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MCJIAM B LIEHTPAJIbHOM A3MM

Ponb MYCYJIbMAaHCKHKUX O6ll.|,MH B pPa3BMTMHM UCIlaMa B KasaxcraHe

Mpobnembl, cBsizaHHble C
UCNaMOM M Ero porsibio B CoBpe-
MEHHBIX COLMArbHO-MOMUTHYEC-
Knx cobbITUsX, NpuBReKarT K
cebe BHMMaHHWE uccriegoBaTe-nem
BCEro mmpa. JT10 obbscHseTCs He
TONbKO TEM, HYTO MUCIIaM SIBISIETCS
OOQHOM M3 MHOTOYUC-TNEHHbIX
PENUrii, HO TaKXKe Ero aKTMBHbIM
BIMSSHUEM HA COBPEMEHHYHO
MOMUTHKY, MOEONOrMIO, Macco-
Bbl€ COLMAmNbHbIE OBMMKEHMS.
CobbiTMs nocnepgHux net —
obocTpenne cutyauum Ha Brivok-
Hem Boctoke, B AdraHucraHe,
MakucTaHe n B HEKOTOpPLIX pec-
nybmmkax LleHtpanbHoi Asmm -
MoKazanuM Ha MPaKTUKe, KaKyro
HEMAarNoOBaXHYlO ponb urpaet
PENMrMO3HbIM, B YAaCTHOCTHM, MC-
NaMCKMI paKkTop. IDTO NMLLHMM
paz ybexpaer mccneposarenen
B TOM, HacKOIbKO Ba)KHO ornpe-
OErMTb POorb U (PYHKUMM pEernu-
r’MM B COBPEMEHHOM XM3HM,
OCO3HaTb, YTO OHA SIBMSIETCS He
TOMBKO 4acCTbO KynbTypbl M
UMBMIM3ALMM HAPOJOB, HO M
aKTMBHOM COUMAanNbLHOM CHUIOM,
cnocobHoM okasbiBate GorbLuoe
BMMSIHME HA KM3HEOESTENbHOCTb
obLiecTBa B LEENOM.

MMeHHO M3ydyeHue ucnama
KaK COLMAnbHOro siBrieHWs paert
BO3MOMHOCTb YCTAHOBWUTb €ro
dyHKUMOHanbHoe cBoeobpasue
Ha pasHbix 3Tanax mctopun. Ha
cerogHa B Ka3axCTaHCKom ob-

HypnaH AnbHusi30B

MHcTutyT BocTOoKOBegeHus, Anmarbl, KasaxcraH

LLECTBE M3MEHEHWE PONU U
dyHKLMM Mcnama — 3To npoLiecc
MOCTENEHHOro PaCLLMPEHUS POIH
M PYHKLMM MYCYNbMAaHCKOM pe-
NIUMUM B PA3MUYHBIX chepax m3-
HepesTenbHOCTHM obLecTBa M UH-
OMBMAA, MPOMCXOASALWMK MO,
BO3OENCTBMEM KaK BHELLHMX, TaK
U BHYTpEeHHUX cpakTopos. Penmru-
O3Hasl CUMCTEMA, CYLLECTBOBAB-
LIas Ha MPOTSKEHMM MHOMUX Be-
KOB B YCMOBMSIX LOPEBOMFOLMOH-
HoM LleHTpanbHOM A3mM, BbICTY-
rnana B Ka4ecTBe OCHOBHOM dhop-
Mbl OBLLECTBEHHOrO CO3HaHMs.
Mop, ee BrimsHuem obpasosarncs
KOMIIEKC MHCTUTYTOB, OXBaTbIBa-
FOLLMX COLMAmNbHYHO XM3Hb O6-
wectea. B rogsr CCCP 3ta cuc-
Tema 6bina NonHocTbrO paspy-
weHa. PaccmatpuBas ponb pe-
NUrMM B COBPEMEHHOM Kasax-
cTaHCKoM obuiectsBe, Hapo OT-
METHUTb, 4YTO MCaM YXKe He
BbIMOMHSET BCEX TEX (PYHKUMH,
KOTOpPbIE MPMUCYLLUM TPaAMLMOH-
HOM MYCYNbMaHCKON obumHe' .
OcobeHHO 3TO KacaeTcsl HeKo-
TOPbIX B3aMMOLOMONHSOLMX
dYHKUMM Mcrnama, TakuMxX Kak
MHTErpaTMBHas M PErynsTUBHas
PYHKUMM, KOTOPbIE 3aBMCENMU OT
dbopmupoBaHMa Mcnama Kak
LEHHOCTHON OPMEHTaUMM Ons
Bcero obwiectea, perynupyto-
e OTHOLLEHMS M HaKnagblBaro-

