâî, Ìîñêâà «Íàóêà», 1984
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The impact of Islam on social
and political events in the modern
world attracts the attention of ex-
perts worldwide. This is due to the
fact that, besides being one of
many world religions, Islam has a
strong impact on political life, ide-
ology and mass social movements.
The developments of the last few
years – the escalation of events in
the Near East, in Afghanistan, Pa-
kistan and several countries in Cen-
tral Asia – have served to reveal
the impact of religion in general and
Islam in particular. Researchers have
had yet another opportunity to
realize the importance of under-
standing the role and function of
religion in modern reality. It has also
become apparent that religion, in
addition to being part of culture
and civilization, is also an active so-
cial force that can have an impact
on the functioning of society as a
whole.

It is by approaching Islam as a
social phenomenon that one can
understand its special functions at
various historical stages.  In Kaza-
khstan today, we can see that the
role played by Islam in various as-
pects of social and private life is
gradually expanding under the in-
fluence of extrinsic as well as intrin-
sic factors. The religious system that
existed for centuries in pre-Com-
munist Central Asia was pivotal to
the identity of people living there.

It had developed a network of so-
cial institutes that were later com-
pletely destroyed in the Soviet
times. Looking at religion in mod-
ern Kazakh society, one realizes
that Islam now performs all the func-
tions that it would have in a tradi-
tional Moslem community 1 . This is
especially true in such areas as in-
tegration and regulation; the func-
tions that depended on Islam be-
ing a basic value shared by the
entire society, serving to regulate
social relations and to prescribe a
universally accepted system of
duties and regulations. Islam used
to be a force that enabled the co-
existence of various tribes, regu-
lating their internal relations and
external connections, alleviating and
erasing differences between both
tribes and ethnic communities. The
integrative and regulating role of
Islam in society was sustained by
the domination of religious educa-
tion and Shariah. In fact, religion
was the only factor that affected
every aspect of people’s lives and
shaped the social psychology. The
society had no other ideology that
would oppose Islam, and the cler-
gy was the only ideological pow-
er. Islam was closely interwoven
with state governance. It is only
natural under such conditions that
Islamic principles also began to

serve as political standards.
The public education system

played a leading part in the func-
tioning of Islam in the society. Most
schools in pre-Soviet Central Asia
were religious schools run by
mosques. The religious schools
educated the younger generation
in accordance with Islamic regula-
tions. As a result, religious princi-
ples became the norms of every-
day life. In pre-Soviet Kazakhstan,
there was an awareness of religious
unity that stood out in inter-ethnic
relations. The common religion was
the main integrative force. There
were other factors that facilitated
regional integration: a common cul-
ture, closely related languages, sim-
ilar traditions and customs that orig-
inated from similar social-economic
conditions. The bottom line is, a
vast majority of Moslems in Cen-
tral Asia adhered to the same
Moslem branch, the Hanafi Mazhab
of Sunni Islam. All this made Islam
more than adequate in its role as
an integrative and regulative force
in pre-Soviet Central Asia. At
present, Islam in Kazakhstan no
longer serves the same purposes.
First of all, modern Kazakhstan is a
multi-religious state. Second, the
country has neither Moslem law
practices nor a system of religious
education.

I would like to dwell on the
communicative functions of Islam.

1 Saidbaev T.S. Islam and Society.
Moscow, Nauka, 1984 (in Russian).

....................................................................................................................................................ISLAM IN CENTRAL ASIA
83



íîé Àçèè íîñèëî ïîëíîñòüþ
êîíôåññèîíàëüíûé õàðàêòåð è
íàõîäèëîñü ïðè ìå÷åòÿõ. Èìåí-
íî ÷åðåç ðåëèãèîçíûå øêîëû
âîñïèòûâàëîñü ñîçíàíèå ïîä-
ðàñòàþùåãî ïîêîëåíèÿ â ñîîò-
âåòñòâèè ñ òðåáîâàíèÿìè èñëà-
ìà. Ýòî â ïîñëåäñòâèè ïðèâåëî
ê òîìó, ÷òî ðåëèãèîçíûå ïðèí-
öèïû ñòàëè íîðìàìè ïîâñåä-
íåâíîé æèçíè. Íà òåððèòîðèè
äîðåâîëþöèîííîãî Êàçàõñòàíà
â ìåæýòíè÷åñêèõ âçàèìîñâÿçÿõ
ïðåîáëàäàëî ñîçíàíèå ðåëè-
ãèîçíîãî åäèíñòâà. Îáùíîñòü
ðåëèãèè âûñòóïàëà â êà÷åñòâå
âåäóùåé èíòåãðàòèâíîé ñèëû.
Ýòîìó âî ìíîãîì ñïîñîáñò-
âîâàëè ñïåöèôè÷åñêèå óñëîâèÿ
ðåãèîíà – îáùàÿ êóëüòóðíàÿ
æèçíü, áëèçîñòü ÿçûêà, îáû÷àè
è  òðàäèöèè, ïðîäèêòîâàííûå
îáùèìè ñîöèàëüíî-ýêîíîìè-
÷åñêèìè óñëîâèÿìè. Íî ãëàâ-
íóþ ðîëü ñûãðàëî òî, ÷òî
ïîäàâëÿþùåå áîëüøèíñòâî
ñðåäíåàçèàòñêèõ ìóñóëüìàí
èñïîâåäîâàëî îäíî íàïðàâëå-
íèå èñëàìà – ñóííèçì è ïðè-
íàäëåæàëî ê îäíîìó åãî òîëêó
– õàíàôèäñêîìó ìàçõàáó. Âû-
øåïåðå÷èñëåííûå îáñòîÿ-
òåëüñòâà ïîçâîëÿëè èñëàìó â
äîðåâîëþöèîííîì îáùåñòâå
ãàðìîíè÷íî âûïîëíÿòü ñâîþ
èíòåãðèðóþùóþ è ðåãóëÿòèâ-
íóþ ðîëü. Íà ñåãîäíÿøíèé äåíü
â Êàçàõñòàíå èñëàì íå îáëàäàåò
òàêèìè ôóíêöèÿìè. Âî-ïåðâûõ,
ñîâðåìåííûé Êàçàõñòàí –
ìíîãîêîíôåññèîíàëüíîå ãîñó-
äàðñòâî. Âî-âòîðûõ, â ðåñïóá-
ëèêå îòñóòñòâóåò ïðàêòèêà
ìóñóëüìàíñêîãî ïðàâà è ðàç-
âèòàÿ ìóñóëüìàíñêàÿ îáðà-

çîâàòåëüíàÿ áàçà.
Îñîáî õîòåëîñü áû îñòà-

íîâèòüñÿ íà êîììóíèêàòèâíîé
ôóíêöèè èñëàìà. Êîììóíèêà-
òèâíàÿ ôóíêöèÿ – ýòî ñïîñîá-
íîñòü ðåëèãèè ñëóæèòü ñðåäñò-
âîì îáùåíèÿ â îáúåäèíåíèè
ëþäåé, ñâÿçàííûõ îäíîé èäååé.
Çäåñü åäèíñòâî âåðû ñëóæèò
îñíîâîé, êîòîðàÿ ïîçâîëÿåò
åäèíîâåðöàì óñòàíîâèòü ìåæ-
äó ñîáîé õîçÿéñòâåííî-áûòî-
âûå, òîðãîâûå, ñåìåéíûå è
ïðî÷èå îòíîøåíèÿ. Ñòåïåíü
ïðîÿâëåíèÿ êîììóíèêàòèâíîé
ôóíêöèè çàâèñèò îò îáúåêòèâ-
íî ñóùåñòâóþùèõ ýêîíîìè-
÷åñêèõ, êóëüòóðíûõ è èíûõ
ñâÿçåé ìåæäó îòäåëüíûìè
ñòðàíàìè è íàðîäàìè.

Äî îáðàçîâàíèÿ ÑÑÑÐ â
þæíûõ ðàéîíàõ ñîâðåìåííîãî
Êàçàõñòàíà êàæäàÿ ìóñóëü-
ìàíñêàÿ îáùèíà äåéñòâîâàëà
àâòîíîìíî, ñàìîñòîÿòåëüíî,
ñìåùàëà è íàçíà÷àëà ñëóæè-
òåëåé êóëüòà, ðåãóëèðîâàëà èõ
âçàèìîîòíîøåíèÿ ñ ðÿäîâûìè
âåðóþùèìè, âåäàëà ôèíàíñî-
âûìè è äðóãèìè îáùåñòâåí-
íûìè äåëàìè. Äåëåíèå íà
îáùèíû ïðîèñõîäèëî ïî òåð-
ðèòîðèàëüíûì ïðèçíàêàì, ãäå
îáùåñòâåííûì è àäìèíèñòðà-
òèâíûì öåíòðîì ñëóæèëà ìå-
÷åòü. Êàæäàÿ îáùèíà, ÿâëÿÿñü
ÿ÷åéêîé åäèíîãî ìåõàíèçìà,
îáëåã÷àëà îñóùåñòâëåíèå
âçàèìîñâÿçåé ìåæäó íèìè, ÷òî
ñïîñîáñòâîâàëî ýôôåêòèâíîìó
àäìèíèñòðàòèâíîìó êîíòðîëþ
ãîñóäàðñòâà íàä îáùåñòâîì.
Áîëüøóþ ðîëü â îñóùåñòâëåíèè
êîììóíèêàòèâíûõ ôóíêöèé
ñðåäè êàçàõîâ êî÷åâûõ ðàéîíîâ

èãðàëè ðîäñòâåííûå îòíîøåíèÿ
è ñåìüÿ, ïîñêîëüêó îáùèíû
ñîñòîÿëè èç íåñêîëüêèõ ðîäñò-
âåííûõ ìåæäó ñîáîé ñåìåé.
×ëåíû ñåìåé, âõîäÿùèå â
òàêóþ ãðóïïó, êî÷åâàëè âìåñ-
òå, ñîâìåñòíî ïàñëè ñêîò,
ïîìîãàëè äðóã äðóãó ìàòåðè-
àëüíî è ò. ä. Ñëåäóåò çàìåòèòü,
÷òî èñëàì äëÿ êî÷åâûõ êàçàõîâ
ÿâëÿëñÿ ëèøü îäíîé èç ôîðì
ñîöèàëüíîé îðãàíèçàöèè.