1 Caupbaes T.C. Ucnam m o6-
wectso, Mocksa «Hayka», 1984

LWEeH Ha HUX onpepeneHHyro,
obuyto ons Bcex cucteMy obs-
3aHHOCTeNM M npepnvcanmi. Uc-
nam 6bin ToM curnom, kotopas 06-
feryana CyLeCcTBOBaHME Pasnuy-
HbIX MAEMEH, YKpennsas ux
B3aMMOOTHOLUEHUS M3HYTPH,
obecneumBana ux BHELLHHUE CBSI3M,
cMmsdaryasi U cTupas pasnuums
MMy MNeMeHaMM, 3THUHECKU-
MHn obwHocTamu. UHTerpupy-
IOLLEN U PErYNMPYIOLLEN POMM
ucnama e obuiectee cnocobcrtso-
Barnu rocrofCcTBO CUCTEMbI Penu-
rmosHoro obpasoBaHms M UCMONb-
30BaHue wapuarta. Penurus, no
cywectsy, 6bina eguHCTBEHHOM
CMIOM, OKa3blBaloOLLEN BCECTO-
pOHHEE BMMUSIHME HA KM3Hb MHO-
OEN, YCTOHUMBOE POPMMPOBaHUE
obuecTtBeHHOM ncuxonormu. B
obuwecTtee He 6bINO gpyrowu
MOEeonorum, NPOTUBOCTOSILLEN
Mcrnamy, a QyXOBEHCTBO BbICTY-
nano epgyHCTBEHHOM MOEOoNoru-
yeckom cmnon obuiectsa. Mcnam
6bin TECHO BMNETEH B CTPYKTYPY
roCcyfapCTBEHHOro YnpaBneHus.
BrionHe ectecTBeHHO, YTO B TaKMX
YCIOBMUSIX AOrMaThl UCMlama CTanm
OflHOBPEMEHHO MOMUTUUECKUMM
aKCMOMaMMU.

Bepylyro pornb B ocyLiecT-
BMIEHMM MCNIAMOM CBOMX PYHK-
UMM B XM3HM obLiecTBa urpana
cuctema HapogHoro obpaszo-
BaHus. bonbwuHcTBO WKoON B
JopeBontounoHHon LleHTpanb-



ISLAM IN CENTRAL ASIA

The impact of Islam on social
and political events in the modern
world attracts the attention of ex-
perts worldwide. This is due to the
fact that, besides being one of
many world religions, Islam has a
strong impact on political life, ide-
ology and mass social movements.
The developments of the last few
years — the escalation of events in
the Near East, in Afghanistan, Pa-
kistan and several countries in Cen-
tral Asia — have served tfo reveal
the impact of religion in general and
Islam in particular. Researchers have
had yet another opportunity to
realize the importance of under-
standing the role and function of
religion in modern reality. It has also
become apparent that religion, in
addition to being part of culture
and civilization, is also an active so-
cial force that can have an impact
on the functioning of society as a
whole.

It is by approaching Islam as a
social phenomenon that one can
understand its special functions at
various historical stages. In Kaza-
khstan today, we can see that the
role played by Islam in various as-
pects of social and private life is
gradually expanding under the in-
fluence of extrinsic as well as intrin-
sic factors. The religious system that
existed for centuries in pre-Com-
munist Central Asia was pivotal to
the identity of people living there.

Nurlan Alniyazov

Institute for Eastern Studies, Almaty, Kazakhstan

It had developed a network of so-
cial institutes that were later com-
pletely destroyed in the Soviet
times. Looking at religion in mod-
ern Kazakh society, one realizes
that Islam now performs all the func-
tions that it would have in a tradi-
tional Moslem community '. This is
especially true in such areas as in-
tegration and regulation; the func-
tions that depended on Islam be-
ing a basic value shared by the
entire society, serving to regulate
social relations and to prescribe a
universally accepted system of
duties and regulations. Islam used
to be a force that enabled the co-
existence of various tribes, regu-
lating their internal relations and
external connections, alleviating and
erasing differences between both
tribes and ethnic communities. The
integrative and regulating role of
Islam in society was sustained by
the domination of religious educa-
tion and Shariah. In fact, religion
was the only factor that affected
every aspect of people’s lives and
shaped the social psychology. The
society had no other ideology that
would oppose Islam, and the cler-
gy was the only ideological pow-
er. Islam was closely interwoven
with state governance. It is only
natural under such conditions that
Islamic principles also began to

1 Saidbaev T.S. Islam and Society.
Moscow, Nauka, 1984 (in Russian).

serve as political standards.

The public education system
played a leading part in the func-
tioning of Islam in the society. Most
schools in pre-Soviet Central Asia
were religious schools run by
mosques. The religious schools
educated the younger generation
in accordance with Islamic regula-
tions. As a result, religious princi-
ples became the norms of every-
day life. In pre-Soviet Kazakhstan,
there was an awareness of religious
unity that stood out in inter-ethnic
relations. The common religion was
the main integrative force. There
were other factors that facilitated
regional integration: a common cul-
ture, closely related languages, sim-
ilar traditions and customs that orig-
inated from similar social-economic
conditions. The bottom line is, a
vast majority of Moslems in Cen-
tral Asia adhered to the same
Moslem branch, the Hanafi Mazhab
of Sunni Islam. All this made Islam
more than adequate in its role as
an integrative and regulative force
in pre-Soviet Central Asia. At
present, Islam in Kazakhstan no
longer serves the same purposes.
First of all, modern Kazakhstan is a
multi-religious state. Second, the
country has neither Moslem law
practices nor a system of religious
education.