Â ñîâðåìåííîì êàçàõñ-
òàíñêîì îáùåñòâå ìóñóëü-
ìàíñêèå îáùèíû ñëîæíî êëàñ-
ñèôèöèðîâàòü ïî òåððèòîðè-
àëüíîìó ïðèçíàêó. Ïðè÷èíîé
ýòîìó ñëóæèò ðàñïðîñòðàíåíèå
íà òåððèòîðèè Êàçàõñòàíà
áîëüøîãî êîëè÷åñòâà ðàçëè÷-
íûõ òå÷åíèé è òîëêîâ èñëàìà.
Äåëåíèå ìóñóëüìàí íà «æàìà-
ãàòû» îñóùåñòâëÿåòñÿ â ñîîò-
âåòñòâèè ñ íàïðàâëåííîñòüþ
êàæäîãî èç íèõ íà ñâîè òåîëîãè-
÷åñêèå è èíûå îðèåíòèðû.

Ñëåäîâàòåëüíî, äëÿ Äó-
õîâíîãî Óïðàâëåíèÿ Ìóñóëü-
ìàí Êàçàõñòàíà (ÄÓÌÊ) ñòàíî-
âèòñÿ ïðîáëåìíûì âîçäåé-
ñòâîâàòü íà ìóñóëüìàíñêèå
îáùèíû â ðåñïóáëèêå. Â íàñ-
òîÿùåå âðåìÿ ÄÓÌÊ èìååò
âëèÿíèå ëèøü íà èìàìîâ îôè-
öèàëüíî çàðåãèñòðèðîâàííûõ
ìå÷åòåé, íî íå íà ìíîæåñòâî
êðóïíûõ è ìàëûõ æàìàãàòîâ
(îáùèí) ñóùåñòâóþùèõ íåçàâè-
ñèìî äðóã îò äðóãà. Îñóùåñò-
âëåíèå êîììóíèêàòèâíîé ôóíê-
öèè èñëàìà ÷åðåç ìå÷åòè, êàê
öåíòðà òåððèòîðèàëüíîãî ïðî-
æèâàíèÿ ìóñóëüìàí, óòðàòèëî
ñâîþ ýôôåêòèâíîñòü. Â òî æå
âðåìÿ, èñòîðè÷åñêè â êî÷åâîì
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By this I mean the religion’s func-
tioning as a communication tool
used by people who share the
same ideas. Here the common faith
serves as the basis for economic
dealings, trade, family relations etc.
To which extent the communica-
tive function is manifest depends
on the strength of economic, cul-
tural etc. ties between particular
countries and nations.

In pre-Soviet times, every
Moslem community in the south-
ern parts of present-day Kazakh-
stan would have been autonomous
in the sense that it discharged and
appointed its religious leaders, reg-
ulated their relations with individu-
al believers and handled financial
and public affairs. The division into
communities was territorial; the
mosque was the social and admin-
istrative center of each communi-
ty. Every community was part of a
network that enabled interaction
between communities, and, in the
long run, made it possible for the
state to administrate society effi-
ciently. In nomadic areas, commu-
nication between Kazakhs was to
a large degree based on family ties,
since every community consisted
of several inter-related family
groups. The members of such a
group would migrate together,
tending their herds, supporting
each other etc. It should be ob-
served that for nomadic Kazakhs,
Islam was only one of the forms of
social structure.

In modern Kazakh society, it
is difficult to categorize Moslem
communities using a territorial prin-
ciple. The reason is that a large
number of various Islamic trends and

doctrines have disseminated in Ka-
zakhstan. The Moslems are subdi-
vided into Zhamagats (communi-
ties) according to the religious trend
they advocate. As a result, the Re-
ligious Office of Moslems in Kaza-
khstan has problems controlling the
country’s Moslem communities. At
present, the authority of the Reli-
gious Office only embraces the
Imams of officially registered
mosques and not those of the nu-
merous major and smaller indepen-
dent Zhamagats. Islam cannot thus
any longer efficiently fulfill its com-
municative functions via the
mosques, seen as the territorial
centers of Moslem communities.
Besides, during its history, the no-
madic Kazakh society did not elab-
orate a mature religious infrastruc-
ture. In Uzbekistan, for example,
the religious situation is completely
different: the local ‘mahallya’ sys-
tem of urban self-government is
now being restored, thus enabling
Islam to function as a communica-
tive tool.