| would like to dwell on the
communicative functions of Islam.
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HOM A3MM HOCMNO MOMHOCTBLIO
KOH(DECCHOHArbHbIM XapaKTep M
HaxopmMnock npu mevetsix. MmeH-
HO 4Yepes PErMrMosHbIE LUKOSIbI
BOCMMTBLIBANIOCb CO3HaHWe nop-
[PacTaroLLLEro MOKOMEHHsI B COOT-
BeTcTBuM € TpeboBaHmsammu mcna-
Ma. ITO B NOCNEACTBUM NMPUBENO
K TOMY, YTO PENUIMO3HbIE MPHH-
LUMMbl CTarM HOpMamu Moscep-
HeBHOM >M3HU. Ha Tepputopum
popesontoupoHHoro KasaxcraHa
B MEMXITHMHECKMX B3aMMOCBSA3SX
npeobnapgano cosHaHue penu-
rmosHoro epmuctea. O6wHOCTL
permrum BbICTynana B KadecTee
BeAyLeH MHTErpaTMBHOM CHUIbI.
OToMy BO MHOrom cnocobcr-
BOBamnM CrieLpMHECKME YCrOBMSI
pervoHa — obwas KynbTypHas
»M3Hb, 6NMM30CTb 93bIKa, 0bbluam
M TpagMumu, NPOJMKTOBAHHbIE
o6LLMMHM coLManbHO-3KOHOMM-
yeckummn ycrnosusimu. Ho rnas-
HYlO pOfb Cbirpano TO, 4TO
nogaensouiee HGOMbLWMHCTBO
cpepHea3snaTtCKMx MYCynbMaH
MCNOBEQOBANo OJHO Harnpasne-
HME MCrama — CYHHU3M M Npu-
HaQy1eXaro K OQHOMY €ro TOMKy
— xaHadpmpocKkoMy masxaby. Bbi-
wenepeuymcneHHole obcTos-
TENbCTBA MO3BOMSMM MCNaMy B
LOPEBONOUMOHHOM obuiecTee
rapMOHMYHO BbIMOJHATE CBOKO
MHTErPUPYIOLLYIO M PErynsTmB-
Hyto pornb. Ha ceropgHsLWHMI AeHb
B KasaxcraHe ncnam He obnapaer
Taknmn PyHKUmsimu. Bo-nepsbix,
coBpemeHHbin KasaxctaH —
MHOrOKOHDECCHOHANBHOE FOCY-
papcteo. Bo-sTopbix, B pecny6-
fIMKe OTCYTCTBYET MNpaKTUKa
MYCYIbMaHCKOro npaea M pas-
BMTass MycynbMaHckas obpa-

3oBaTenbHas 6Gasa.

Ocobo xotenochb 6bl ocTa-
HOBMTbCS HA KOMMYHMKATMBHOM
dyHKUM ncnama. KommyHuka-
TMBHas pyHKLMs — 3TO crnocob-
HOCTb PENUrMM CIYXMTb CpeacT-
BOM obuieHns B obbepguHeHMH
nogemn, cBs3aHHbIX OJHOM MOEEN.
3pecb €OMHCTBO BEpPbl CIYXMUT
OCHOBOM, KOTopasi nossonset
€0MHOBEPLAM YCTAHOBWUTb MEX-
gy coboi xo3smcTBeHHO-6bITO-
Bble, TOProBble, CEMEMNHbIE M
npoune oTHoweHusi. CteneHb
NPOSIBNEHNST KOMMYHUKaTUBHOM
PYHKUMM 33BMCHUT OT OBBEKTUB-
HO CYLLECTBYIOLLMX 3IKOHOMM-
YECKMX, KYNbTYPHbIX M MHbIX
CBSI3EM MEXAY OTHENbHbIMM
CTpaHaMM M HapPOZAMM.

o o6paszosanns CCCP B
FOMXHbIX PalOHaX COBPEMEHHOro
KasaxctaHa kaxpas Mycynb-
MaHcKkasg obwimHa peictsoBana
aBTOHOMHO, CaMOCTOSTENLHO,
CMeLLana M HasHadana cny»u-
Tenen KyrnbTa, Perynuposana mx
B3aMMOOTHOLLEHMS C PSHOBbIMM
BEPYIOLLMMM, Bepana ¢uMHaHCO-
BbIMM M OpPYyrumn obLiecTBeH-
HbIMM genamu. [eneHue Ha
obLwMHBI Npoucxopuno no Tep-
pUTOpPManbHbIM MPU3HaKaMm, rae
ObLLECTBEHHBIM U agMUHMCTPa-
TUBHbIM LIEHTPOM CIyXKMra me-
yeTtb. Karkpas obwpHa, sensscb
SYEMKOM €OMHOro MeXxaHu3Mma,
obneruana ocyuwecTBneHue
B3aMMOCBSI3EN MEXOY HUMM, UTO
cnocobcTBoBano aphEKTMBHOMY
a0MUHUCTPATUBHOMY KOHTPOIHO
rocypapcTea Hag, obuiecTBoMm.
BornbLuyto porb B OCYyLLLECTBREHMM
KOMMYHMUKATUBHBIX (PYHKLMUH
CpEepy Ka3axoB KOYEBbIX PaHOHOB

Urpanu PoaCTBEHHbIE OTHOLLIEHUS
M CEeMbSl, NMOCKONbKY OB6LLMHbI
COCTOSINIM U3 HECKOMbKMX POACT-
BEHHbIX mexpay coboi cemen.
YUneHbl cemen, sBxopgsawme B
TaKyro rpynny, Ko4esarnu Bmec-
Te, COBMECTHO Macnu CKoT,
rnomoranu Apyr Apyry marepu-
anbHo U T. A. CnefyeTt 3ameTuTb,
YTO MCNaM Afisl KOYEBbIX Ka3axoB
SBASANCS MWL OFHOM M3 chopM
couManbHOM OpraHM3aumm.