The co-existence of various
Islamic trends in Kazakhstan leads
to the establishment of ideologi-
cally dissimilar religious communi-
ties. The wide variety of Islamic
trends is to a great extent the re-
sult of the activities of foreign Mos-
lem groups that propagate their
own interpretations of Islamic dog-
mas and lifestyles. In this context,
the mutual isolation of various
groups can to some extent inter-
fere with the general institutional-
ization of religion in the society.
On the whole, this can have a neg-
ative impact on the country’s
progress.

Basically, current Islamic devel-
opment tendencies in Kazakhstan
are to a large extent dependent
on external factors. Both the reli-
gious vacuum in post-Soviet Cen-
tral Asia and the unfolding religious
renaissance provoked many states
to try and strengthen their influ-
ence in the region. Moslem states
are by no means excluded from
this tendency. Of course, each
state has its own cultural, political,
social, economic and religious fea-
tures. In each, there are religious
political parties and trends, with
their own programs and ideologies.
Those numerous religious trends
from various countries export their
ideas and find adherents in Central
Asian countries. It was mentioned
above that the existing variety of
Islamic trends in Kazakhstan is to a
large extent the result of the activ-
ities of Moslem organizations
abroad. Their interpretations of
religious doctrines and lifestyles is
not always compatible with the
nature of Kazakh society; more-
over, it leads to the establishment
of isolated groups, with their own
religious leaders and structures. This
interferes with the communicative
function of Islam and balks the uni-
ty of the Moslem community.

For a more in-depth under-
standing, one should look at the
religious groups that originate from
certain Moslem states and are now
active in Kazakhstan. For instance,
in the early 90s, Turkey was Kaza-
khstan’s main partner in cultural and
Islamic integration. Alongside cul-
tural links with Turkey, several tra-
ditional Turkish/Moslem sects be-
came active in Kazakhstan. One of
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îáùåñòâå íå ñëîæèëîñü ðàçâè-
òîé ðåëèãèîçíîé èíôðàñòðóê-
òóðû. Â ïðîòèâîïîëîæíîñòü
ýòîìó, ê ïðèìåðó, ðåëèãèîçíàÿ
ñèòóàöèÿ â Óçáåêèñòàíå, ãäå
âîçðîæäàåòñÿ ñèñòåìà ãîðîäñ-
êîãî ñàìîóïðàâëåíèÿ «ìàõàë-
ëÿ», êîììóíèêàòèâíàÿ ôóíêöèÿ
èñëàìà íàõîäèò ñâîå ïðèìå-
íåíèå.

Ïðè íàëè÷èè â Êàçàõñòàíå
ðàçëè÷íûõ òîëêîâ âíóòðè èñëà-
ìà ïîÿâëÿåòñÿ ìíîæåñòâî
îáùèí, èäåéíî îòëè÷àþùèõñÿ
äðóã îò äðóãà. Ñëîæèâøååñÿ
ìíîãîîáðàçèå â èñëàìå âî
ìíîãîì ñâÿçàíî ñ äåéñòâèÿìè
çàðóáåæíûõ ìóñóëüìàíñêèõ
îðãàíèçàöèé, ïðîïàãàíäèðó-
þùèõ ñâîå òîëêîâàíèå äîã-
ìàòîâ èñëàìà è îáðàçà æèçíè.
Îáîñîáëåííîñòü ãðóïï, îáðà-
çóþùèõ îòäåëüíûå òå÷åíèÿ, â
ýòîé ñèòóàöèè â òîé èëè èíîé
ìåðå ïðåïÿòñòâóþò åäèíîé
îáùåñòâåííîé èíñòèòóöèîíà-
ëèçàöèè ðåëèãèîçíûõ îòíîøå-
íèé. Â öåëîì ýòî ìîæåò îêà-
çàòü íåãàòèâíîå âëèÿíèå íà
ðàçâèòèå ñòðàíû.

Â îñíîâíîì, òåíäåíöèè
ñîâðåìåííîãî ðàçâèòèÿ èñëàìà
â Êàçàõñòàíå îáóñëîâëåíû â
áîëüøåé ìåðå âëèÿíèåì âíåø-
íèõ ôàêòîðîâ. Îáðàçîâàâøèéñÿ
äóõîâíûé âàêóóì â ïîñòñîâåòñ-
êèõ ðåñïóáëèêàõ Öåíòðàëüíîé
Àçèè è âîçðîæäåíèå ðåëèãèîç-
íûõ òðàäèöèé âûçûâàëî åñòåñò-
âåííîå æåëàíèå óñèëèòü ñâîå
âëèÿíèå íà ðåãèîí ðàçëè÷íûõ
ãîñóäàðñòâ. Íå îñòàþòñÿ â ñòî-
ðîíå è ãîñóäàðñòâà, âõîäÿùèå
â àðåàë ìóñóëüìàíñêîãî ìèðà.
Â ñâîþ î÷åðåäü, îíè îòëè÷à-

þòñÿ çíà÷èòåëüíûì êóëüòóðíî-
ïîëèòè÷åñêèì è ñîöèàëüíî-
ýêîíîìè÷åñêèì ñâîåîáðàçèåì
è îùóòèìûìè ðàçëè÷èÿìè â
ðåëèãèîçíîé ñôåðå. Â êàæäîé
îòäåëüíî âçÿòîé ñòðàíå ñó-
ùåñòâóþò ðåëèãèîçíûå ïîëè-
òè÷åñêèå ïàðòèè è òå÷åíèÿ,
èìåþùèå ñâîè ïðîãðàììû è
ðàçâèâàþùèåñÿ ïî ñâîèì èäåî-
ëîãè÷åñêèì ïðèíöèïàì.

Ýòî ìíîãî÷èñëåííûå òå÷å-
íèÿ èç ðàçëè÷íûõ ñòðàí ýêñ-
ïîðòèðóþò ñâîè èäåè, è íà-
õîäèò ñåáå ïðèâåðæåíöåâ â
ðåñïóáëèêàõ Öåíòðàëüíîé
Àçèè. Êàê ãîâîðèëîñü âûøå,
ñëîæèâøååñÿ ìíîãîîáðàçèå â
èñëàìå Êàçàõñòàíà âî ìíîãîì
ñâÿçàíî ñ äåéñòâèÿìè çàðó-
áåæíûõ ìóñóëüìàíñêèõ îðãà-
íèçàöèé. Èõ òîëêîâàíèå ðåëè-
ãèîçíûõ äîãìàòîâ è îáðàçà
æèçíè íå âñåãäà ñîîòâåòñòâóåò
õàðàêòåðó êàçàõñòàíñêîãî îá-
ùåñòâà è ñïîñîáñòâóåò îáðà-
çîâàíèþ îáîñîáëåííûõ ãðóïï
ñî ñâîèìè äóõîâíûìè ëèäåðàìè
è îðãàíèçàöèîííîé ñòðóêòóðîé,
÷òî çàòîðìàæèâàåò äåéñòâèå
êîììóíèêàòèâíîé ôóíêöèè è
ïðåïÿòñòâóåò åäèíñòâó ìóñóëü-
ìàíñêîé îáùèíû.

Äëÿ áîëåå ãëóáîêîãî âîñ-
ïðèÿòèÿ âûøåñêàçàííîãî ñëå-
äóåò ðàññìîòðåòü ðåëèãèîç-
íûå îðãàíèçàöèè, õàðàêòåðíûå
äëÿ íåêîòîðûõ ìóñóëüìàíñêèõ
ñòðàí, ïðåäñòàâëåííûõ â Êàçàõ-
ñòàíå. Íàïðèìåð, â íà÷àëå
äåâÿíîñòûõ ãîäîâ Òóðöèÿ áûëà
ãëàâíûì ïàðòíåðîì Êàçàõñòàíà

ïî ëèíèè êóëüòóðíîé è èñëàìñ-
êîé èíòåãðàöèè. Ïàðàëëåëüíî
ïðîöåññó êóëüòóðíûõ âçàèìî-
ñâÿçåé ñ Òóðöèåé, íà òåððèòî-
ðèè Êàçàõñòàíà çàêðåïèëîñü
íåñêîëüêî òðàäèöèîííûõ òóðåö-
êèõ ìóñóëüìàíñêèõ ñåêò, â ÷àñò-
íîñòè «íóðäæè», ïîñëåäîâà-
òåëÿìè êîòîðîé â áîëüøèíñòâå
ñâîåì ÿâëÿþòñÿ ïðåäñòàâèòåëè
òþðêîÿçû÷íûõ íàöèîíàëüíîñ-
òåé. Ãëàâíàÿ èäåÿ ïàíòþðêèç-
ìà, îáúåäèíÿþùàÿ ïðèâåð-
æåíöåâ ýòîé ñåêòû, àâòîìà-
òè÷åñêè ïðîòèâîïîñòàâëÿåò
äàííóþ ãðóïïó äðóãèì ìóñóëü-
ìàíñêèì òå÷åíèÿì â ðåñïóá-
ëèêå. Ñëåäóåò îòìåòèòü, ÷òî
ñåêòà «íóðäæè» îôèöèàëüíî
çàïðåùåíà â Òóðöèè, à èõ ëèäåð
Ôåéòóëëàõ Ãóëåí âûíóæäåí
æèòü çà ïðåäåëàìè ñòðàíû, â
Àìåðèêå.