B coBpemeHHOM kasaxc-
TaHCcKOoM obuiecTBe MycCyrnb-
MaHCKHe oBLLMHbI COXHO Knac-
cudMUMpoBaTb MO TEPPHTOPU-
anbHoMy npusHaky. [MpuunHon
3TOMY CIY>KWT PacnpoCTpaHeH1e
Ha TeppuTopun KasaxcrtaHa
6ornbLIOro KonuyecTBa passnmu-
HbIX TEYEHWI M TOMKOB MCraMa.
[eneHue MycynbMaH Ha «XKama-
ratbl» OCYLLECTBMSETCS B COOT-
BETCTBMM C HaMPaBNEHHOCTbIO
Ka»K[oro 13 HMX Ha CBOW TEOMOrH-
YECKME M MHbIE OPMEHTMPBI.

CneposarenbHo, gnsa [y-
XxoBHOro YnpasneHuss Mycynb-
maH KasaxcraHa (OYMK) craHo-
BMTCS NpobrnemMHbiM BO3aeEM-
CTBOBaTb Ha MYCYIlbMaHCcKue
obwpHbl B pecnybrnuke. B Hac-
Toswee Bpems OAYMK umeer
BMUSIHME NMLLb HA MMAaMOB O~
LUManbHO 3apermMcTpPMpPOBaHHbIX
MeyeTen, HO HEe Ha MHOXECTBO
KPYMHbIX M MarbiX >amaratos
(o6LH) cyLecTBYOLLMX HE3aBK-
cumo ppyr ot gpyra. Ocywect-
BNEHUME KOMMYHMKATMBHOM (OYHK-
UMM MCIIamMa Yepe3 MeYeTH, Kak
LEeHTPa TEPPUTOPHANbLHOMO MPo-
MKMBAHMSI MYCYIIbMaH, YTPaTtuno
CBOIO 3ppeKTMBHOCTL. B TO ke
BPEMSl, MICTOPHHECKHN B KOHYEBOM



ISLAM IN CENTRAL ASIA

By this | mean the religion's func-
tioning as a communication tool
used by people who share the
same ideas. Here the common faith
serves as the basis for economic
dealings, trade, family relations etc.
To which extent the communica-
tive function is manifest depends
on the strength of economic, cul-
tural etc. ties between particular
countries and nations.

In pre-Soviet times, every
Moslem community in the south-
ern parts of present-day Kazakh-
stan would have been autonomous
in the sense that it discharged and
appointed its religious leaders, reg-
ulated their relations with individu-
al believers and handled financial
and public affairs. The division into
communities was territorial; the
mosque was the social and admin-
istrative center of each communi-
ty. Every community was part of a
network that enabled interaction
between communities, and, in the
long run, made it possible for the
state to administrate society effi-
ciently. In nomadic areas, commu-
nication between Kazakhs was to
alarge degree based on family ties,
since every community consisted
of several inter-related family
groups. The members of such a
group would migrate together,
tending their herds, supporting
each other etc. It should be ob-
served that for nomadic Kazakhs,
Islam was only one of the forms of
social structure.

In modern Kazakh society, it
is difficult to categorize Moslem
communities using a territorial prin-
ciple. The reason is that a large
number of various Islamic trends and

doctrines have disseminated in Ka-
zakhstan. The Moslems are subdi-
vided into Zhamagats (communi-
ties) according to the religious frend
they advocate. As aresult, the Re-
ligious Office of Moslems in Kaza-
khstan has problems controlling the
country’s Moslem communities. At
present, the authority of the Reli-
gious Office only embraces the
Imams of officially registered
mosques and not those of the nu-
merous major and smaller indepen-
dent Zhamagats. Islam cannot thus
any longer efficiently fulfill its com-
municative functions via the
mosques, seen as the fterritorial
centers of Moslem communities.
Besides, during its history, the no-
madic Kazakh society did not elab-
orate a mature religious infrastruc-
ture. In Uzbekistan, for example,
the religious situation is completely
different: the local ‘mahallya’ sys-
tem of urban self-government is
now being restored, thus enabling
Islam to function as a communica-
tive tool.

The co-existence of various
Islamic trends in Kazakhstan leads
to the establishment of ideologi-
cally dissimilar religious communi-
ties. The wide variety of Islamic
trends is to a great extent the re-
sult of the activities of foreign Mos-
lem groups that propagate their
own interpretations of Islamic dog-
mas and lifestyles. In this context,
the mutual isolation of various
groups can fo some extent inter-
fere with the general institutional-
ization of religion in the society.
On the whole, this can have a neg-
ative impact on the country’s
progress.