Èñëàìèçèðîâàòü Êàçàõñ-
òàí èçâíå è ïî ñåé äåíü àê-òèâíî
ïûòàåòñÿ Ñàóäîâñêàÿ Àðàâèÿ.
ÊÑÀ ïûòàåòñÿ ïîâëèÿòü íà ïî-
ëîæåíèå èñëàìà â Êàçàõñòàíå
áîëüøå ôèíàíñîâûìè âëèâàíè-
ÿìè â ðåëèãèîçíóþ ñôåðó, îò-
êðûâàåò ìíîæåñòâî èñëàìñêèõ
öåíòðîâ, ñîçäàåò ìóñóëüìàíñ-
êèå áëàãîòâîðèòåëüíûå îðãà-
íèçàöèè è ôîíäû. Áëàãîäàðÿ
ýòîìó â Êàçàõñòàíå óâåëè÷è-
ëîñü ÷èñëî ìóñóëüìàí-ïðèâåð-
æåíöåâ õàíáàëèòñêîãî ìàçõà-
áà. Ïî ìíåíèþ íåêîòîðûõ
êàçàõñòàíñêèõ ýêñïåðòîâ2 ,
«Õàíáàëèòñêèé ìàçõàá â ñðàâ-
íåíèè ñ õàíàôèäñêîé øêîëîé
îòëè÷àåòñÿ ñòðîãîñòüþ ïðàâî-
âîé ñèñòåìû, íåâîñïðèÿòèåì êî
âñåìó íîâîìó è ïðîâîçãëàøå-
íèåì äîêòðèíû âîçâðàòà èñ-

2 Àóåëáàåâ Á.À. Ðîëü ðåëèãè-
îçíûõ îðãàíèçàöèé â îáùåñòâåí-
íîé æèçíè Êàçàõñòàíà. Ïðîá-
ëåìû ðåëèãèîçíîãî ýêñòðåìèçìà
â Öåíòðàëüíîé Àçèè. Ìàòåðèàëû
ìåæäóíàðîäíîé êîíôåðåíöèè.
ÊÈÑÈ, Àëìàòû, 2001. ñ. 62
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them was Nurji, a sect whose ad-
herents are usually speakers of
Turkic languages. The pan-Turkish
idea advocated by the sect auto-
matically sets it apart from other
Moslem trends in Kazakhstan. It is
worth mentioning that the Nurji sect
has been banned by the Turkish
authorities; its leader Feitullah Gulen
has to live abroad, in the US.

Up until now, Saudi Arabia has
been making efforts to change the
face of Islam in Kazakhstan, mostly
through financial investments. It
sponsors the opening of numerous
Islamic centers, establishes Islamic
charity funds etc. This has lead to
an increase in the number of Mos-
lems in today’s Kazakhstan who ad-
here to the Hanbali Mazhab. Ac-
cording to some experts in Kaza-
khstan2 , “Compared to the Hanafi
School, the Hanbali Mazhab has a
very strict law, is opposed to inno-
vations of any kind, advocates re-
turning to Islamic origins and has
clearly organized rituals and struc-
tures. Due to these features, the
religious and legal teachings of Ah-
mad Hanbal are becoming increas-
ingly popular in Kazakhstan. An
important part in the propagation
of this trend is played by the infor-
mation and financial support it gets
from religious groups in Saudi Ara-
bia, where the Hanbali Mazhab is
the official state and legal doctrine.”
Adherents of the Hanbali Mazhab
also stand apart from other trends,
mostly because the doctrines of this
Mazhab do not agree with the
Moslem traditions and customs of
Kazakhstan.

Unlike groups from Arabic
countries, Pakistani religious orga-

nizations make very little financial
investments and yet successfully
engage in missionary activities not
only in Kazakhstan but all over
Central Asia. The major Pakistani
missionary group in Kazakhstan is
the Tablih movement, with head-
quarters in Pakistan and India. Tab-
lih is different from the Turkish sect
in that it uses a cosmopolitan ap-
proach to attracting new members.
Although loyal to local traditions
and having many adherents, Tab-
lih is developing in isolation within
one single community, with practi-
cally no ties to other religious
trends.

Egypt, currently Kazakhstan’s
main partner in the religious sphere,
has a much better standing. This is
probably explained both by the
secular policies of Egypt and its ex-
perience in dealing with secret ter-
rorist and religious groups. An im-
portant part is played by the Egyp-
tian Al-Azhar University, one of the
world’s oldest universities, which
has sent its professors to teach in
many of the Moslem schools in Ka-
zakhstan.  The Religious Office of
Moslems in Kazakhstan and the
Egyptian Ministry for Religious Af-
fairs and Wakuf (real estate of re-
ligious organizations) have signed
a Cooperation Agreement.3  Egyp-
tian institutions have also sponsored
the building of the Nur-Mubarak
Islamic University in Almaty.

Apart from those listed above,
other sects and groups are active
in Kazakhstan, including extremely
radical ones, like Hizb-ut-Tahrir, or
groups like Ahmadia, which Paki-
stan officially proclaimed to be a
non-Moslem group. Quite natural-
ly, each of the numerous religious
communities in Kazakhstan that get
financial and other support from
various ideological centers based
in other countries has its own doc-
trines and specific features, some-
times leading to tension. And yet,
despite this fact and the visible lack
of either government control or
efficient policies towards Moslem
communities on the part of the Re-
ligious Office, the current situation
around Islam does not raise any
serious concerns. At present, the
legal regulation of religious relations
in Kazakhstan is more or less effi-
cient. The political authorities pay
a lot of attention to the religious
situation in the country in respect
of providing for religious non-dis-
crimination and harmony. Religious
institutions have the opportunity to
develop. Yet there is a need to
improve the legal standards used
to regulate religious affairs. More-
over, one cannot rule out that in
the future religious affairs may be-
come destabilized as a result of the
lack of mutual ties and the grow-
ing tensions between various Mos-
lem trends and groups. This calls
for special attention and some de-
gree of government control over
the religious situation.

2 Auelbaev B.A. The Role Played
by Religious Organizations in So-
cial Life in Kazakhstan. In: Prob-
lems of Religious Extremism in Cen-
tral Asia. International Conference
Proceedings. The Kyrgyz Institute
for Strategic Research. Almaty,
2001. p. 62

3 Tokaev K.K. Under the Banner
of Independence. Almaty, Bilim,
1907, p. 558.
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ëàìà ê åãî èñòîêàì, èìååò
÷åòêèå îðãàíèçàöèîííûå ôîð-
ìû â îáðÿäîâîé è ñòðóêòóðíîé
äåÿòåëüíîñòè. Áëàãîäàðÿ ýòîé
îñîáåííîñòè, ðåëèãèîçíî-ïðà-
âîâîå ó÷åíèå Àõìàäà Õàíáàëà
ïðèîáðåòàåò âñå áîëåå øèðî-
êóþ èçâåñòíîñòü â Êàçàõñòàíå.
Íåìàëîâàæíîå çíà÷åíèå â ðàñ-
ïðîñòðàíåíèè ýòîãî íàïðàâëå-
íèÿ ïðèîáðåòàåò èíôîðìàöèîí-
íàÿ è ýêîíîìè÷åñêàÿ ïîääåðæ-
êà ðåëèãèîçíûõ îðãàíèçàöèé
Ñàóäîâñêîé Àðàâèè, ãäå õàíáà-
ëèòñêèé ìàçõàá ÿâëÿåòñÿ îôè-
öèàëüíîé ãîñóäàðñòâåííî-
ïðàâîâîé äîêòðèíîé». Ïîñëåäî-
âàòåëè õàíáàëèòñêîãî ìàçõàáà
òàêæå çàíèìàþò îáîñîáëåííîå
ïîëîæåíèå ïî îòíîøåíèþ ê
äðóãèì òå÷åíèÿì. Áîëüøå âñåãî
ýòî ñâÿçàíî ñ òåì, ÷òî õàðàêòåð
äàííîãî òîëêà â èñëàìå íå
ñîîòâåòñòâóåò ìóñóëüìàíñêèì
òðàäèöèÿì è îáû÷àÿì íàðîäîâ,
òðàäèöèîííî ïðåäñòàâëÿþùèõ
Êàçàõñòàí.

Â îòëè÷èå îò àðàáîâ, ïàêèñ-
òàíñêèå ðåëèãèîçíûå îðãàíèçà-
öèè áåç ñåðüåçíûõ ôèíàíñîâûõ
âëèâàíèé çàíèìàþòñÿ óñïåøíîé
ìèññèîíåðñêîé äåÿòåëüíîñòüþ
íå òîëüêî â Êàçàõñòàíå, íî è
âî âñåé Öåíòðàëüíîé Àçèè.
Ãëàâíîé ïàêèñòàíñêîé ìèññè-
îíåðñêîé îðãàíèçàöèåé â Ðåñ-
ïóáëèêå ÿâëÿåòñÿ äâèæåíèå
«òàáëèõ», îñíîâíûå äóõîâíûå
öåíòðû êîòîðîãî íàõîäÿòñÿ â
Ïàêèñòàíå è Èíäèè. «Òàáëèõ»
ïðè âûáîðå ñâîèõ ïîñëåäîâà-
òåëåé îòëè÷àåòñÿ îò òóðåöêèõ
ñåêò êîñìîïîëèòèçìîì. Íå-
ñìîòðÿ íà ëîÿëüíîñòü «òàá-
ëèõà» ê ìåñòíûì òðàäèöèÿì è

åãî ìíîãî÷èñëåííîñòü, ðàçâè-
òèå äàííîé ãðóïïû ïðîèñõîäèò
àâòîíîìíî â ðàìêàõ îäíîé
îáùèíû ïðàêòè÷åñêè áåç âçàè-
ìîñâÿçåé ñ äðóãèìè òå÷åíèÿìè.