Basically, current Islamic devel-
opment tendencies in Kazakhstan
are to a large extent dependent
on external factors. Both the reli-
gious vacuum in post-Soviet Cen-
tral Asia and the unfolding religious
renaissance provoked many states
to try and strengthen their influ-
ence in the region. Moslem states
are by no means excluded from
this tendency. Of course, each
state has its own cultural, political,
social, economic and religious fea-
tures. In each, there are religious
political parties and trends, with
their own programs and ideologies.
Those numerous religious trends
from various countries export their
ideas and find adherents in Central
Asian countries. It was mentioned
above that the existing variety of
Islamic trends in Kazakhstan is to a
large extent the result of the activ-
ities of Moslem organizations
abroad. Their interpretations of
religious doctrines and lifestyles is
not always compatible with the
nature of Kazakh society; more-
over, it leads to the establishment
of isolated groups, with their own
religious leaders and structures. This
interferes with the communicative
function of Islam and balks the uni-
ty of the Moslem community.

For a more in-depth under-
standing, one should look at the
religious groups that originate from
certain Moslem states and are now
active in Kazakhstan. For instance,
in the early 90s, Turkey was Kaza-
khstan's main partner in cultural and
Islamic integration. Alongside cul-
tural links with Turkey, several tra-
ditional Turkish/Moslem sects be-
came active in Kazakhstan. One of
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obLiecTBe HE CMOXMIMOCh Pa3Bu-
TOM PENUMrMo3HOM MHPPACTPYK-
Typbl. B npoTtuBononosHocTb
3TOMY, K MPUMEPY, PENnuruo3Has
cutyaumus B Y3bekuctaHe, rge
BO3POXOAETCS CMCTEMA FOPOAC-
KOro CaMoYMpPaBrieHUs «maxar-
ns», KOMMYHUKaTUBHAs QOYHKUMS
Mcrnama HaxoguT CBOEe Mpume-
HeHue.

Mpu Hanmumm B Kasaxcrane
PasnMuHbIX TOMKOB BHYTPM MChna-
Ma MosIBMSETCS MHOXECTBO
OBLLUMH, MOEMHO OTNMYAIOLLMXCS
gpyr ot gpyra. CnoxusLieecs
MHoroobpasne B ucname BO
MHOIOM CBSI3aHO C OEUCTBMSIMM
3apy6erKHbIX MYCYNbMaHCKMUX
opraHusaumi, nponaraHgupy-
IOWMX CBOE TOMKOBAaHMe [or-
MaToB ncrnama u obpasa usHu.
O6ocobnenHocTb rpynn, obpa-
3YIOLWMX OTHENbHbIE TEYEHMS, B
3TOM CMTyauuu B TOM MM MHOM
Mepe NpensTcTBYIOT €AuHOM
obLWEeCcTBEHHON MHCTUTYLIMOHA-
NMU3auMM PEMMUIMO3HBIX OTHOLLE-
Hu. B uenom 3ato moxKeT oka-
3aTb HeraTMBHOE BIMSIHME HA
[pa3BMTHE CTpPaHbI.

B ocHoBHOM, TeHpeHUMM
COBPEMEHHOr0 PasBUTHS MCNaMa
B KasaxcraHe o6ycnoeneHbi B
6orbLuert Mepe BIMSIHMEM BHELL-
Hux cpakTopos. O6pazoBasLUMICS
[LYXOBHbIM BaKyyM B NMOCTCOBETC-
kux pecnybnmkax LleHTpanbHon
A3MM 1 BO3POXKAEHNE PEMNUIMO3-
HbIX TPaOMLMI BbI3bIBANO €CTeCT-
BEHHOE >KErnaHue YCWUIMTb CBOE
BIMSHME HA PErMoH PasfMuHbIX
rocypapcte. He ocratorcs B cto-
[pOHE M rocynapcTBa, BXOAsLMe
B apearn MyCylnbMaHCKOro M1pa.
B cBoto ovepenb, OHM OTnMuYa-

FOTCS 3HQUMTENbHLIM KYNbTYpPHO-
NMOMMTMYECKMM M COLMaNbHO-
3KOHOMMHYECKMM CcBOeobBpasunem
M OLLYTMMBIMWU PasnUUUsIMMK B
penmriosHomn ccepe. B kaxpon
OTAENbHO B3SITOM CTPaHe Ccy-
LLLECTBYIOT PEMNUrMO3HbIE MOMK-
TMYECKME MapTUM M TEeYEeHus,
MMEIOLLME CBOM MPOrPamMMbl M
jpa3BuMBatoOLLMECS MO CBOMM MOEO-
MIOMMHYECKMM MPUHLMMAM.

STO MHOFOYMUCIIEHHbIE TEYE-
HMS M3 PasfM4YHbIX CTPaH 3KC-
NopTUPYIOT CBOM MAEM, M Ha-
xogut cebe npuBepIKEHUEB B
pecnybnukax LleHTpanbHo#u
A3un. Kak rosopunochb Bbiwe,
CrioXuBLueecss MHoroobpasue B
ucname KasaxctaHa BO MHOrom
CBSI3aHO C [OEMCTBUSIMM 3apy-
BEeXHbIX MYCYNbMaHCKMX opra-
HM3auui. Mx TonkoBaHue penu-
rMo3HbiIXx pormartos u obpasa
>KM3HM HE BCErpa COOTBETCTBYET
XapaKTepy KasaxcTaHcKoro o6-
wectea U cnocobecreyetr obpa-
30BaHMto 060cobneHHbIX rpynn
CO CBOMMM [y XOBHBIMM NIMBEPAMM
M OPraHM3aLMOHHON CTPYKTYPOH,
YTO 3aTOPMAXKMUBAET OENCTBUE
KOMMYHUKaTUBHOM PYHKLUMMU M
NpensTCTByeT €OMHCTBY MYCYrb-
MaHCKOM OBLLMHBI.