Íàìíîãî ëó÷øå ïîëîæå-
íèå Åãèïòà, êîòîðûé íà ñåãîä-
íÿøíèé äåíü ÿâëÿåòñÿ ãëàâíûì
ïàðòíåðîì Êàçàõñòàíà  â ðåëè-
ãèîçíîé ñôåðå. Âîçìîæíî, ýòî
ñâÿçàíî íå òîëüêî ñî ñâåòñêèì
õàðàêòåðîì ïîëèòèêè Åãèïòa íî
è åãî îïûòîì ïî áîðüáå ñ
òàéíûìè òåððîðèñòè÷åñêèìè è
ðåëèãèîçíûìè îðãàíèçàöèÿìè.
Íåìàëîâàæíóþ ðîëü çäåñü
ñûãðàë è ñóùåñòâóþùèé â
Åãèïòå Óíèâåðñèòåò Àëü-Àçõàð
– îäèí èç äðåâíåéøèõ óíèâåð-
ñèòåòîâ ìèðà, ó÷åíûå êîòîðîãî
ïðåïîäàþò âî ìíîãèõ îôèöè-
àëüíûõ ìóñóëüìàíñêèõ ó÷åáíûõ
çàâåäåíèÿõ ðåñïóáëèêè. Ïîä-
ïèñàí äîãîâîð î ñîòðóäíè-
÷åñòâå ìåæäó Äóõîâíûì óïðàâ-
ëåíèåì ìóñóëüìàí Êàçàõñòàíà
è Ìèíèñòåðñòâîì ïî äåëàì
ðåëèãèè è âàêóôîâ Åãèïòà3 .
Òàêæå â Àëìàòû åãèïåòñêîé
ñòîðîíîé áûë ïîñòðîåí Èñ-
ëàìñêèé óíèâåðñèòåò «Íóð-
Ìóáàðàê».

Êðîìå âûøå ïåðå÷èñëåí-
íîãî, èìåþòñÿ ôàêòû ïðè-
ñóòñòâèÿ â ðåñïóáëèêå äðóãèõ
ñåêò è ãðóïï, íàïðèìåð, êðàéíå
ðàäèêàëüíûõ - êàê Õèçá-óò-
òàõðèð - èëè òàêèõ ñåêò êàê
Àõìàäèÿ, îôèöèàëüíî îáúÿâ-
ëåííàÿ â Ïàêèñòàíå íåìóñóëü-
ìàíñêèì òå÷åíèåì è ò.ä. Ìíî-

æåñòâî ðåëèãèîçíûõ îáùèí
Êàçàõñòàíà, ïîëó÷àþùèõ ïîä-
äåðæêó, â òîì ÷èñëå ôèíàí-
ñîâóþ èç èäåîëîãè÷åñêèõ öåíò-
ðîâ â ðàçëè÷íûõ ñòðàíàõ, åñ-
òåñòâåííî èìåþò õàðàêòåðíóþ
äëÿ êàæäîé ãðóïïû íàïðàâëåí-
íîñòü è ñâîè ñïåöèôè÷åñêèå
îñîáåííîñòè, ÷òî â ñâîþ î÷å-
ðåäü ïðèâîäèò ê íåêîòîðûì
ðàçíîãëàñèÿì ìåæäó íèìè.
Íåñìîòðÿ íà ýòî è îòñóòñòâèå
âèäèìîãî êîíòðîëÿ ãîñóäàðñò-
âà, à òàêæå äåéñòâåííîé ïîëè-
òèêè ÄÓÌÊ â îòíîøåíèè ìó-
ñóëüìàíñêèõ îáùèí, ñîâðå-
ìåííîå ïîëîæåíèå èñëàìà íå
âûçûâàåò ñåðüåçíûõ îïàñåíèé.
Õîòÿ â íàñòîÿùåå âðåìÿ â
ðåñïóáëèêå áîëåå èëè ìåíåå
îñóùåñòâëÿåòñÿ ïðàâîâîå ðåãó-
ëèðîâàíèå ðåëèãèîçíûõ îòíî-
øåíèé. Ïîëèòè÷åñêîå ðóêîâîä-
ñòâî óäåëÿåò áîëüøîå âíè-
ìàíèå ðåëèãèîçíîìó âîïðîñó
â ñòðàíå â ïëàíå îáåñïå÷åíèÿ
ìåæêîíôåññèîíàëüíîãî ðàâ-
íîïðàâèÿ è ñîãëàñèÿ. Ñîçäàíû
óñëîâèÿ äëÿ ðàçâèòèÿ ðåëè-
ãèîçíûõ èíñòèòóòîâ. Îäíàêî,
íåîáõîäèìî ñîâåðøåíñòâîâà-
íèå ïðàâîâûõ íîðì ðåãóëèðî-
âàíèÿ ðåëèãèîçíûõ âîïðîñîâ.
Òàêæå íåëüçÿ èñêëþ÷àòü â
áóäóùåì âîçìîæíóþ äåñòà-
áèëèçàöèþ â ðåëèãèîçíîé ñðåäå
â ðåçóëüòàòå îòñóòñòâèÿ âçàè-
ìîñâÿçåé è íàðàñòàíèÿ ïðîòè-
âîðå÷èé ìåæäó ðàçëè÷íûìè
ìóñóëüìàíñêèìè òå÷åíèÿìè è
ãðóïïàìè, ÷òî òðåáóåò ñåðüåç-
íîãî âíèìàíèÿ è íåêîòîðîãî
êîíòðîëÿ ðåëèãèîçíîé ñèòóàöèè
ñî ñòîðîíû ãîñóäàðñòâà.

3 Òîêàåâ Ê.Ê. Ïîä ñòÿãîì
íåçàâèñèìîñòè. Àëìàòû: Áiëiì,
1907. Ñ. 558
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