Ons 6onee rny6okoro soc-
NMPUITUS BbILLECKA3aHHOrO cre-
AyeT PacCMOTPETb PENMUrMos-
Hble OpraHM3auyM, XapaKTepHble
NS HEKOTOPbIX MYCYNbMaHCKMX
cTpaH, npepcTasneHHbix B Kazax-
ctaHe. Hanpumep, B Hauane
ZeBsHOCTbIX rogos Typums 6bina
rnaeHbIM napTHepom KasaxcraHa

2 Ayenbaes b.A. Ponb penuru-
O3HbIX OpraHu3aumi B obLyecTBeH-
Ho#i wn3um Kazaxcraua. [po6-
JIeMbl PENTUTMO3HOr O SKCTPEMM3IMA
B LleHTpaneHos Asum. Marepuansi

MEXAYHAPOAHOMN KOHGepeHLMM.
KUCH, Anmarel, 2001. c. 62

Mo FIMHUM KYTNbTYPHOM M MCNamc-
KoM uHTerpaumm. [MapannensHo
MpoLeccy KynbTypPHbIX B3aMMO-
cBsizen ¢ Typupel, Ha TeppMTO-
pvm KasaxctaHa 3akpenunochb
HECKObKO TPagULIMOHHbIX TypeL-
KMX MYCYMbMAaHCKMX CEKT, B 4acT-
HOCTH «HYP@XH», nocneposa-
TENSIMM KOTOPOH B BonbLuMHCTBE
CBOEM SIBMSIIOTCS NMPEQCTABUTENM
TFOPKOS3bIYHbIX HALMOHArNbLHOC-
Ten. [naBHas upes NMaHTIOPKM3-
ma, obbepguHsaOWas npuBep-
MEHUEB 3TOM CEKTbl, aBTOMa-
TMYECKM MPOTHMBOMOCTABMSET
OaHHYIO rpynny gpyrum Mycyrb-
MaHCKMM TeuyeHusim B pecnyb-
muke. Cnepyetr OTMETUTb, 4TO
CEeKTa «HYpaXXu» oduUManbHO
3anpetueHa B Typumm, a ux nugep
Mentynnax 'yneH BbIHYXAeEH
MWUTb 3a@ Npepenamu CTpaHbl, B
AMmepuke.

Mcnamusuposats Kasaxc-
TaH M3BHE M MO CEN AEHb aK-TMBHO
noitaetca CaypoBckas Apasus.
KCA nbitaetcs noenmste Ha no-
noxxenne mucnama B KasaxcraHne
6onbLue PMHAHCOBBIMM BIIMBaHM-
SIMM B PENUIrMO3HYtO cdepy, OT-
KPbIBAET MHOXECTBO MCMAMCKMX
LEHTPOB, CO3[3EeT MYCYIIbMaHC-
Kue 6bnaroTBopuTEnbHbLIE Opra-
HM3aumm n cponabl. bnarogaps
atomy B KasaxcraHe ysenuum-
MOCb YUCIIO MYCYMbMaH-MPUBEP-
XeHueB xaHbanuTcKoro masxa-
6a. Mo MHeHuO HEKOTOPbIX
Ka3axCTaHCKMX 3KCNepToB?,
«XaHbanutckui masxab B cpas-
HEHMM C XaHAPMACKOM LLKONOM
OTNMYAETCS CTPOrocTblo MPaBoO-
BOM CMCTEMbI, HEBOCTIPUSITUEM KO
BCEMY HOBOMY W MPOBO3rnatLe-
HMEM [OKTPMHbI BO3Bpara Mc-
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them was Nurji, a sect whose ad-
herents are usually speakers of
Turkic languages. The pan-Turkish
idea advocated by the sect auto-
matically sets it apart from other
Moslem trends in Kazakhstan. It is
worth mentioning that the Nurji sect
has been banned by the Turkish
authorities; its leader Feitullah Gulen
has to live abroad, in the US.

Up until now, Saudi Arabia has
been making efforts to change the
face of Islam in Kazakhstan, mostly
through financial investments. It
sponsors the opening of numerous
Islamic centers, establishes Islamic
charity funds etc. This has lead to
an increase in the number of Mos-
lems in today's Kazakhstan who ad-
here to the Hanbali Mazhab. Ac-
cording to some experts in Kaza-
khstan?, “Compared to the Hanafi
School, the Hanbali Mazhab has a
very strict law, is opposed to inno-
vations of any kind, advocates re-
turning to lIslamic origins and has
clearly organized rituals and struc-
tures. Due to these features, the
religious and legal teachings of Ah-
mad Hanbal are becoming increas-
ingly popular in Kazakhstan. An
important part in the propagation
of this trend is played by the infor-
mation and financial support it gets
from religious groups in Saudi Ara-
bia, where the Hanbali Mazhab is
the official state and legal doctrine.”
Adherents of the Hanbali Mazhab
also stand apart from other trends,
mostly because the doctrines of this
Mazhab do not agree with the
Moslem ftraditions and customs of
Kazakhstan.

Unlike groups from Arabic
countries, Pakistani religious orga-

nizations make very little financial
investments and yet successfully
engage in missionary activities not
only in Kazakhstan but all over
Central Asia. The major Pakistani
missionary group in Kazakhstan is
the Tablih movement, with head-
quarters in Pakistan and India. Tab-
lih is different from the Turkish sect
in that it uses a cosmopolitan ap-
proach to attracting new members.
Although loyal to local traditions
and having many adherents, Tab-
lih is developing in isolation within
one single community, with practi-
cally no ties to other religious
trends.

Egypt, currently Kazakhstan's
main partner in the religious sphere,
has a much better standing. This is
probably explained both by the
secular policies of Egypt and its ex-
perience in dealing with secret ter-
rorist and religious groups. An im-
portant part is played by the Egyp-
tian Al-Azhar University, one of the
world's oldest universities, which
has sent its professors to teach in
many of the Moslem schools in Ka-
zakhstan. The Religious Office of
Moslems in Kazakhstan and the
Egyptian Ministry for Religious Af-
fairs and Wakuf (real estate of re-
ligious organizations) have signed
a Cooperation Agreement.> Egyp-
fian institutions have also sponsored
the building of the Nur-Mubarak
Islamic University in Almaty.

2 Auelbaev B.A. The Role Played
by Religious Organizations in So-
cial Life in Kazakhstan. In: Prob-
lems of Religious Extremism in Cen-
tral Asia. International Conference
Proceedings. The Kyrgyz Institute
for Strategic Research. Almaty,

2001. p. 62

3 Tokaev K.K. Under the Banner
of Independence. Almaty, Bilim,
1907, p. 558.

Apart from those listed above,
other sects and groups are active
in Kazakhstan, including extremely
radical ones, like Hizb-ut-Tahrir, or
groups like Ahmadia, which Paki-
stan officially proclaimed to be a
non-Moslem group. Quite natural-
ly, each of the numerous religious
communities in Kazakhstan that get
financial and other support from
various ideological centers based
in other countries has its own doc-
trines and specific features, some-
times leading to tension. And yet,
despite this fact and the visible lack
of either government control or
efficient policies towards Moslem
communities on the part of the Re-
ligious Office, the current situation
around Islam does not raise any
serious concerns. At present, the
legal regulation of religious relations
in Kazakhstan is more or less effi-
cient. The political authorities pay
a lot of attention to the religious
situation in the country in respect
of providing for religious non-dis-
crimination and harmony. Religious
institutions have the opportunity to
develop. Yet there is a need to
improve the legal standards used
to regulate religious affairs. More-
over, one cannot rule out that in
the future religious affairs may be-
come destabilized as a result of the
lack of mutual ties and the grow-
ing tensions between various Mos-
lem trends and groups. This calls
for special attention and some de-
gree of government control over
the religious situation.
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nama K €ero McTokam, umeer
YeTKMEe OpraHM3aumoHHble chop-
Mbl B 0BpSBOBOH M CTPYKTYPHOM
pesitensHoctu. bnaropaps atoi
0CcOBEHHOCTH, PENUrMO3HO-NPa-
BoBoe yueHne Axmapa XaHbana
npuobpetaet Bce Gonee wmpo-
Kyto nsBectHocTb B KasaxcraHe.
Hemanosa)Hoe 3Ha4yeHne B pac-
NPOCTPaHEeHMU 3TOro Harpasene-
Hus NpuobpeTaeT MHPOPMAaLMOH-
Hasl U SKOHOMMHYECKAs NOJAEPIK-
Ka PENUrMo3HbIX OpraHu3aumM
Caypoeckoi Apaemu, roe xaHb6a-
nuTCKMM masxab sensietcs odom-
LManbLHOM rocypapCTBEHHO-
NpPaBOBOM JOKTPHUHOM». [locnepo-
BaTenu xaHbanutckoro masxaba
TaKXe 3aHumatrot obocobrneHHoe
MOMOXEHUE MO OTHOLLUEHUIO K
Opyrvm Teuernsm. bornblue Bcero
3TO CBSI3aHO C TEM, YTO XapaKTep
JAHHOroO TONMKa B MCName He
COOTBETCTBYET MYCYNbMaHCKMM
TpapMupsim 1 obbl4asim Hapopos,
TPaAMUMOHHO MpPERCTaBASIOLLMX
KasaxcrtaH.

B otrmume ot apabos, nakuc-
TaHCKMe PENMro3Hble opraHM3a-
umm 6e3 cepbesHbIX PUHAHCOBBIX
BIIMBaHMIM 3@HMMAIOTCS Y CMELLHOM
MMCCHMOHEPCKOMN [EATENbHOCTBIO
He Tonbko B KasaxcraHe, HO u
BOo Bcel LleHTpanbHoM Aszuu.
maBHOM MaKMCTAHCKOM MMCCHU-
OHepcKoW opraHmsaupen B Pec-
nybnuke sBnsieTcs OBUXKEHHUE
«Tabrmx», OCHOBHbIE [yXOBHblE
LEeHTPbl KOTOPOro HaxogsTcs B
Makuctane u MHpum. «Tabnmx»
npu Bbibope cBomx MocrepoBa-
Ternem OTNMYaeTCsl OT TYPELKMX
CEeKT Kocmononutuamom. He-
CMOTPS Ha NosNbHOCTb «Tab-
NUXa» K MECTHbIM TPagMUMIM M

€ro MHOTOYMCNEHHOCTb, Pa3BU-
TME BAHHOM FPYNMbl MPOUCXOUT
aBTOHOMHO B pamKax Of[HOM
obLHbI MpakTHdeckn 6e3 B3an-
MOCBSI3EM C APYTMMU TEUEHUSIMM.

HamHoro nydwe nonoxe-
Hne Erunta, koTopbiM Ha cerog-
HSALUHMIM OEHb SIBNSETCS MMaBHbIM
naptHepom KasaxcrtaHa B penu-
rmosHom ccpepe. BozmorkHo, ato
CBSI3@HO HE TOMNMbKO CO CBETCKMM
XapaKTepoMm nonutmku Erunrta Ho
M ero onbiToM no 6opbbe ¢
TalHbIMM TEPPOPHCTUHECKMMMU U
PEernMrMo3HbIMM OPraHU3aLMSIMM.
HemanoBaxkHyto ponb 3gechb
Ccbirpan M CYLLECTBYIOLWMNA B
Ervunte YHueepcutetr Anb-Asxap
— OfMH U3 JPEBHEMLLMX YHMBEP-
CMTETOB MMPA, Y4eHble KOTOPOro
NpenopatoT BO MHOMMX OULIM-
arbHbIX MYCYNbMAaHCKMX y4eBHbIX
3aBegeHusx pecnybnvkn. Mop-
n1McaH [OroBop O COTPYAHM-
yectBe mexay [lyXxoBHbIM ynpas-
neHmem mycynbmaH KasaxcraHa
M MuHUCTEPCTBOM MO pgenam
penurum n Bakydgos Eruntas.
Tak)xe B Anmatbl ermneTckom
cTopoHoMn 6bin noctpoeH Mc-
Namckun yHmueepcutet «Hyp-
My6apaK».

Kpome Bbilwe nepeuncneH-
HOro, uMmeroTcs dakTbl NpU-
cyTcTBus B pecnybrvke ppyrmx
CEKT M rpynn, HanpMMep, KpanHe
papuKanbHbix - Kak Xu3b-yT-
TaxXpUp - MM TaKMX CEKT KakK
Axmapgus, odmumanbHo ob6bsiB-
nexHas B lNakuctaHe Hemycynb-
MaHCKMM TeYeHHeMm U1 T.A. MHo-

3 Tokaes K.K. [llog ctsarom
He3aBMCHMMOCTHU. Anmarsl: binim,

1907. C. 558

KECTBO PENUrMo3HbIX OBLMH
KasaxcraHa, nonyuarowmx nog-
OEPXKy, B TOM uucne duHaH-
COBY'O U3 MOEOMOrMUECKUX LIEHT-
POB B pasfuuHbix CTpaHax, ec-
TECTBEHHO MMEIOT XapaKTEPHYHO
Ons KaXXOoM rpynnbl HanpaeneH-
HOCTb M CBOM cneupudmyeckme
0coBEHHOCTH, UYTO B CBOIO OYe-
penp NPMBOOMT K HEKOTOPbIM
pa3HOrnacmMsmM Mexpay HUMMU.
Hecmotps Ha ato u otcyTcTBME
BMOMMOIO KOHTPOSS rocyaapcT-
Ba, A TaK)Ke AEeMCTBEHHOM Monu-
™mkn OYMK B oTHoweEHMM my-
CynbMaHCcKux obwmH, cospe-
MEHHOE MOSIOXEHME MCnama He
BbI3bIBAET CEPbE3HbIX OMaceHMM.
XoTs B HacTtoswee Bpems B
pecnybrnvke 6Gonee unmu meHee
OCYLLECTBASIETCS MPABOBOE pery-
NUPOBaHME PENIUIMO3HbIX OTHO-
weHuH. [Nonmtyeckoe pykosop-
cTBO ypenset 6onblioe BHU-
MaHWe pPENUrMo3HOMY BOMPOCY
B CTpaHe B nnaHe obecneueHus
MEXKOH(pEeCCHOHaNbLHOro pas-
Honpaeus u cornacus. Co3pgaHbl
YCNoOBMS AOns PasBuMTMS penu-
rMo3Hbix MHcTUTyTOB. OpHako,
HeobXogMMO COBEpPLUEHCTBOBA-
HME MPAaBOBbIX HOPM PErynUpPo-
BaHMSl PEMUrMO3HbIX BOMPOCOB.
Tak>ke Henb3s MCKIO4YaTb B
OynyweM BO3MOXHYHO pecTa-
6UNM3aLpto B PENMIrMO3HOM Cpeae
B pes3yfibTate OTCYTCTBUS B3au-
MOCBSI3€M M HapacTaHusl MpPoTH-
BOPEUMM MEXAY Pa3fuuHbIMM
MYCYNbMaHCKUMMU TEUEHUSIMU U
rpynnamu, yro Tpebyert cepbes-
HOro BHMMAaHWSi U HEKOTOPOro
KOHTPOMS PEfMrMO3HOM CUTYaLmM
CO CTOPOHbI rocygapcTBa.



